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JOY IN GOD.

NO. 2550

DELIVERED BY C. H. SPURGEON,
AT THE METROPOLITAN TABERNACLE, NEWINGTON,

ON THURSDAY EVENING, OCTOBER 2ND, 1884.

“And not only so, but we also joy in God through our Lord Jesus
Christ, by whom we have now received the atonement” — (or, as it
should be, “the reconciliation”). — Romans 5:11.

You notice, dear friends, in reading this verse, the “not only so” and the
“also”; and, if you look back to the earlier verses of the chapter, you will
see that there is a continual rising, as of one ascending a golden staircase.
You get an “also “, and a “not only so,” and then a long succession of
Christian attainments rising one out of the other: “Tribulation worketh
patience; and patience, experience; and experience, hope; and hope maketh
not ashamed,” and so forth; from all which it clearly appears that the
Christian life is one of continuous progress. It would be so without a break
if we were more careful, and lived nearer to God. We should go steadily on
from our spiritual childhood and youth and manhood, till we became
fathers in Christ, and, by-and-by, perfect men in Christ Jesus, having
reached the fullness of the stature of men in Christ Jesus. I am afraid that
we, sometimes, sadly hinder that progress by our want of prayer and our
neglect of communion with God. Still, this is what true Christian life
should be, a continuous going from strength to strength till we every one of
us appear before God in the Zion above.

Let each believer ask himself how far it is so with him. It is to be feared
that there are some who, after many years of Christian profession, are not
holier, or stronger in faith, or fuller of wisdom than they were twenty
years ago. Some believers seem to be like the children of Israel in the
wilderness; they go forward and backward, their path is very intricate, and
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but slow progress towards the heavenly Canaan. Let us, beloved, labor to
grow in grace; let us cry unto God to enable us to grow. Let us not be
satisfied with what we have already attained, but let us always feel an
insatiable craving to acquire more and more of the good gifts of the
covenant of grace, that we may have all things and abound, seeing that all
things are provided for us in Christ Jesus our Lord.

But I want, just now, to bring this thought especially under the notice of
young beginners in grace, for I am about to speak of an experience which
belongs rather to the full-grown Christian than to the newly-born believer,
and it may be that I shall cause trouble of heart to some of the little ones of
the Lord’s family while I speak of what is more commonly enjoyed by the
greater ones and the stronger ones. I do not mean to do so, but quite the
reverse. You, dear friend, who have been lately brought to Christ, must not
judge and condemn yourself if you do not as yet possess all the graces
which belong to the more matured mint. No one would think of
condemning a child three years old because he was not six feet high. No
one would blame him because his little feet would not carry him upon a
long journey. No one would expect from him the wisdom which we do
look for in his father. “You cannot put old heads on young shoulders,”
says our proverb; and it is very true, and it would be a pity that we should
try to do so, for the old heads would be out of place upon young
shoulders; let the whole man be of the same age. If, therefore, I talk at this
time about a high and noble joy, which you have not tasted yet, long for it,
and go the right way to gain it, but do not begin to say, “I do not know that
joy, and therefore I am no child of God. I have not partaken of that
delight, and therefore I cannot be a sincere believer in Jesus. " If you do so,
you will be acting very unwisely, you will be acting toward yourself in a
way in which a father would not think of acting toward his own child.
Christian life is a life of progress; it does not yet appear what we shall be,
but we are going forward, and onward, and upward; and we hope to
continue doing so until we behold the face of him we love, and then “we
shall be like him, for we shall see him as he is.”

A second observation [ want to make is that the Christian life has its own
peculiar joys. If you look through the chapter from which our text is taken,
you will see that it begins with a joy: “Therefore, being justified by faith,
we have peace with God.” That is a smoothly-flowing current, fathomless,
and full of infinite sweetness. I do not know, if I had my choice of the
state of heart in which I would wish to be between here and heaven,
whether I
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would not prefer continual peace to any other condition of mind. It is a
blessed thing, sometimes, to soar aloft, as on the wings of eagles, and to
seem to play with the young lightnings that are at home with the sun. It is a
grand thing to live even here in the very presence of God, and feel that
earth has grown into a little heaven; but I find that such an ecstatic state as
that is frequently followed by deep depression. Elijah runs before Ahab’s
chariot, but the next morning he runs away from a woman, and asks that
he may die. Our great “ups” are not far off equally great “downs”; we
climb the mountains, and then we slip down the cliffs; we descend into the
Valley of Humiliation soon after we have been on the tops of the hills of
communion. If one could always be just quiet and peaceful, it would be
best.

Then, in the second verse, the apostle says, “We rejoice in hope of the
glory of God.” That is no small joy, to be always looking for his coming in
whose sovereignty we shall be made kings, and as the result of whose
passion we shall be made priests, expecting to behold him here, and then
looking for the revelation of the glory when we shall be “for ever with the
Lord.” Oh, we have great joy whenever we think of heaven! Sit down, and
turn over the passages of Scripture which relate to it. Think of the
communion of saints that you shall enjoy there, and especially of the
beatific vision of the face of him “whom having not seen, ye love; in
whom, though now ye see him not, yet believing, ye rejoice with joy
unspeakable and full of glory.” What must it be to be there? We cannot at
present tell, but the apostle says, “We rejoice in hope of the glory of God;”
and so we do.

Then, in the third verse, he tells us of another joy of which worldlings
certainly never taste. “Not only so, but we glory in tribulations also.”
There is a secret sweetness in the gall and wormwood of our daily trials, a
sort of ineffable, unutterable, indescribable, but plainly-experienced joy in
sorrow, and bliss in woe. O friends, I think that the happiest moments I
have ever known have been just after the sharpest pains I have ever felt.
As the blue gentian flower grows just upon the edge of the Alpine glacier,
so, too, extraordinary joys, azure-tinted with the light of heaven, grow
hard by the severest of our troubles, the very sweetest and best of our
delights. Then the apostle tells us, in our text, that we have another joy, of
which I am now going to speak, “joy in God through our Lord Jesus
Christ.” Let no man’s heart fail him when he hears the experience of the
tried people of God. It is true that we do have troubles peculiar to the
Christian state;
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there are some sorrows which are not known outside the family of God.
They are very blessed, health-giving, purifying sorrows, and we would not
wish to be without them; but, still, sometimes they are very keen, and cut
the heart even to its very center. Yet though that; is the case, — and we
admit that it is, — we also have some peculiar joys which no others
realize. There are fruits in God’s storehouse which no mouth has ever
tasted till it has been washed clean by the Word and by the Spirit of God.
There are secret things which are not seen by the human eye, however
much enlightened by knowledge, until that eye has been touched with
heaven’s own eye-salve that it may look and still may live, — look into the
glory, and not be blinded by the wondrous sight. Come, then, ye who are
tempted by the world’s joys, and see where true joy is to be found. Turn
away from that painted Jezebel; she will but mock and deceive you.

“Solid joys and lasting treasure,
None but Zion’s children know.”

If you, young people, give your hearts to Christ, you must not dream that
you. have come to the end of your delights; you have but begun them.
Notwithstanding the trials of a believing life, the ways of wisdom “are ways
of pleasantness, and all her paths are peace.”

Now, coming more closely to the text, I am going to answer three
questions. First, what is joy in God? Secondly, how is this the evidence of
reconciliation? “We joy in God through our Lord Jesus Christ, by whom
we have now received the reconciliation.” And, thirdly, why is it that this
joy is said to be through our Lord Jesus Christ?

I. First, then, WHAT is joy IN GOD?

Now, my dear friends. I have before me a topic which far exceeds my
ability. I get out of my depth when I have such a question as this to
answer, “What is joy in God?” I shall be like the swallow, that but touches
the brook with its wing, and then is up and away again; I can do no more
than skim the surface of the subject, but I know that there is, to the
believer, a joy, first, in the very fact that there is a God. To the ungodly
man, it would be a great delight if it could be proved that there is no God.
When he is at all serious, and thinks upon the great problems which
concern his own state, he is troubled with the thought of God; for, if there
be a God, then sin must be punished. If there be a God, then a life spent in
neglect of him must entail, somehow or other, chastisement and sorrow.
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The worldling would be glad if he could be thoroughly well assured that
the idea of God is “a mere bugbear of priests to keep men in terror,” as
some say. There is a something within a man that makes him feel and know
that the world must have had a Maker. If it is so full of intelligence, a
Someone, by his intelligence, superior to all the intelligence of mankind,
must have made it; and the man gets troubled as he remembers that he has
lived so many years, and yet has forgotten his Maker, and broken his laws.
But the child of God, the regenerate man, who feels within him the nature
of God and kinship to the Most High, could not bear the idea of there
being no God. Atheism is a black Egyptian night to a soul that once has
known God. If we ever come to have joy in him, anything which robs him
of his glory makes us grieve; but to prove that there is no God, would be
to prove that we are orphans, it would prove to us our everlasting poverty
and wretchedness. It would be to us an infinite catastrophe if we could ever
be convinced that there is no God. Happily, we have no fear of any such
a calamity; we delight to know that, there is a God, and that God is
everywhere. Our highest joys are experienced when we are in his most
immediate presence; and if we ever do anything which we should not do if
we were conscious of his presence, we know that it is wrong, and we have
to grieve for doing it. But when we live as in his sight, when we truly walk
with God, then we live like Enoch, who “had this testimony, that he
pleased God.” Then do we realize the truest form of happiness and joy. So,
first, we have joy even in the fact that there is a God.

But we have joy, most of all, in the knowledge that this everlasting God
has become our Father. We take no delight in the universal fatherhood
which comes of creation; that is a poor thing, and belongs as much to dogs
and cats as it does to us, for they are as truly created by God as we are;
and that sort of fatherhood, of which I hear men talk, which is the portion
of those who blaspheme God, and live in utter rebellion against him, is not
that of which the apostle wrote: “If children, then heirs; heirs of God, and
joint-heirs with Christ” Sirs, until God renews your nature, you are children
of the wicked one. and not children of the Most High; neither have
you any right to talk about the fatherhood of God towards you. “Ye must
be born again;” and only when you are born again, and have believed in
Christ, are you God’s children, for “as many as received him, to them gave
he power” — the right, or privilege, — “to become the sons of God, even
to them that believe on his name: which were born, not of blood, nor of the
will of the flesh, nor of the will of man, but of God.” But that fatherhood
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which comes of the spirit of adoption within you, because you have been
born into the family Of God, — in this you may indeed rejoice. Now, can
you not, and must you not, if you have believed in Christ, joy in God as
you feel float he is, through his abounding grace, your Father? Whatever he
does, he is your Father. When he smiles upon you, he is your Father. If he
frowned upon you, he would still be your Father. I have told you before
what the old Welsh preacher answered when his friend said to him, “While
you are preaching, this morning, may you have the smile of God resting
upon you!” “Yes,” he replied, “my dear brother, I hope that I shall have it;
but if I do not have the light of God’s countenance, I will speak well of him
behind his back.” So we should; when we do not have the Lord smiling
upon us, we should speak well of him behind his back. Let us be resolved
to say with Job, “Though he slay me, yet will I trust in him.” If he should
take away every comfort which. I have, I am so persuaded that it will be a
Father’s love that will dictate the action that I will still praise him, and
magnify him, do what he may. It is joy indeed when you can say that, if the
Lord is strong, he, is strong for you; if he is wise, he is wise for you; if he is
unchangeable, he is unchangeable to you; and whatever he is, and whatever
he possesses, he has made himself over to you to be your possession,
saying, “I will be their God, and they shall be my people.” This, then, is
joying in God first rejoicing that there is a God, and then delighting in him
as our Father.

When we once reach this point, under the guidance of the Holy Spirit, we
rejoice in every attribute of God, we delight in him as he is revealed. 1
fear me that, in these days, many men are very busy trying to Construct a
god for themselves, such as they think God ought to be; and it generally
turns out that they fashion a god like themselves, for that saying of the
psalmist concerning idols and idol-makers is still true, “They that make
them are like unto them, so is every one that trusteth in them.” These
modern manufacturers of gods make them blind because they are
themselves blind, and deaf because they are deaf, and dead because they
are spiritually dead. No, beloved, there is no God but the God revealed in
Holy Scripture, the God of Abraham, and Isaac, and Jacob, the God and
Father of our Lord and Savior Jesus Christ; and the excogitation of
another godhead, which has been the business of the sages of the present
day, is all a mistake and a delusion. God can only be seen in his own light,
He must be his own Revealer; and no man can know God except God
shall reveal himself unto him.
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I trust that many of us can say that we do rejoice in God as we find him in
the Scriptures. Some quarrel with God as a Sovereign, and no doctrine
makes them grind their teeth like the glorious truth of divine sovereignty.
They profess to want a god, but he must not be on a throne; he must not be
King, he must not be absolute and universal Monarch; he must do as his
creatures tell him, not as he himself wills. I adore that God who says, “I
will have mercy on whom I will have mercy, and I will have compassion on
whom I will have compassion.” Such a God as he is needs no limitation; let
him do as he wills, for it is not possible that he should will to do anything
that is unjust or unholy. Let us joy and rejoice in him as an unlimited
Sovereign.

Then let us rejoice in him as perfectly holy. The holiness of God is an
attribute that may well fill us with awe; to the eyes of ungodly men, it
shines like “the terrible crystal” of which Ezekiel speaks, but, in the Word
of God, whenever the song rises higher than usual, you will generally find
that it is a hymn in praise of the holy God. Yea, this is the song of heaven:
“They rest not day and night, saying, Holy, holy, holy, Lord God
Almighty, which was, and is, and is to come.” The wholeness of the
divine nature is seen in his holiness; there is in him no defect, no excess,
he is altogether just such as a holy soul must delight in.

I trust also, dear friends, that you and I can joy in God as to his justice.
The justice of God makes men dread him till they become his children.
There are some, to-day, who pretend to preach the gospel, and who really
are preaching’ “another gospel which is not another;” and they try to set
forth the littleness of sin, and as for the justice of God it seems to be
ignored by them. Their effeminate deity is not worthy to be known by the
name of God; but our God is terrible in his justice, and he will by no means
clear the guilty; and conscience tells every man this. But the believer in
Jesus, when he sees what God did that justice might be satisfied, and that
love might freely flow to the unworthy when he beholds Christ crucified,
the great Father piercing his Son with sharpest smart that he might justly
put away the sin of his people, then he comes to delight in God’s justice.
Instead of threatening him, God’s justice becomes the guardian of his
salvation with a drawn sword protecting him from condemnation. Happy is
the man who can say of every attribute of God that he adores it, the man
who would not have turned back at the Red Sea, and refused to sing unto
the Lord who had triumphed gloriously in his righteous vengeance upon
the ungodly. Bow your heads before God as he is, as he declares himself
to
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be in his own Word; for if you do not, you are not reconciled to him; but
if you are truly reconciled to him, you will accept him without question in
all those points that seem dark and mysterious you will believe those
doctrines which sometimes grate upon the ear as you hear of them, and
you will say, “Though I cannot understand, I adore; and where I tremble
before the Lord, so that the joints of my bones are loosed, and I fall
prostrate at his feet, yet even in those dread mysteries I feel that I love and
I joy in God.”

Beloved brothers and sisters, what a blessed and transcendent joy this joy
in the Lord is! Sometimes you joy in your children; yet they die, and then
you sorrow. At other times, you rejoice in those who are grown up and are
prospering; but perhaps they treat you with ingratitude, and then again
your joy is gone. You joy in your health, and that is a great blessing; but
you sicken, and your joy departs. Some rejoice in their riches; but wealth
takes to itself wings, and flies away. You may joy in a choice friend, but
after a while you may be forsaken and forgotten. You may joy, perhaps, in
past achievements, and there, may come to you a joy in your prospects for
the future; but there is no joy equal to joy in God. Suppose I have nothing
in the house but God; suppose there is nothing for me to rely upon but
God, nothing that I can call my own but God. Well, is that a little thing?
Are not all creatures but the visions of an hour? But the Creator is the
substantial all in all; so that he who has God has all that he can possibly
need. God, to his people, is the fullness out of which all their wants shall be
supplied. What a mercy it is that, when we can joy in nothing else, we can
joy in God! We can joy in his power, for he can help us. We can joy in his
faithfulness, for he cannot fail us. We can joy in his immutability, for he
changes not, and therefore we are not consumed. We can joy in every
thought that we have of him, for altogether and observed from every point
of view, he is the delight of his people.

Well now, dear friends, if we have come as far as that, we can also say that
we joy in God in all his dealings with us. “That is hard work,” says one.
But when you perfectly joy in God, you joy in everything that he does.
Suppose you had a dear friend, who came to your house, and suppose you
should say to him, “anything that there is, you may enjoy, or you may take.
I will give you anything you can ask for or desire. | owe my life and all my
prosperity to you.” Well, if you did miss this and that of your treasures
which you might like to have retained, when you heard that your friend
had them, you would be quite content. According to that good old
parable,



11

when the master went into the garden, and took a very choice rose, the
gardener did not trouble himself at the loss of it when he knew who had
plucked it. He was so glad that the master admired it, that he could even
rejoice that it had gone. Now, dear friends, can you not get to this point,
that, if the Lord brings you comforts, you will not rejoice in them so much
as in himself who brings them? You say that you can get as far as that; but
if the Lord takes away your comforts, can you come to this point, that you
will not sorrow over them, but that you will joy in him who took them
away? The drops are gone; yes, but there is the fountain always flowing.
Though the sunbeam behidden from your eye, the sun is always shining.
Wherefore, always rejoice in God, your all in all, and say, “Yes, I will
rejoice in all his dealings with me.” Looking back on the whole of my own
life, I desire to bless God for everything that he has ever done for me. I
desire to praise him for every cut of the rod, for every blow of the
hammer, for every melting in the furnace, for the crucible and the burning
heat.

Everything has commenced, and continued, and concluded as it ought to
do, according to his infinite love and wisdom; and I therefore joy in all that
God does to me, and bless his holy name.

Then I think that we also learn to joy in all God’s requirements of us, and
in all his teachings. In all that he tells us, and in all that he reveals to us of
the world to come, we learn to joy in God. Thus, as I told you, I have only
touched the surface of this great subject; I pray the Holy Spirit to reveal to
you all that there is in the blessed Trinity in which we can rejoice. This God
is our God; and he has said, “Delight thyself also in the Lord; and he shall
give thee the desires of thine heart. ” There is no fear of your delighting too
much in him, so let your hearts be filled with joy. Take down your harps
from the willows, and touch every string with sacred delight as you joy in
God.

II. T was, next, to have answered the question, How IS THIS JOoYy THE
EVIDENCE OF OUR RECONCILIATION TO GOD? I have occupied so much
time over the first part of my theme that I must not dwell upon this portion
of the subject; but it must be clear to you that any man who can truly joy in
God is reconciled to God. That God is reconciled to him is certain, or else
the man would not be reconciled to God, for no sinner ever was
beforehand with God; and if Ilove God, I may be sure that he long ago
loved me. But one of the most glorious evidences of aman being
reconciled to God is when he rejoices in God. Suppose he becomes
obedient to certain outward precepts; that he may be, and yet be very sorry
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that he has to be obedient to them. Suppose he begins to repent sand
mourn to think that he has sinned; he may do that, and yet there may be
latent in his heart the wish that he could have his full of sin without fear of
punishment. But when a man feels, “There is no one in the world that I
love as I love God; there is none that I adore as I adore the Lord; for him I
would live, for him I would die; he is everything to me, he is the source of
my delight, and the spring of all my joys,” — why, that man is perfectly
reconciled to God. You can see that the enmity in his heart is slain; you can
see that now God’s purposes are his purposes, and God’s desires are his
desires. That which God hates, this man hates; that which God loves, this
man loves. You can see that he is perfectly reconciled to God because he
rejoices in God. As for that part of the reconciliation which has to do with
God himself about that no question can possibly arise. The difficulty never
was as to how to reconcile God to a sinner, but to reconcile the sinner to
God. The Lord Jesus Christ has done perfectly that which enables God
with justice to manifest mercy to the guilty. That is done; you may take
that for granted, and be sure that it is done in your case when this lesser
matter of reconciling you to God is most assuredly accomplished, as it is
when you “joy in God through our Lord Jesus Christ.”

IT1. My last question is, Why IS THiS JOY SAID TO BE THROUGH OUR
LORD JESUS CHRIST?

Why, first, because it is through him we have received this reconciliation.
No man can rejoice in an unreconciled God. As long as you look up to
God, and see him bound by the justice of his nature to punish you for your
sin, you cannot delight in him; you are filled with dread and dismay. But
when you see Christ making a full atonement for sin, when you know that,
because you have believed in .him, you have the sure evidence that he
made atonement for your sins in particular, and put them away, then you
feel that you are reconciled to God. God, apart from Christ, must be the
object of dread to the guilty; but God, in Christ Jesus, upon the throne with
the covenant rainbow round about him, that God becomes our joy and
delight.

I believe that, in the world in general, men talk a great deal more about
God than they do about Jesus Christ. At least, they speak about
“Providence ”, and about “the Almighty”, and so forth; and there are some
who say, “Yes, God is good, he has been very good to me,” and in
common parlance you hear much about God. But, ah! my dear hearer,
well
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as that may be, it is all ignorant misunderstanding until you see God in
Christ Jesus. For you unconverted people, there can be nothing about God
that can be comforting to you until you see him revealing himself by his
own Son, the great Sacrifice for sin. “Behold the Lamb of God, which
taketh away the sin of the world.” No man cometh unto the Father but by
Christ. He that has seen Christ has seen the Father; but he who knows not
God, knows not Christ, however frequently he may speak about him. So
that it is God seen through Jesus Christ to whom we are reconciled, and in
him we joy, in the reconciled God who has at his side —

“The Man of love, the Crucified,” —
of whom we sang just now.

Furthermore, we only joy in God being reconciled to us when we have
been ourselves viewing the Lord Jesus Christ. s there anything that makes a
man love God like a sight of Christ? You may, when you are well trained,
love God for all his goodness in creation and providence; but the heart is
never truly tuned to love until it comes to Calvary; and I believe that,
afterwards, the waves of love never rise to Atlantic billows except when
the wind blows from Calvary. When I behold him, who is the best-beloved
of the Father, an infant in his mother’s arms, a sorrowing man toiling over
the rough roads of Palestine, when I behold him as a bound victim led to
the slaughter, and willingly yielding up his life in a cruel and shameful death
that he may redeem us from the curse of the law, then my heart clings to
the heart of God as a child clings to its mother. Blessed be God the Father,
since we have beheld God the Son, and our hearts have been renewed by
God the Holy Ghost, we can joy in God through our Lord Jesus Christ.
There is no joy in God except as you see Jesus Christ intimately knit with
him, and with yourself. Do not try to go to God by any other way than
through this golden gate of the great sacrifice of your redeeming Lord; but
just now sit here, and joy in God, and then go home, and still joy in God.
Perhaps, when you reach your door, there will be some bad news for you;
if so, still joy in God. Possibly, when you get home, there will be an
ungodly husband there, and no peace or comfort in the house; but still joy
in God. Perhaps, when you sit down to your evening meal, the question
may arise, “Where will the next one be found?” Yet still joy in God; say,
with the prophet, “Although the fig tree shall not blossom, neither shall
fruit be in the vines; the labor of the olive shall fail, and the adds shall yield
no meat; the flock shall be cut off from the fold, and there shall be no
herd
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in the stalls: yet I will rejoice in the Lord, I will icy in the God of my
salvation.” If you have, between here and heaven, no source of joy but
your God, it shall be with you as when the rock was smitten in the
wilderness, and the stream followed Israel through all their journeys. But if
you have all that heart could wish for, and yet do not joy in God, you have
not tasted what true joy is; you have only the pretense and the mockery of
an adulterated delight; but if you get just a sip of true joy in God, though it
be but as a drop by the way until you get to the well-head in the home
country, you shall be cheered and. comforted in a manner that worldlings
cannot understand. I would that some of you would come and trust the
Lord; you cannot joy in him till you have trusted him; but if you trust in
Jesus as your Savior, you shall go onward, step by step, till even God
himself shall be an infinite delight to year every thought. God bless you, for
Christ’s sake! Amen.

EXPOSITION

ROMANS 8:19-39.

Verse 19. For the earnest expectation of the creation waiteth for the
manifestation of the sons of God.

The whole creation is in a waiting posture, waiting for the glory yet to be
revealed.

20, 21. For the creation was made subject to vanity, not willingly, but by
reason of him who hath subjected the same in hope, because the creation
itself also shall be delivered from the bondage of corruption into the
glorious liberty of the children of God.

Everything here is blighted, and subject to storm, or to decay, or to sudden
death, or to calamity of some sort. It is a fair world, but there is the
shadow of the curse over it all. The slime of the serpent is on all our Edens
now. “The creation itself was made subject to vanity,” but it “also shall be
delivered from the bondage of corruption into the glorious liberty of the
children of God.”

22. For we know that the whole creation groaneth and travaileth in pain
together until now.
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The birth-pangs of the creation are on it; the living creature within is
moving itself to break its shell, and come forth.

23. And not only they, but ourselves also, which have the first fruits of the
Spirit, even we ourselves groan within ourselves, waiting for the adoption,
to wit, the redemption of our body.

That is our state now; at least, it is the condition of the most of us. Some of
our brethren have gone ahead so tremendously that they have passed out of
the world of groaning altogether; they are perfect. I regret that they are
not in heaven; it would seem to be a much more proper place for them than
this imperfect earth is. But as for us, our experience leads us, in sympathy
with the apostle, to say that we are groaning after something better. We
have not received it yet; we have the beginnings of it, we have the earnest
of it, we have the sure pledge of it; but it is not as yet our portion to enjoy;
we are “waiting for the adoption, to wit, the redemption of our body;” for,
though the soul be horn again, the body is not. “The body in dead,” says
the apostle, in the tenth verse of this chapter, “because of sin; but the spirit
is life because of righteousness.” There is a wonderful process through
which this body shall yet pass, and then it shall be raised again, a glorious
body, fitted for our regenerated spirit; but as yet it remains unregenerate.

24. For we are saved by hope:
Hope contains the major part of our salvation within itself.

24-26. But hope that is seen is not hope: for what a man seeth, why doth
he yet hope for f But if we hope for that we see not, then do we with
patience wait for it. Likewise the Spirit also helpeth our infirmities:

That same Spirit who gave us the spirit of adoption, that same Spirit who
set us longing for something higher and better, “also helpeth our
infirmities;” and we have so many of them that we show them even when
we are on our knees.

26. For we know not what we should pray for as we ought: but the
Spirit himself maketh intercession for us with groanings which cannot
be uttered.

There seems to be a good deal of this groaning; it is only in heaven that
there are-
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“No groans to mingle with the songs
Which warble from immortal tongues.”

But down here a groan is sometimes the fittest wheel for the chariot of
progress. We sigh, and cry, and groan, to grow out of ourselves, and to
grow more like our Lord, and so to become more fit for the glory which
shall be revealed in us.

27. And he that searcheth the hearts knoweth what is the mind of the

Spirit, because he maketh intercession for the saints according to the will
of God.

That is the whole process of prayer. The Spirit of God knows the will of
the Father, and he comes and writes it on our hearts. A true prayer is the
revelation of the Spirit of God to our heart, making us desire what God has
appointed to give to us. Hence the success of prayer is no difficulty to the
predestinarian. Some foolishly say, “If God has ordained everything, what
is the use of praying?” If God had not ordained everything, there would be
no use in praying; but prayer is the shadow of the coming mercy which falls
across the spirit, and we become in prayer in some degree gifted like the
seers of old. The spirit of prophecy is upon the man who knows how to
pray; the Spirit of God has moved him to ask for what God is about to
give.

28. And we know that all things work together for good to them that love
God,

“All things.” That is a very comprehensive expression, is it not? It includes
your present trouble, your aching head, your heavy heart: “all things.” “All
things work.” There is nothing idle in God’s domain. “All things work
together.” There is no discord in the providence of God. The strangest
ingredients go to make up the one matchless medicine for all our maladies.
“All things work together for good” — for lasting and eternal good, —
“to them that love God,” that is their outward character, —

28. To them who are the called according to his purpose.
That is their secret character, and the reason why they love God at all.

29. For whom he did foreknow, he also did predestinate to be
conformed to the image of his Son that he might be the firstborn among
many brethren.
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Oh, what a glorious privilege is yours and mine, if we are indeed children
of God! We are, in some respects, children of God in the same sense as
Christ himself is; he is the firstborn, and we are among his “many
brethren.”

30. Moreover whom he did predestinate; them he also called: and
whom he called, them he also justified: and whom he justified, them he
also glorified.

Notice that personal pronoun “he” — how it comes at the beginning, and
goes on to the end. “Salvation is of the Lord.” This is so often forgotten
that, trite as it may appear, we cannot repeat it too often: “Whom he did
foreknow, he also did predestinate Whom /e did predestinate, them he
also called, and whom #he called, them /e also justified: and whom ke
justified, them ke also glorified.” You might suppose, from the talk of
some men, that, salvation is all of the man himself; — that is free agency
pushed into a falsehood, a plain truth puffed into a lie. There is such a
thing as free agency, and we should make a great mistake if we forgot it;
but there is also such a thing as free grace, and we shall make a still greater
mistake if we limit that to the agency of man; it is God who works our
salvation from the beginning to the end.

31. What shall we then say to these things? If God be for us, who can be
against us?

If God is that great working One who does all this, who can be against us?
“Why, a great many,” says one. But they are nothing, nor are all put
together anything at all, as compared with him who is on our side.

32. 33. He that spared not his own Son, but delivered him up for us all,
how shall he not with him also freely give us all things? Who shall lay
anything to the charge of God'’s elect? God that justifieth?

No, that is impossible; and if he does not lay anything to their charge, what
cause have they to fear?

34. Who is he that condemneth? Christ that died?

What, die for them, and then condemn them? Nobody can condemn them
but the Judge; and if he is unable to condemn them, in consequence of
what he has already done for them, then none can. Bat this is not all.
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34. Yea rather, that is risen again who is even at the right hand of God,
who also maketh intercession for us.

Will he blow hot and mild, and first intercede for them, and then condemn
them? It cannot be.

35. Who shall separate us from the love of Christ?

“Quis separabit?” That shall be our motto in every time of trial: “who
shall separate us from the love of Christ?”

35. 36. Shall tribulation, or distress, or persecution or famine, or
nakedness, or peril, or sword. As it is written, For thy sake we are
killed all the day long; we are accounted as sheep for the slaughter.

They have all had their turn; but did any of them, or all of them put
together, ever divide the saints from Christ?

37.39. Nay in all these things we are more than conquerors through him
that loved us. For I am persuaded, that neither death, nor life, nor
angels, nor principalities, nor powers, nor things present, not things to
come not height, nor depth, not any other creature, shall be able to
separate us from the love of God which is in Christ Jesus our Lord.

Blessed, forever blessed, be his holy name! Amen.
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GOD’S KNOWLEDGE OF SIN.
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“0 God, thou knowest my foolishness; and my sins are not hid from thee.” —
Psalm 69:5.

IT seems, then, that the best of men have a measure of foolishness in them,
and that, sometimes, that foolishness shows itself. How gentle and tender
ought we to be with others who are foolish when we remember how
foolish we are ourselves! How sincerely ought we to rejoice in Christ as
made of God unto us wisdom, when we see the folly that is bound up in
our hearts, and which too often shows itself in our talk and in our acts! Yet
while the best of men have folly in them, it is one of the marks of a good
man that he knows it to be folly, and that he is willing to confess his sin
before God. “If we say that we have no sin, we deceive ourselves, and the
truth is not in us.” If we stand as the Pharisee stood in the temple, and cry,
“God, 1 thank thee, that I am not as other men are,” we shall go home, as
the Pharisee did, without the justification which comes from God. It is the
truly good man who stands afar off with the publican, and cries, “God be
merciful to me a sinner,” and he also shall go to his house “justified rather
than the other.”

There is one solemn thought which deeply impresses the man who is right
at heart, but who sees his own foolishness and sin, and mourns it; and that
thought is, that God sees it, and sees it more perfectly than he sees it
himself. His own sight of it makes him repent, and humble himself; and his
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knowledge of God’s sight of it helps him to that repentance and
humiliation. God sees everything concerning every man; but the most of
men care not about God seeing them, they do not give it so much as a
passing thought. It is the gracious rash, the child of God who, from a
broken heart, cries out, “O God, thou knowest my foolishness; and my sins
are not hid from thee.” And this it is that makes a Christian man so greatly
value the precious blood of Christ, and the perfect righteousness which
Jesus Christ has wrought out; albeit that omniscience still perceives sin, yet
justice does not perceive it. God knows we are sinners, but he imputes to
all believers the righteousness of Christ, and looks upon them as they are in
him. He cleanses us in the precious blood of Jesus, so that we are clean in
his sight, and “accepted in the Beloved.” What a wonderful atonement is
that which hides from God that which cannot be hidden, so that God does
not see what, in another sense, he must always see, and forgets what it is
impossible for him, in another sense, ever to forget! In a just and judicial
way, God casts our sin behind his back, and ceases to see iniquity in his
people because they are clean every whit through washing in the —

“Fountain filled with blood,
Drawn from Immanuel’s veins.”

Now, looking at our text, I am going to call attention to the great truth of
the omniscience of God, desiring that each cue of us may say from our
heart, “O God, thou knowest my foolishness; and my sins are not hid from
thee.”

L. First, concerning God’s knowledge of man’s sin, I remark that IT MUST
BE So. I am not going to argue, but just to talk a little to set this truth
before you with greater assurance of certainty.

God must know our foolishness, for, first, he is infinite in knowledge. We
cannot conceive of a God whose knowledge is bounded. That condition
belongs to the finite, the creature, but not to the Infinite, the Greater, the
great First Cause of everything. God knows all the past, and all the present,
and all the future. He knows all the things that might have been, and are
not. He knows what might have come out of certain germs, and what yet
may come, which at the present seems to be far remote. All knowable
things must be known to the Most High; the very nature of God implies it;
and, hence, he must know my foolishness, for 1 know something of it
myself; he must know much more than I know; and my sins are not hid
from him, for they are not altogether hidden from myself. God must know
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perfectly what I only perceive in part, though that partial perception be
terrible to my own heart. Yes, the infinite knowledge of God is an absolute
certainty; and, consequently, his knowledge of the folly and sin of every
heart is beyond all question.

Moreover, God is everywhere present. At all times, he is in every place;
and, hence, our foolishness and sin must be known to him. It is not merely
that you committed a folly or a sin, and that it was reported to God. No,
but he was there during the doing of it. What though the blinds were
drawn, and the doors were fast dosed? Yet HE was there; and all through
the sin, he stood by you, and observed your every thought and every
movement. There is no darkness that hides from him, nor any other form of
screen that can be used to shut out the glances of the eye of the Eternal. He
does not see from a distance, but he is on the spot. You cannot conceive of
a place where God is not, for he fills all space. There could no more be a
boundary to his existence than to his knowledge; and, hence, we are sure
that our text is true, “O God, thou knowest my foolishness; and my sine
are not hid from thee.”

Moreover, God is also everywhere perceiving. He is never a blind God, nor
a blind-folded God. His knowledge is never, even for a moment, stayed,
and rendered intermittent; but, as his presence is on the highest hill and in
the deepest cavern, far away on the wild sea or in the plain where the foot
of man has scarcely made a track, so, in that presence, there is a constant
sight, an unfailing observation at all times. You would not, I hope, reduce
God to the level of one who has eyes, and sees not. “He that planted the
ear, shall he not hear? He that formed the eye, shall he not see?”” The fact
that eyesight and hearing come from him proves how abundantly he
possesses those faculties, himself. He sees and he hears in every place, and
there was never anything done of man without his knowledge. The secret
murder, the silent pilot where everybody had sworn an oath of secrecy, all
was known to God. There was never a thought in a human mind, although
the man had not uttered it in words even to himself, but what the Lord
perceived it. Does not this make the fact certain that he knows my
foolishness, and that my sins are not hidden from him? Infinite in
knowledge, everywhere present, and everywhere perceiving everything, he
must know my foolishness and my sin. Dr. Watts forcibly expresses this
idea in his hymn on God’s omnipresence, —
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“In all my vast concerns with thee,
In vain my soul would try
To shun thy presence, Lord, or flee
The notice of thine eye.

“Thy all-surrounding sight surveys
My rising and my rest;
My public walks, my private ways,
And secrets of my breast.

“If wing’d with beams of morning light,
1 fly beyond the west;
Thy hand, which must support my flight,
Would soon betray my rest.

“If o’er my sins I think to draw
The curtains of the night;
Those flaming eyes that guard thy law
Would turn the shades to light.

“The beams of noon, the midnight hour,
Are both alike to thee:
Oh, may I ne’er provoke that power
From which I cannot flee!”

Beside that, God is ever reading the heart. We have heard a good deal
about thought-reading; I hope that the most of you will never be gifted in
that direction, for such a power would make it very unpleasant for many.
One said that he wished that he had a window in his bosom, that
everybody might read his thoughts. I think that, if he were at all a sensible
man, he would want to pull the blind down before long. There is
something which, now and again, crosses the purest mind which he would
not wish another to perceive; and he who watches his thoughts with an
exemplary vigilance will sometimes be off his guard, and tolerate an
imagination which he would not wish to pollute any other person’s mind.
But though we cannot read each other’s hearts, God can read them. There
is no possibility of lying unto the Lord so as to deceive him. He reads the
hypocrite when he puts on his fine vestments, and prays his prayer in the
most devout style, and even when he gets into his closet, and bows before
his God only after a formal manner. We may have performed what looked
like aholy deed, we may have sung a solemn psalm, we may have
appeared unto our fellow- men to be among the excellent of the earth; but
if it be not really so, no one can hide himself in secret, or conceal the
deceit of his spirit in the dark
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place from the eyes of the Most High. Though thou shouldst climb to the
top of Carmel in the pride of thine heart, or go down with Jonah to the
bottoms of the mountains in thy deceit, yet shall he find thee on and strip
thee, and unmask thee, and set thee in the sunlight to be despised of men
and all intelligent beings, as they also shall see thy falsity. O beloved, God
must have seen my foolishness, and my sins cannot be hid from him, since
he reads the secrets of the heart, and the tortuous passages of the soul are
easily threaded by his unerring wisdom!

We are clear also that he knows our foolishness and our sin because /e
knows what is yet to be. To know what men have already done, is a light
matter compared with knowing what men will yet do. There are black
crimes which are recorded by Moses in Scripture which Moses never
could have known if God had not first seen them and then communicated
the knowledge of them to him. There are many incidents mentioned in the
Pentateuch which could only have come to the knowledge of Moses
through the revelation of the Spirit of God, and therefore God himself
knew all about those events; but, throughout the prophecies, there are
intimations of the sins of men that would yet be committed, and more
especially that sin of sins, the crucifixion of the Lord Jesus Christ; that
crime of crimes is described in all its dreadful details. Now, if God saw all
that, and recorded it by the agency of his servants centuries before it
happened, there can be no hope that anything which has ever occurred has
escaped the observation of the Most High. You are all books, and every
page is open to the eye of the great Reader, who reads you from the first
letter to the last. There is nothing which any man here can possibly conceal
from God. Men love what they call secrets, yet are there no such things in
very truth where God is concerned, for he observes everything. It matters
not what it may be, minute or majestic, malevolent or benevolent, a curse
or a blessing, it all passes before that eye which never wearies or sleeps, or
suffers anything to escape its notice. It is so, it must be so if God be God,
he knows my foolishness, and my sins are not hid from him.

I1. Now let us just turn the current of our thought while I ask, concerning
God’s knowledge of man’s sin, AFTER WHAT FASHION Is IT? If God
knows, in what particular way does he know?

The answer is, that it is complete knowledge; the Lord knows us
altogether. I must confess that I cower down beneath that thought That the
Lord should know my public service, is sufficiently awe-striking; but that
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he should know my private thoughts, ah! this sinks me into the very dust!
The Lord knows not only the action, but the motive of the action; all the
thoughts that went with my action, all the, pride and self-seeking that came
after it, and spoiled it, when else it might have been praiseworthy. “Every
way of a man is right in his own eyes: but the Lord pondereth the hearts.”
The word “pondereth” means that he weighs us, he takes the specific
gravity of our actions. They may cover a great surface, yet there may be no
real substance in them at all; but the Lord weighs them as goldsmiths weigh
the metal that is subjected to their test. He takes care not to be deceived by
anything that is apparent to our fellow-men. “The fining pot is fox silver,
and the furnace for gold: but the Lord trieth the hearts.” There is nothing
hidden from God’s eye, every separate part of us is open to his perpetual
inspection think of that. God’s knowledge is complete, and baffles all
evasion.

It is also the knowledge of a holy Being. You perhaps know some people
who see all they can, yet do not see all that can be soon. It is with them as
it was with the lady who said to Turner, as she looked upon one of his
notable paintings, “Mr. Turner, Ihave never soon anything like that.”
“No,” replied the artist, “I don’t suppose that you have seen it; don’t you
wish that you could?”” So, when God looks at a man’s life, he sees infinitely
more in it than the man ever saw in it himself, or than all his fellow-
creatures have seen. The keen eye of envy and of malice will detect a fault,
if fault there be but keener is the eye of perfect holiness. The Lord’s eyes
are as a flame of fire; being himself essential truth, he truly discovers
everything that is within us, and makes no mistakes. When we are dealing
with God, mistakes on his part are quite out of the question. He knows us
after the manner of a perfectly holy Being; and many a thing, that looked
white to us, is absolutely black to God. His eyes can see according to the
clear white light of heaven; but you and I can only see in some one ray of
faint light; we see not as God seeth. We shall one day be holy as he is holy,
and we shall then look upon the affairs of this life in a strangely different
light from that in which we look upon them now; and when once we get to
heaven, we shall realize how foolish we were to form the judgments that
we did form while we were here. “Now we see through a glass, darkly; but
then face to face: now I know in part; but then shall I know even as also I
am known.” Think of this, dear friends; the eyes that see you are the eyes
of aperfectly holy God, who therefore more readily discovers your
shortcomings and your sins than all the eyes of men could do.
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Reflect, again, that God knows us with an abiding knowledge. 1t is a great
mercy that; time brings with it an assuagement of our sorrows by the
oblivion in which it steeps us. You lost your mother, and you could not
have lived a month suffering the pangs that you felt in the moment that you
realized your loss. All your losses are the same as they were when they
first befell you; but they do not eat into your spirit with that terrible force
which was in them at the onset, for time has taken off their edge. It is so
with sin; the first time that the youth told a lie, he could not sleep; but that
first he was forty years ago, and he is almost sorry that I have brought it
to his recollection now. After a while, time covers up the remembrance of
sin, and we think that God has covered it up; but every sin, even of fifty
years ago, is present to God’s eye just as if you were committing it at this
moment; and your whole life does not stand out to him as the dim past and
the bright present, it is all present to him. As when a man looks on a map,
and the whole of the country is before him, so does God look down upon
our life as it is spread out for his inspection, and he sees it all at once. Up
from the graves of forgetfulness where you have buried them, your sins
perpetually rise, and confront the judgment-seat of God. Think seriously of
this matter, for it is after this manner that God knows our foolishness, and
that our sins are not hid from him.

The Lord has an eternal knowledge of our sins; he never will forget them.
If they are not washed away by the blood of Christ, he never can forget or
cease to be angry because of them. He has written the record of man’s sin
in a book; he means it, therefore, to abide, he says, “Is not this laid up in
store with me, and sealed up among my treasures?” It is as if he had put
men’s sin by, to be called as a damning witness against them in that great
day when every action and word and thought shall pass before the
judgment-seat. I do not know how this thought makes you feel, but it
makes me tremble while I speak of it.

For, further, all our sins are known to him who is to be our Judge. There
will be no need of witnesses in that last dread day, for the Judge knows all
about us. There will be no need to call this one and that to bear testimony
as to our sin, for the Judge saw it, and heard it, and he has never forgotten
it, nor does his memory fail him as to any of the details, He will flash that
eternal light of his into the conscience of the criminal, and write upon the
tablet of his heart the revived memory of all that he had forgotten; and
there cannot be a more terrible hell for a man than to be in the grasp of his
memory and of his conscience in the last great any. Yet so it will be, and I
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beg each unconverted man to recollect that his foolishness and his sin are
known to him to whom he must give an account at the day of judgment.

One thought more might, perhaps, tend to impress some who have not yet
felt the force of this truth; and that is, that this knowledge will be
published. 1f God knows about our sin, it is tantamount to everybody
knowing about it. “Oh!” says someone, “I trust it will not be so; I hope
that nobody knows of that dark deed of mine.” I tell you, sir,, everybody
shall know of it, “for there is nothing covered, that shall not be revealed;
neither hid, that shall not be known.” There shall come a day, the day for
which all other days were made, when the books shall be opened, and
every man shall give an account of the deeds done in the body, whether
they have been good or whether they have been evil; and, further, our
Savior said, “That every idle word that men shall speak, they shall give
account thereof in the day of judgment.” Can we bear to have it all
known? Yet known it shall be, written as athwart the sky, when those we
have deceived and deluded shall discover what we were, and we shall
wake up to everlasting shame and contempt unless we find shelter in the
droning sacrifice, and be washed in the precious blood of Christ. If I could
speak of these solemn truths as I ought to speak of them, they would
move your hearts; I pray God that they may.

IT1. And now, thirdly, want THEN? If God sees everything, and sees it in
the fashion I have tried to describe, what then?

Why, first, how frivolous must those be who never think about it! A man is
about to commit a crime; but his child is present, so he hesitates; or
somebody looks in at the window, and he cannot do the wrong he
intended. How is it that men will tremble under the eye of a child, and
almost at the presence of a dog, and yet God’s presence is nothing at all to
them? A man, about to steal, had taken his child with him to help him
secure the booty. He looked all round, and said, “There is nobody here,
buy;” but the lad said, “Father, there is no way you did not look; you did
not look up. God can see you.” Just so, men do not look up; and if you tell
them that God sees them, of what account is he to them? This is practical
atheism, yet men say that they would not have crucified Christ. Sirs, as far
as you can, you do kill God, for you put him out of your thoughts, you
make nothing of him, and what is that but the crucifixion of God? You
despise him so much that his presence has no effect upon you, though the
presence of any mortal man would have stopped you from your sin.
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Next, dear brethren, what care this on his to work in us! How diligently we
ought to do our work for God, how earnestly we ought to pray, when we
know that we always have the great Taskmaster’s eye upon us; or, better
still, that dear eye that looks in pity upon us, when we were lost and
ruined! The eye of the Well-beloved, who gave himself for us, is always
fixed upon us. “Fight, my children,” said a Highland chieftain, “fight and
conquer; for your chieftain, though he lies here bleeding, has his eye upon
you.” And they fought like tigers under their leader’s eye; and thus should
Christians fight against sin when the eye of the belove4 Captain, who died
for them, is always upon them. There must be no sleeping, there must be
no “scamping.” of our work, as bad workmen do when the master is away.
It must ‘be gold, silver, and precious stones that we build with, and every
stone must be well laid upon the one great foundation; everything must be
done at the very best, because God sees it. You know how the heathen
sculptor put it; he was working with his chisel and hammer upon the back
part of a statue of which only the front was to be seen. The hinder part was
to be built into the wall, so someone said to him, “Why are you toiling so
elaborately at that which will be hidden in. the wall?” He answered, “The
gods can see inside the wall.” The heathen gods could not see, but our God
can, and, hence, the secret part of one’s life is, perhaps, the most important
part of it. That which is never meant for the eye of man, but wholly for the
eye of God, ought to have a double care exercised in the perfecting of it,
that his eye may rest upon it with a sacred complacency, according to his
abounding grace and mercy.

And what holy trembling this ought to put within us! It is often a joy to
think that God knows everything; it was a true comfort to Peter when he
could say, “Lord, thou knowest all things; thou knowest that I love thee.”
It is a great joy, when you are slandered and misrepresented, to be able to
say, “Well, God knows the way that I take; and when he has tried me, he
will bring me forth as gold. My true record is on high, so I need not fear
what the record may be below.” That is a very delightful thought. At the
same time, can any among you look forward to that last great day without
some trembling? Does it not take all your faith in the atoning blood and in
the Divine Substitute to gird up your loins that you may face that day
without fear, ay, and even that you may live now in the full conviction that
your life is all known to God?

Just let us think for a minute or two more about this subject, and then I will
close. The Lord knows all about us, so that he knows our omissions. I do
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not know any subject that so much depresses me, humbles me, and lays me
in the dust, as the thought of my omissions. It is not what I have done,
about which I think so much as of what I have not done. “You have been
very useful,” says one. ‘Yes, but might [ not have been ten times more
useful? “You have been very diligent,” says another. Yes, but might I not
somehow have been more diligent? Might I not have done my work in a
better spirit? If I had been better, would not my work have been better? If
I had borrowed more of my Master’s strength, which I might have had,
might I not have accomplished much more? Do you ever feel satisfied with
yourself? If so, Iwould advise you to fling that satisfaction out of the
window, as Jehu said of the painted Jezebel, “Throw her down.” A sense
of satisfaction with yourself will be the death of your progress, and it will
prevent your sanctification. Many a man might have been sanctified if he
had not thought that he was already sanctified; by that thought he clutched
the shadow, and so he lost the substance. Mind that such a thing as that
does not happen to you.

Our Lord knows all the faults of our holy things; — the coldness of our
prayers, the wandering of our thoughts, the scantiness of our alms-giving,
and the hardness of our hearts, so that they do not go in generous
tenderness with the gift we feel bound to bestow. Our sermons, our Bible-
readings, our Sunday-school teachings, — the Lord sees the faults of them;
while our friends often see the excellences of them. I have had many
abusive letters at different periods of my life, but specially in the early part
of my career in London [ think that I had as much abuse as ever fell to the
lot of anybody; but, as I read letter after letter, I said to myself, “O foolish
writers, if you knew me better, you could say sharper things than these,
that would sting me much more; but, happily, you have never been able to
lay your hands on the truth yet. You have had to tell a lie in order to abuse
me, and that does not hurt me a bit. If you had known me as God does,
you might have had something to say which would have caused me great
sorrow.” If men could read the secrets of your soul, sincere though you
have tried to be, they would see such failures, and slips, and errors, that
you would not lure to set your holiest things in the light of day; yet the
Lord knows the sins even of your holy things.

Then the Lord also knows our falsities. That is a very tender point. “We do
not lie,” we say; but is there any man among us who is perfectly true?
When you prayed, did you not say a little more than you had ever attained
in your own experience? Or you were talking about yourself, and you
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wished to be very sincere and truthful, but you did put just a touch of color
into the picture, did you not? At least, you painted yourself with your
finger over your scar; there are not many like a liver Cromwell, who said,
“If you do make a portrait of me, paint me as I am, warts and all” You may
do that with the warts on your forehead, but I question whether you would
like the warts on your character to be seen. “I hate flattery,” says one.
Why, you are flattering yourself all the while that you are saying that.
“But,” says one, “I do feel that I am humble.” Do you? Then I guess that
you are not really so, for he who is humble still laments his pride, and thus
shows his humility better than in any other way. But, whatever we are,
God sees all our falsities, and there is nothing hidden from him.

Lastly, the Lord knows — and this is the best thing that he does know
about us — he knows, concerning some of us, that we are clinging to
Christ alone. Unless I am utterly deceived, I can truthfully say to the Lord
Jesus Christ, —

“Other refuge have I none,
Hangs my helpless soul on thee.”

Cannot you say the same, dear friend? If you can, take heart. Do not be
afraid of God knowing all, but rather say, as we read a little while ago,
“Search me, O God, and know my heart: try me, and know my thoughts:
and see if there be any wicked way in me, and lead me in the way
everlasting.” Pray with David, “Wash me throughly from mine iniquity,
and cleanse me from my sin.” Come and cast yourself upon the
omniscience of God, desiring to be cleansed, — spirit, soul, and body, —
and made meet to enter where the redeemed and glorified Church adores
the Lord for ever without fault before his throne.

God bless this searching message to every one of you, for his dear Son’s
sake! Amen.

EXPOSITION BY C. G. SPURGEON.

PSALM 139.
1. O LORD, thou hast searched me, and known me.

God does not need to “search” us, for that implies a want of knowledge, a
knowledge obtained by search. But the meaning of the text, is, that God
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knows us as well as if he had examined us through and through, just as an
excise officer searches a house to find contraband goods. “O Lord, thou
has searched me, and known me.”

2. Thou knowest my downsitting, and mine uprising,

“Such common-place things as these, my sitting down at home, my rising
up to go to my business, thou, O Lord, dost observe and know even such
minor matters as these.”

2. Thou understandest my thought afar off.

“Before the thought has entered my mind, thou knowest what it will be.
When I run far away from thee in my own apprehension, thou art still so
near to me that thou canst hear my mind think, and thou knowest the
meaning of my thought when I try to think crookedly.”

3. Thou compassest my path and my lying down,

“Thou surroundest me when I go out, or when I rest at home; when I
labor, or when I sleep. Thou dost set, a ring-fence round about my every
action and my non-action, t00.”

3. And art acquainted with all my ways.

“Thou knowest all that I do, as one that is most intimate and familiar with
me. Thou, great God, © art acquainted with all my ways.’*

4. For there is not a word in my tongue, but, lo, O LORD, thou knowest
it altogether.

“Not only the words of my tongue, but the words in my tongue, are known
to thee, O Lord.” As we sang just now,

“My thoughts, before they are my own,
Are to my God distinctly known;
He knows the words I mean to speak,
Ere from my opening lips they break.”

5. Thou hast beset me behind and before, and laid thine hand upon me.

“I am taken as in an ambush: I am held captive; I cannot got away. ‘Thou
hast beset me behind and before — more than that, thou hast arrested me,
‘laid thine hand upon me.”*
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6. Such knowledge is too wonderful for me; it is high, I cannot attain unto
it.
“Thou hast it, but I cannot reach it. Thou hast it, but ‘I cannot attain unto

it 2¢¢

7. 8. Whither shall I go from thy spirit? or whither shall I flee from thy
presence? If I ascend up into heaven, thou there:

For so it runs in the Hebrew. The translators put in the word “art”, as you
can see by the italics. “If I ascend up into heaven, thou there,” that is all the
psalmist says.

8. If I make my bed in hell, behold, thou.

Again it is more emphatic without the words supplied by the translators.
“Thou, O God, art in the depths as well as in the heights, Thou art
everything in every place, all in all art thou.”

9.10. If I take the wings of the morning, and dwell in the uttermost
parts of the sea, even there shall thy hand lead me,

“I cannot go anywhere except thou dost enable me to go.”

10. 11. And thy right hand shall hold me. If I say, Surely the darkness
shall cover me; even the night shall be light about me.

“There is no escaping that way, for the night shall be transformed into
light; and I shall be as clearly perceived in the darkness as in the daylight.”

12. Yea, the darkness hideth not from thee;,

It hides from eyes which are but mortal; but thou art pure spirit, and thou
discernest not through the impinging of light upon the retina of the eye.”

12. But the night shineth as the day: the darkness and the light are both
alike to thee.

Now the psalmist goes back to the very foundation and origin of his being.
13. For thou hast possessed my reins:
“Thou art within the secret portions of my bodily frame.”

13. 14. Thou hast covered me in my mother’s womb. I will praise thee for
1 am fearfully and wonderfully made:
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Hence Galen, the oldest and the best-known of the ancient surgeons, was
wont to say that an undevout anatomist must be mad, as another said that
an undevout astronomer was mad, for there is such a marvellous display of
skill and wisdom, delicacy and force, in the making of a man, that we may
each one say, “I will praise thee; for I am fearfully and wonderfully made.”

14-16. Marvellous are thy works, and that my soul knoweth right well. My
substance was not hid from thee, when [ was made in secret, and
curiously wrought in the lowest parts of the earth. Thine eyes did see my
substance, yet being unperfect and in thy book all my members were

written, which in continuance were fashioned, when as yet there was none
of them.

Still he dwells upon his birth, and all that went before it, and he did well to
speak of those marvels. We are too apt to forget God’s goodness to us in
our infant days; but we should remember that we come not into this world
without a Creator, and in that Creator we find a Friend, the best we have
ever had, the best we ever can have. Oh, for grace never to wish to stray
away from him in whom we live, and move, and have our being!

17. How precious also are thy thoughts unto me, O God! how great is
the sum of them!

How often God has thought of each one of us! Remember that, if you were
the only man in all the world, he would not think more of you than he does
now that you are only one of myriads of myriads. The infinite mind of God
is not divided by the multiplicity of the objects brought before it, but his
whole mind goes forth to contemplate each individual. What deep
thoughts, what bright thoughts, what faithful thoughts, God has had
concerning us! ‘How precious also are thy thoughts unto me, O God! How
great is the sum of them!”

18. If I should count them, they are more in number than the sand: when I
awake, I am still with thee.

“Whether 1 sleep or wake, thou art with me; but, better still, I am with
thee. Ere I fell asleep, I put my soul into thy hands; and when I awoke, I
found it there.”

19. Surely thou wilt slay the wicked, O God.:

It cannot be that God, who sees everything, will for ever endure the
wickedness of men. It cannot be that he will suffer all crime and villainy
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and blasphemy to escape with impunity: “Surely thou wilt slay the wicked,
O God.”

19. Depart from me therefore, ye bloody men.

“I do not want to be with you, or to have you with me, in the day when
God metes out vengeance upon the ungodly.”

20. 22. For they speak against thee wickedly, and thine enemies take thy
name in vain. Do not I hate them, O LORD that hate thee? And am not I
grieved with those that rise up against thee? I hate them with perfect
hatred: I count them mine enemies.

We are bound to love our own enemies, but we are not bound to love
God’s enemies. We are to wish them, as enemies, a complete overthrow;
but to wish them, as men, a gracious conversion, that they may obtain
God’s pardon, and become his friends, and followers, and servants.

23. Search me, O God, —

Is it not wonderful that what the psalmist started with as a doctrine, now
becomes a prayer? Before, he said, “O Lord, thou hast searched me, and
known me.” Now he cries, “Search me, O God,” —

23. And know my heart: try me, and know my thoughts:

Every attribute of God works for the good of those who trust him; if you
are a believer, you may ask for his infinite power to protect you, and his
infinite knowledge to search you.

24. And see if there be any wicked way in me, and lead me in the
way everlasting.

May God first make that our prayer, and then graciously hear it, for his
great name’s sake! Amen.

HYMNS FROM “OUR OWN HYMN BOOK”
— 182, 190, 139 (SONG I).
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“Take heed, brethren, lest there be in any of you an evil heart of unbelief, in
departing from the living God.” — Hebrews 3:12.

THIS message is not addressed to strangers far away, but to “brethren.”
Paul wrote it to the Hebrews, who were his brethren according to the flesh;
it was kind of him to call them by that name. He also, writes it to all of us
who are believers in Christ, and we ought to receive his word with all the
greater intensity of attention because he writes to us as his brethren. The
term applies to all who are brethren in Christ, — really so, — those who
are quickened by the one Spirit, made children of the one Father, and going
to the one heavenly home. The apostle would not have us begrudge this
title to any genuine member of our Lord Jesus Christ’s true Church. It is
not for us to read men’s hearts; we have not the Lamb’s Book of Life in
our possession, so we cannot discover whether such-and-such a man’s
name is really written in it, or not; but, in the judgment of Christian charity,
all those who have joined themselves to Christ’s Church are our brethren,
and the more we recognize that relationship, the better. To all of you,
therefore, who bear the Christian name, this message comes with rower,
“Take heed, brethren, lest there be in any of you an evil heart of unbelief, in
departing from the living God.”

There are other persons, who are associated with us in our congregations,
who do not profess as yet to have passed from death unto life, although
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they come up with us to the house of the Lord. They swell the chorus of
our praise, they bow their heads with us in prayer, they are in many
respects our fellow-worshippers, and they have, apparently, a warm heart
towards good things, though not yet fully one with us in the highest
spiritual sense. We will not exclude them from this message of the apostle,
for they are our brethren as men, even if they are not our brethren as
Christians, and the word comes to them as well as to us who are avowedly
on the Lord’s side, “Take heed, brethren, lest there be in any of you an evil
heart of unbelief.”

You see, then, that we are all of us called upon to “take heed.” The word
means that we are to be careful, to be watchful. True religion is not a thing
that can be acquired by carelessness or neglect; we must take heed, or we
shall never be found in the narrow way. You may go to hell heedlessly, but
you cannot so go to heaven. Many stumble into the bottomless pit with
their eyes shut, but no man ever yet entered into heaven by a leap in the
dark. “Take heed, brethren.” If ever there was a matter that needed all your
thought, all your prudence, and all your care, it is the matter of your soul’s
salvation. If you do trifle with anything, let it be with your wealth, or with
your health, but certainly not with your eternal interests. I recommend all
men to take heed to everything that has to do with this life, as well as with
that which is to come, for in the little the great may be concealed, and the
neglect of our estate may end in mischief to our immortal spirit. Certainly,
the neglect of the body might lead to great injury to the soul; but if ever
neglect deserves condemnation, it is when it concerns our higher nature; if
we do not carefully see to it, that which is our greatest glory may become
our most tremendous curse. Brethren, the watchword for every one of us
is, “Take heed.” You are an old Christian, but “take heed.” You are a
minister of the gospel, and there are many who look up to you with
veneration; but “take heed.” You have learned the doctrines of grace, and
you know them well; there is little that any human being can teach you, for
you have been well instructed in the things of the kingdom; but, still, “take
heed.” Ay, and if you were so near to Heavengate that you could hear the
song within, I would still whisper in your ear, “Take heed.” Horses fall
oftenest at the bottom of the hill when we, think that we need not hold
them up any longer, and there is no condition in life which is more
dangerous than that feeling of perfect security which precludes
watchfulness and care. He who is quite sure of his strength to resist
temptation may be alsO equally certain of his weakness in the hour of trial.
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God grant us grace, whatever sort of “brethren” we may be, to listen to the
admonition of the apostle, “Take heed.”

Paul means, not only take heed for yourself, — though that is the first duty
of each one of us, for every man must bear his own burden, and it becomes
every prudent man to look well to the matter of his own salvation; — but
the apostle says, “Take heed, brethren, lest there be in any of you an evil
heart of unbelief.” You are to watch over your brethren, to exhort one
another daily, especially you who are officers of the church, or who are
elderly and experienced. Be upon the watch lest any of your brethren in the
church should gradually backslide, or lest any in the congregation should
harden into a condition of settled unbelief, and perish in their sin. He who
bids you take heed to yourself, would not have you settle down into a
selfish care for yourself alone, lest you should become like Cain, who even
dared to say to the Lord himself, “Am I my brother’s keeper?” Nothing
can be more horrible than the state of mind of a man whose talk is like to
that of Cain, who slew his brother. “Take heed,” therefore, ye who are in
the Church of God, not only to yourselves, but to those who are round
about you, especially to such as are of your own family.

The text naturally divides itself into an exhortation: Take heed, brethren;” a
warrants: “lest there be in any of you an evil heart of unbelief;” and a
description of the danger which would follow from a neglect of this
warning: “in departing from the living God.” Lay up those three things in
your memory and heart, and may God cause them to work there for the
effectual blessing of your spiritual life.

I purpose, as I may be helped of God’s Spirit, to take the text, and apply it
to the three classes of persons whom I indicated at the outset of my
discourse; — first, to the inner church, the true, elect, redeemed,
regenerated, called, sanctified people of God. The message of the text is
for you, my brethren. Secondly, fo the visible church, to all who are, I
trust, as truly saved and regenerated as the first class are; but yet I have a
fear that there is a mixture in the nominal church, that there is chaff
mingled with the wheat upon Christ’s floor, and bad fish caught in the
gospel net along with the good ones. To all these persons I speak with
great earnestness, and say, ‘“Take heed, brethren.” Then I am going to take
the whole, congregation, and address the message of the text to all without
exception: “Take heed, brethren, lest there be in any of you an evil heart of
unbelief, in departing from the living God.”
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I. First, then, To THE INNER CHURCH, God’s own chosen people, to you
who are really his, the apostle says, “Take heed, brethren.” If you dare to
put yourself among that privileged company, and say, “Yes, by God’s Holy
Spirit I have been quickened, renewed, sealed, preserved, and 1 have the
witness of the Spirit himself within my own spirit, that I am indeed born of
God,” — then, to you comes the apostolic watchword, “Take heed.”

For, first, dear friend, even you may fall into unbelief. Are you not aware
of that fact? Have you not been already tormented with it? I daresay, like
myself, you did at one time indulge the idea that old Incredulity would
soon die. You took him by the heels, and you put him in the stocks, and
you said to yourself, “He will never trouble me again; I shall never doubt
the promise of God any more as long as I live. I have had such a wonderful
experience of God’s faithfulness, he has been so exceedingly gracious to
me, that I cannot doubt him any more.” You remember how Mr. Bunyan
says, in The Holy War, that, after the enemies of King Shaddai had been
sentenced to death, “One of the prisoners, Incredulity by name, in the
interim betwixt the sentence and time of execution, brake prison, and made
his escape, and gets him away quite out of the town of Mansoul, and lay
lurking in such places and holds as he might, until he should again have
opportunity to do the town of Mansoul a mischief for their thus handling of
him as they did.” Incredulity will work his wicked will upon you if he can,
and you must ever remember that it is possible even for you to fall into
unbelief, — you who are rejoicing, you who have hung out all your flags,
and are keeping high festival, — oh, tell it not in Gath! — even you may
yet be found doubting your God. May the Lord grant that you may be
delivered from this evil! But it is only almighty grace which can keep you
with faith pure and simple, and free from any tincture of doubt and
unbelief. Pressure of circumstances may drive you into an unbelieving state
of mind. Depression of soul, due to physical causes, may do it; the spirit
often truly is willing and believing, but the flesh is weak, and it may pull
you down. Association with doubters may have a similar effect. Conflict
for the truth may make you familiar with the poisoned arrows of sceptics,
and 1n attempting to do them good you may imbibe mischief from them.

The Lord will preserve you from the positive, stark, black Egyptian
darkness of unbelief; but there are other grades and degrees of it which you
may have to endure. It is bad for a Christian to have any admixture of
darkness with his light, and to have any measure of doubt mingled with his
faith; yet it may be so, and therefore the Spirit of God says to the people of
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God, “Take heed, lest there be in any of you an evil heart of unbelief, in
departing from the living God.”

Note, next, that in proportion as unbelief does get into your heart, you will
be in to depart from the living God. I am not speaking now of open glaring
sin; you have not fallen into that, and Ipray God that you never
may. But, beloved, we may have all the decencies of morality, and all the
proprieties of Christian conduct, and yet we may be all the while “departing
from the living God.” The moment we begin to trust in man, and to make
flesh our arm, we have to that extent forgotten Jehovah, and departed from
the living God. The moment our heart’s deepest affections twine about the
dearest creature, — be it husband, or wife, or child, — we are to that
degree “departing from the living God.” To the true believer, in his best
estate, the sweetest line that he can ever sing, is that which we sang just
now, —

“Yea, mine own God is he.”

That is the circle which surrounds all his joy; it is the center of his soul’s
highest delight. He has God for his very own. On his God he relies, and
towards him he sends out the full streams of his earnest affection.
Remember what the Lord wrote by the pen of the prophet Jeremiah:
“Cursed be the man that trusteth in man: and maketh flesh his arm, and
whose heart departeth from the Lord. For he shall be like the heath in the
desert, and shall not see when good cometh; but shall inhabit the parched
places in the wilderness, in a salt land and not inhabited. Blessed is the man
that trusteth in the Lord, and whose hope the Lord is. For he shall be as a
tree planted by the waters, and that spreadeth out her roots by the river,
and shall not see when heat cometh, but her leaf shall be green; and shall
not be careful in the year of drought, neither shall cease from yielding
fruit:” Brothers, it is easy to depart from the living God spiritually, —
gradually to lose that serene and heavenly frame which is our highest
privilege, to forget him who ought ever to be before our eyes as the chief
factor in our entire life, the great All-in-all, compared with whom
everything else is but as a dream, a fleeting shadow. I bear my witness that,
to walk with the living God, is life; but to get away from him, is death; and
that, in proportion as we begin to depart and put a distance between
ourselves and the great Invisible, in that proportion our life ebbs away, and
we get to be sickly, and scarcely alive. Then doubts arise as to whether we
are the people of God at all; and it is sad that such a question as that
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should ever be possible. We ought to live like the angel whom Milton
pictures as living in the sun, — in the very center of the orb of light, — so
near to God that we do not merely sometimes enjoy his presence, but that
in him we live altogether, and never depart from him. Iremember a
minister calling upon a poor old saint, and before coming away he said he
hoped that the Divine Father would constantly visit the sick man; but he
replied, “O sir, I do not want you to ask that the Father should merely visit
me, for by these many months together he has been abiding with me, and I
have been abiding in him.” So may it be with each one of you, my
brethren; and that it may be so, give attention to the message of the text:
“Take heed, brethren, lest there be in any of you an evil heart of unbelief,
in departing “ — in any measure or degree — “from the living God.”

“But,” say you, “wherefore should we take such heed about that matter?
We are believers, and, therefore, we are saved.” Are you believers? They
who can trifle with heavenly things are not true believers in the Lord Jesus
Christ; and if ever it becomes a thing of small importance to you whether
you dwell with the living God, or not, the question may well arise in your
heart, “Am I truly a believer in Jesus Christ with the faith of God’s elect,
— the faith that really saves the soul?”

But, my brethren, if you do not continue steadfast and firm in your faith in
its simplicity, if your evil heart of unbelief begins to prevail, and you are
turned aside from your confidence in Christ, and so begin to get away
from God, you will be great losers thereby even if you do manage to get
to heaven, “saved, yet so as by fire.” For, first, you will lose your joy. That
is no small thing. “The joy of the Lord is your strength.” The joy of the
Lord is one of the means by which you are to be made useful. The joy of
the Lord sweetens trial, lightens care, and turns service into delight but if
you lose that joy, you are as one who travels alone in the dark, and who
stumbles and falls. I pray you, do not depart from the living God in any
degree, for if you do so, your joy will begin to get clouded, the brightness
and the warmth of it will be taken from you, and you will become faint-
hearted, trembling, timorous, and sad. If the evil heart of unbelief shall
prevail against you, depend upon it you will lose your joy.

Then you may be certain, also, that you will lose your assurance. Full
assurance cannot exist with unholiness. One has well said, “If thine
assurance doth not make thee leave off sinning, thy sinning will make thee
leave off enjoying assurance;” and I am sure that it is so. If we begin to
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look to second causes, and do not trust in God, we shall then put forth our
hand to some one sin or another; and when we do that, we cannot be
certain that we are children of God at all. That man who feels sure of his
safety, and yet can play with sin, and find pleasure in it, may be assured of
his own damnation. I remember, in my boyhood, one, who never talked so
religiously as when he was the worse for drink; and in public, before
ungodly men, he used to boast of his full assurance of salvation, when he
was much too far gone to be assured that he would get home in safety that
night. That kind of conduct is atrocious, and no one would excuse it for a
moment; we know that men who talk so only proclaim their own shame to
their own eternal disgrace. But do not let any of us indulge even in a
measure of that kind of sin. That, evil heart of unbelief will not only lead
us away from a holy walk with God, but it will also take from us our
assurance if it is an assurance that is worth, the having.

Then, next, it will take from us our fruitfulness. Dear child of God, I am
sure that you do not wish to live here without doing good to others; but
how can you do good if you are not yourself good? You cannot bring forth
fruit unto holiness unless you are watered with the dew of heaven, and the
sunlight of God shines upon you; and you will not have either of those
blessings if you live carelessy, and if you fall into an unbelieving state of
mind, and get away from contact with the everliving God. If any of you
have tried this kind of life, you must have become painfully aware what it
is to have all the sap and. juice, out of which the clusters ought to come,
dried up within the tree, and everything turned to barrenness because you
have yourself departed from God.

These are all serious losses to a child of God; it is no light matter for you
to lose joy, and assurance, and fruitfulness; but the evil heart of unbelief
will cause you also to lose purity. There is a delicate bloom upon the fruit
that grows in Christ’s garden, where he, as the Gardener, cultivates it with
tender care; but sin comes, and rubs away that bloom, and spoils the fruit.
If you and I fall into sin, we shall have to weep bitterly over it; we shall
not be able to enjoy the high privilege which belongs to those who keep
their garments unspotted from the world. Of these the Savior says, “They
shall walk with me in white: for they are worthy.” I believe that, of all
fortes of spiritual loss, one of the worst is to lose tenderness of
conscience, quickness of apprehension when sin is near, — to lose a sense
of cleanness of heard.; and of sanctification by the Spirit of God. When
those are gone, we are something like Adam when he lost Paradise, and
we turn our faces
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back again toward that purity, and cry to the Lord to restore it, as we
moan rather than sing, —

“Where is the blessedness I knew
When first I saw the Lord?”

Take care that you do not lose it, for it will hardly be likely to be restored
to you in the same degree as you had it at the first. The child of God who
wanders away also loses peace, and many other attainments of the spiritual
life. He is like a boy who is sent down from the top of the class; it may
take him a long time to get up again. Or he is like the man who has risen
from the ranks, but who has misbehaved himself, and is therefore made a
private again. He who once could lead the people of God has to be very
thankful that he is permitted to go into the rear rank, and to follow where
others lead, he who could talk for God boldly now has to sing very small,
and let others speak He who used to encourage others now needs to be
encouraged himself, he was once strong in faith, and a mighty man of
valor, but now he has to use Mr. Ready-to-halt’s crutches, and to go along
with the feeble ones among the pilgrims, because an evil heart of unbelief
has made him depart from the living God.

This brings, of course, a loss of influence with the people of God, and with
worldlings, too; for when a man has injured his reputation, it is not soon
repaired again. If he has slipped and fallen, brethren weep over him, and
love him, and seek to restore him, but they do not trust him as they used to
do. They are some little while before they dare to follow where he leads the
way. I have seen a man, whose judgment was like that of Solomon, whose
position in the midst of his brethren was that of a hero inciting them to
daring deeds; but he has fallen, and all Israel has wept over him. Perhaps
there has been no shameful sin, but yet there has been an evident decline in
spirituality, and in force and fewer. The Lord has left him, and great.
Samson, though he shakes himself as aforetime, is fast bound in chains, and
his eyes have been put out. Happy will he be if, at; some future day, when
the locks of his hair have grown again, he shall be able, to pull down the
temple of the Philistine lords upon them; but so far as his brethren are
concerned, he will have to be the object of loving pity rather than of joyful
confidence.

Do not tell me, then, that you do not lose anything by getting into a state
of unbelief, and departing from God, for, in addition to all this, such a
child of God loses power in prayer. It is “the effectual fervent prayer of a
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righteous man” that “availeth much.” Our Lord Jesus told his disciples, “If
ye abide in me, and my words abide in you, ye shall ask what ye will, and
it shall be done unto you.” But disobedient children will find. That the
Father will turn a deaf ear to their supplication. “No,” he will say, “you
would not hearken to me, neither will I hearken to you,” for God has a
way of walking contrary to them that walk contrary to him. Then there
very often follow, at the back of that, chastisements heavy and multiplied.
Take heed, my brethren, as ye remember the history of David. What a
blessed life, what a glorious life, is that of David until the unhappy day
when kings went forth to battle, but the king of Israel went not! He tarried
in inglorious ease at home, and as he walked upon the top of his palace, he
saw’ that which tempted him to ill desire, to that ill desire he fell a prey,
and the man after God’s own heart became an adulterer and a murderer.
Alas! alas! all the rest of his life he travels on toward heaven with broken
bones and sorrowful spirit. At every step, he limps; his prayers are sighs;
his psalms lack the jubilant notes that once made them ascend joyously
unto the Lord. He is a true man of God still, and in his deep repentance he
becomes a pattern to us all in repenting of sin; but the brave joyous David
is not there, and at the last, though he pleads the covenant, he has to say,
“Although my house be not so with God.” There was a great mass of
heart-break packed away in those few words, more than we need to
explain just now. What a dreadful family David had! None of us have had
a family like his; that was his chastisement in his own children. What a
mercy it was for him that sovereign grace did not cast him away after he
had uttered that deep bass note, “Although my house be not so with God,”
then came the sweet assurance of faith, “Yet he hath made with me an
everlasting covenant, ordered in ail things, and sure, although he make it
not to grow.” There came in again the note of deep sorrow mingled with
his holy faith in God. O brothers, I have heard men

say that a broken leg, when it is mended, is sometimes stronger than it was
before. It may be so; but I am not going to break my leg to try the
experiment. I know one who says that his arm was broken when he was a
boy, and that he believes it is stronger than the other one. So it may be; but
I will not break my arm if I can help it. May the Lord rather keep me in his
hands lest I dash my foot against a stone There is a great deal of experience
which I hope you will never have, and that is the kind’ of experience which
comes of an evil heart of unbelief, in departing from the living God. Take
heed that you never come to know that sorrow.
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I1. Now, in the second place, and very briefly, I want to apply my text TO
ALL IN THE VISIBLE CHURCH, whether they are indeed God’s people or
not. If you profess to belong to Christ, it is enough for my present purpose.
“Take heed,” I pray you, professing Christians, “lest there be in any of you
an evil heart of unbelief, in departing from the living God.”

For, first, many professors have had an evil heart. It is not every church-
member who has a new heart and a right spirit. Judas was in the church,
but he had an evil heart, and was a devil. It may be so with me, my brother,
or with you. There are some in the church who have no real faith in Christ.
Their very heart is crammed full of unbelief, though they pretend that they
have believed in Christ. I know that it is so; we cannot help observing that
there are unbelievers who bear the name of Christians.

Many of these have turned aside. To our sorrow, we have lived to see it in
far too many cases; they were members of churches, but they grew weary
of the good way. Nothing pleased them; the preacher who used to charm
them has lost all his power over them. Prayer-meetings are dull, and they
would rather not have anything at all to do with religion. We have known
some go back to the world for no reason that they dared even to tell
themselves; it was because of the fickleness of their unregenerate spirits.
We have seen this happen to others when they have been strongly tempted.
Satan knew their particular weakness, and he assailed them there. How
many professors have given way to strong drink! They would have a little,
and who could condemn them? But when they began by taking a little, they
soon took what was not little to others, and it turned out by-and-by not to
be little to themselves; and he who should have been a pattern of self-
denial to the people of God, has become a victim of intoxication. Others
have fallen through the lusts of the flesh, the lust of the eye, and the pride
of life. A man has been tempted to get gain by dishonesty; at first, the
bribe did not affect him; but it was doubled, or trebled, and then he fell.
Many more have we seen very gradually turning aside; it was almost
impossible to tell exactly when they left the line of strict integrity; it was
only by a heir’s breadth that they turned aside at first, but afterwards their
apostacy was visible to all. Some have been frost-bitten; they’ have grown
lukewarm, and then at last icy cold, and we have lost them. Some
professors have been turned aside by pride. They were too rich to join
with any but a “respectable” worldly church; or they were so learned —
so conceited, is the right word — that the plain gospel was too inferior an
article for their profound minds! Some, alas! — and I fear, very many, —
have turned
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aside through poverty. We meet with cases where the visitor in the lowest
haunts of degradation says that he has come across a woman in the depths
of penury, and with scarcely rags enough to cover her, yet she has
produced a communion ticket, for in better days she was a member of the
church, but she could not get clothes quite good enough, as she thought.
She fancied that she would be looked down upon if she came when poor,
and so she ceased to attend the means of grace, and by-and-by gave up
everything like a profession of religion. Oh, if there are any members of the
church of that sort here, I pray you, if you ever do become very poor, do
not go away from us because of that; and if your clothes should be all rags,
I am sure that none of us will despise you, or if there should be any who do
so, I will bear the responsibility of despising them; but do not you ever stay
away from the house of God, or the company of your Christian brethren
and sisters, because of poverty. Why, it seems to me that, the less you have
of earthly good things to comfort you, the more you want of divine treasure
and the companionship of Christ; and you should rather seek the society
of your friends in Christ than for a moment to shun it. Yet it has
been so, and therefore I put it to all here who profess to be followers of
Christ: “Take heed, brethren, lest there be in any of you an evil heart of
unbelief, in departing from the living God.”

III. Now I have only a very few minutes left in which to apply my text
To THOSE WHO ARE SIMPLY IN THE CONOGEGATION.

There is a large number of you, who come to worship with us, who are
only camp-followers. You are not in the regular regiments of the Lord’s
army, yet you cling to us, and we cannot help regarding you with much
affection as “brethren” so far as you allow that brotherhood to be true. We
wish that you would make it truer still, but we do not want any of you to
perish because of your unbelief, Remember, dear friends, that your
unbelief is an affair of your heart. It is not an evil head of unbelief, but
“an evil heart of unbelief” of which the apostle speaks; and that is what is
wrong with you. You know that you believe everything that is in the Bible;
you look with horror upon any heretical doctrine; you love to hear the
gospel, and yet you have not received it for yourselves. I want you to do
my Lord the credit to think him no liar; but a true Savior; and if he be
such, then come and trust him. You are fit to come to him, for your fitness
lies in your need of him, and I am sure you need him. Come and do him
this act of justice, — trust him. He is so strong, so true, so tender, that if
you will but commit your staff to him, he will take care of it. If you will
bring your sins
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to him, he will wash them away. If you will bring yore: weakness to him,
he will strengthen you. If you will really come to him, he will take you as
you are at this moment, for he never did cast out one who came to him; it
is not like him, he could not do it. It is no more possible for Christ to reject
a sinner who trusts him than it is for God to lie. It is contrary to the nature
of God, and he cannot do what is contrary to himself. Come, then, and do
not depart from the living God by an evil heart of unbelief. Nothing will
bring you near to God but believing; and nothing can shut you out from
God, and from the life and light and liberty that there is in God in Christ
Jesus, but your unbelief. Only trust him; that is the whole of the mariner. I
pray God, of his infinite mercy, to make you “take heed, lest there be in
any of you an evil heart of unbelief,” which shall get such mastery over
you, that you shall depart, not only from the living God, but even from the
ways of morality, till God shall say to you, at the last, “Depart, ye cursed.
You always were departing, keep on departing.” And this shall be the
punishment of your sin; you shall reap it fully developed, for hell is sin full-
grown. God save us from the babe, which is sin, that we may not know the
man, which is hell; — save us from the seed, which is sin, that we may not
know the harvest, which is hell; — save us from the spark, which is sin,
that we may not know the conflagration, which is eternal damnation! God
save and bless you, dear friends, for Jesus Christ’s sake! Amen.

EXPOSITION BY C. H. SPURGEON.

HEBREWS 3:1-16.

Verse 1. Wherefore, holy brethren, partakers of the heavenly calling,
consider the Apostle and High Priest of our profession, Christ Jesus: —

Oh, that he had more consideration at our hands! Consider him; you cannot
know all his excellence, all his value to you, except he is the subject of
your constant meditation. Consider him; think of his nature, his offices, his
work, his promises, his relation to you: “Consider the Apostle and High
Priest of our profession, Christ Jesus;” —

2. Who was faithful to him that appointed him, as also Moses was
faithful in all his house.

See how our Lord Jesus Christ condescended to be appointed of the
Father. In coming as a Mediator, taking upon himself our humanity, he
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“made himself of no reputation, and took upon him the form of a servant,”
and being found in fashion as a servant, we find that he was faithful; to
every jot and tittle, he carried out his charge.

3. For this man was counted worthy of more glory than Moses,
inasmuch as he who hath builded the house hath more honor than the
house.

And Moses was but one stone in the house. Though in a certain sense he
was a servant in it, yet in another, and, for him, a happier sense, he was
only a stone in the house which the Lord Jesus Christ had builded. Let us
think of our Lord as the Architect and Builder of his own Church, and let
our hearts count him worthy of more glory than Moses; let us give him
glory in the highest. However highly a Jew may think of Moses, — and he
ought to think highly of him, and so ought we, — yet infinitely higher than
Moses must ever rise the incarnate Son of God.

4. For every house is builded by some; —
By someone or other; —
4. But he that built all things is God.

And Christ is God; and he is the Builder of all things in the spiritual realm,
— ay, and in the natural kingdom, too, for “without him was not anything
made that was made.” So he is to have eternal honor and glory as the one
great Master-builder.

5, 6. And Moses verily was faithful in all his house, as a servant, for a
testimony of those things which were to be spoken after; but Christ as a
son over his own house; whose house are we, if we hold fast the
confidence and the rejoicing of the hope firm unto the end.

You see, then, that the apostle had first made a distinction between Christ
and Moses on the ground of, the Builder being greater than the house he
builds; now, in the second place, he shows Christ’s superiority to Moses
on the ground that a son in his own house is greater than a servant in the
house of his master. How sweetly he introduces the truth that we are the
house of Christ! Do we realize that the Lord Jesus Christ dwells in the
midst of us? How clean we ought to be, how holy, how heavenly! How we
should seek to rise above earth, and keep ourselves reserved for the
Crucified! In this house, no rival should be permitted ever to dwell; but the
great Lord should have every chamber of it entirely to himself. Oh, that he
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may take his rest within our hearts as his holy habitation; and may there be
nothing in our church life that shall grieve the Son of God, and cause him
even for a moment to be withdrawn from us: “whose house are we, if we
hold fast the, confidence and the rejoicing of the hope firm unto the end.”
Perseverance — final perseverance — is the test of election. He whom
God. Has chosen holds on and holds out even to the end, while temporary
professors make only a fair show in the flesh, but, by-and-by, their faith
vanishes away.

7. Wherefore —
Now comes a long parenthesis: —

7-11. (As the Holy Ghost saith, To day if ye will hear his voice, Harden
not your hearts, as in the provocation, in the day of temptation in the
wilderness: when your fathers tempted me, proved me, and saw my works
forty years. Wherefore [ was grieved with that generation, and said, They
do alway err in their heart; and they have not known my ways. So I swore
in my wrath, They shalt not enter into my rest.)

Oh, that none of us, as professors of the faith of Christ, may be like Israel
in the wilderness! I fear there is too much likeness; God grant that it may
be carried no further! May we hear the voice of God, as they did not hear
it, for their ears were dull of hearing! May we never harden our hear as
they did, for they kicked against the command of God, and rebelled against
the thunders of Sinai! May God grant that we may never tempt him, as
they did, when they were continually proposing to God to do other than he
willed to do, — something for their gratification which would not have
been right, and which therefore he did not do! Oh, that we might never
grieve him as they did, for they grieved him forty years! He bore with
them, and yet they bored him. Is forgave and overlooked their errors only
to be provoked by the repetition of them, for they would not know what
God made very plain. His works were such that, the wayfaring men might
have read them; but they did not know God’s ways, and at last he banished
them from all participation in Ms rest. Their carcases fell in the wilderness,
and they entered not into the land of promise. “Wherefore” —

12, 13. Take heed, brethren, lest there be in any of you an evil heart
unbelief, in departing from the living Got. But exhort one another daily,
while it is called To day; lest any of you be hardened through the
deceitfulness of sin.
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Watch over each other as well as over yourselves. Take heed lest sin
hardens you before you are aware of it; even while you fancy that you have
wiped it out by repentance, petrifaction will remain upon your heart
“through the deceitfulness of sin.”

14, 16. For we are made partakers of Christ, if we hold the beginning of
our confidence stedfast unto the end; while it is said, To day if ye will
hear his voice, harden not your hearts, as in the provocation. For some,
when they had heard, did provoke: howbeit not all that came out of
Egypt by Moses.

Not all, for there were two faithful ones. See how the Spirit of God gathers
up the fragments that remain. If there are but two faithful ones out of two
millions, he knows it, and he records it.

HYMNS FROM “OUR OWN HYMN BOOK”
— 42 (VERSION L), 512, 621.
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“For many walk, of whom I have told you often, and now tell you
even weeping, that they are the enemies of the cross of Christ:
whose end is destruction, whose God is their belly, and whose
glory is in their shame, who mind earthly things.” —

Philippians 3:18, 19.

IT would seem, dear friends, that there have been trials and difficulties
connected with the Church of Christ in every age. We dream that our
temptations are worse than those of our fathers, but they are not. We fancy
that the Church is subject to worse diseases than in her early days, but it is
not so. Paul had to complain that, even in the church at Philippi, which
was about as good as any, and in some respects much better than most of
the churches, there were false teachers, and false-living men, who
professed to be followers of Christ, but who were in fact the worst
enemies of the cross of Christ. One thing I wish, and that is that, instead of
brooding over our present difficulties, -we would take them to the Lord in
prayer and faith, and so triumph over them; but, at the same time, I wish
that we had the same tenderness of heart for the glory of God which was
felt by the apostle, that we were as sensitive as he was of anything that
reflected upon the divine honor, as jealous as he was, even to tears, lest
any who
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professed to be the friends of the cross should, by their lives, turn oat to be
its worst enemies. Oh, for more of Paul’s zeal for God as the great motive
power of our life, so that we might feel that it mattered little how anything
else went so long as the grace of Christ triumphed, and men were saved,
and God’s name was glorified! The Lord bring us to that state of mind .We
shall then feel the sins of to-day even more acutely than we do at present;
but we shall the more confidently trust in God as we seek to overcome
them.

I am not going to confine the text to its immediate connection with the
church at Philippi, but I shall take it on a somewhat larger scale. Is it not
startling to read of “enemies of the cross of Christ”? One would naturally
have supposed that a remedy so wondrous and so effectual as the
atonement would have been gladly received by souls sick unto death with
sin. It might have been prognosticated by any man who judged concerning
the future that, no sooner would the Son of God descend from heaven to
earth, and die to put away human sin, than men would come flocking by
millions to adore him, and would feel as if they could not give him a
sufficiently hearty welcome. Ay, but the fact that there ever was a cross
shows how depraved is the human heart, how great the fall that needed
such a sacrifice, how deep the depravity that committed such a murder as
that of Calvary. Man, thou art beside thyself, indeed, and gone back out of
the way; and therefore it is not wonderful that thou shouldst be an enemy
of the cross of Christ. Yet it seems very startling to me as I picture the
scene, — a bleeding Christ, and enemies gathered about the cross whereon
he dies for them! Then, a weeping apostle warning the church of God, the
messenger of Christ in tears as he delivers the warning, yet Christ’s
enemies still unmoved, perhaps pretending to be his friends, but remaining
hostile to him all the while. It is a strange conglomerate of singular things,
— a Savior full of love, and man full of hate; a preacher with a heart so
broken that he rather weeps than preaches, and a congregation with hearts
so hard that, though he has told them the truth again and again, they do not
regard it. Let that striking mixture of opposing elements stand before you
now while I begin to expound the text.

I. First, let us enquire, WHAT Is THIS CROSS OF CHRIST to which
some men are sadly said to be enemies?

Of course, it is not the material cross. It is not anything made in the shape
of the cross. There are some who can fall down, and adore a cross of
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wood, or stone, or gold; but I cannot conceive of a greater wounding of
the heart of Christ than to pay reverence to anything in the shape of a
cross, or to bow before a crucifix. Methinks the Savior must say, “What!
what! am I the Son of God, and do they make even me into an idol? f who
have died to redeem men from their idolatries, am I myself taken, and
carved, and chiselled, and molten, and set up as an image to be worshipped
by the sons of men?” When God says, “Thou shalt not make unto thee any
graven image, or any likeness of anything that is in heaven above, or that is
in the earth beneath, or that is in the water under the earth: thou shalt not
bow down thyself to them, nor serve them;” it is a strange phantasy of
human guilt that men should say, “We will even take the image of the Son
of God, or some ghastly counterfeit that purports to be his image, and will
bow down and worship it, as if to make the Christ of God an accomplice in
an act of rebellion against the commandment of the holy law.” No, it is not
the material cross to which Paul alludes; we have nothing to do with those
outward symbols now. We might have used them much more, but they
have been so perverted to idolatry that some of us almost shudder at the
very sight of them.

‘What is the cross of Christ, then? Well, first, it is that doctrine which is
the center of his holy religion, the doctrine of the atonement. By the cross,
we mean that the Son of God did actually and literally die, nailed to a
Roman gibbet as a malefactor, numbered with the transgressors, doing this
because he had, of his own voluntary will taken upon himself the sin of his
people, and, being found with that sin upon him, he must expiate it by his
death. He must lay down his life, “the Just for the unjust, to bring us to
God,” as it is written, “He hath made him to be sin for us, who knew no
sin, that we might be made the righteousness of God in him.” Now, they
who oppose this doctrine are “the enemies of the cross of Christ, and they
who accept this atonement, and repose their entire confidence upon it, are
the friends of the cross of Christ. They think of that sacrifice on Calvary
with reverence linked with love. They never know how sufficiently to
speak of it with adoring gratitude that ever such a Victim should have
been presented, the Father himself giving him, and that such a Victim
should ever have been slain, the Lord resigning his life for us. Oh, it is
wonderful, and more than wonderful, a miracle that carries every other
miracle within itself, greater and diviner than all the deeds whereof
poets have sung, even though they be the deeds of God himself, for in this
he has excelled himself.
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“God, in the person of his Son,
Hath all his mightiest works outdone.”

They are “the enemies of the cross of Christ,” who try to belittle this great
atonement, and to make it out to be a very small affair, next to nothing in
importance. As I have often said of some preachers, they teach that Jesus
Christ did something, or other, which in some way or other, is in some
measure or other, connected with our salvation. We do not teach any such
hazy ideas as that; we say that he laid down his life for the sheep, and that
for those sheep he has made a perfect, complete, and effectual redemption,
by which he has delivered them from the wrath to come. Blessed is he who
rejoices in that doctrine of the cross of Christ!

But by the cross is sometimes meant, in Scripture, the gospel which is the
outflow of that central doctrine. And what is that gospel? Why, that “God
was in Christ reconciling the world unto himself, not imputing their
trespasses unto them,” and that “he hath committed unto us the worst of
reconciliation,” which word of reconciliation is this, “Believe on the Lord
Jesus Christ, and thou shalt be saved.” “He that believeth on the Son hath
everlasting life.” This is the gospel which we, proclaim: “For God so loved
the world, that he gave his only begotten Son, that whosoever believeth in
him should not perish, but have everlasting life.” As we preach this gospel
to the sons of men, we hear Christ crying to them through us, “Come unto
me, all ye that labor and are heavy laden, and I will give you rest.” “Come
now, and let us reason together, saith the Lord: though your sins be as
scarlet, they shall be as white as snow; though they be red like crimson,
they shall be as wool.” It is apromise of free, instantaneous, perfect,
irreversible, everlasting pardon to all who will believe in Jesus Christ the
Son of God, for he is — mark this word — “the Author of eternal
salvation unto all them that obey him.” Other salvation there is none than
that which lies in his hand, but he hath opened his hand upon the cross, and
to-day he supplies the want of every sinner who comes and trusts to him.

He who quarrels with that doctrine is an enemy of the cross of Christ.
Whether he makes baptism to be the modus of salvation, or sets up any rite
or ceremony whatsoever, whether divinely-appointed or humanly-invented,
he is an enemy of the cross of Christ. Circumcision was venerable, it
pertained to the fathers, and was the seal of the ancient covenant; but even
it became an evil thing when the false teachers would have had the Gentile
converts to be circumcised that they might escape from bearing the cross
of Christ, and might trust in circumcision instead of in Christ alone, “for,”
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says Paul, “in Christ Jesus neither circumcision availeth anything, nor
uncircumcision, but a new creature.” The doctrine of justification by faith
is the gospel; I know no other, and I wish to know no other. “Be it known
unto you therefore, men and brethren, that through this man is preached
unto you the forgiveness of sins: and by him all that believe are justified
from all things, from which ye could not be justified by the law of Moses.”
But, alas! there are still many who are enemies of that doctrine, and so are
“enemies of the cross of Christ.”

The cross of Christ is sometimes put in Scripture for the life which is the
result faith in Christ. What kind of life should that be? Well, first, a life of
self-denial. No man who is the friend of the cross of Christ will give license
to his passions, or indulgence to his appetites. If he does so, he proves that
he is the enemy of the cross of Christ. No man will seek honor for himself
who has known that Christ has bought him with his blood. He will not, he
cannot, he dare not live for himself, either in the accumulating of wealth, or
the getting of fame, or the enjoyment of pleasure. His first, chief, master-
thought is, “For Jesus Christ all things, — all things in him, and for him,
and to him, seeing that he has redeemed us with his precious blood.” They
who shirk his service, who take no interest in holy enterprises, who just try
to live to themselves, — your eaters and your drinkers, your hoarders and
your men and women who are ever adorning the body, but never
consecrating their souls to God, — these are they who are “fhe enemies of
the cross of Christ.” It galls their shoulders, and they will not bear it, so
they turn aside to ways of their own.

I1. Now, secondly, WHY ARE MEN ENEMIES OF THIS CROSS OF CHRIST?
Frankly, I think that some do not know why they are. “Let me tell you the
gospel,” says a kind friend. “I do not want to hear it.” “Here is a little
book which has been very useful to many.” “I do not want your books.”
Do you not know the liberal-minded people that we have in the world
now? When they speak, or when they write, it is all about charity and
liberality; they hate bigots. Dear, dear, dear, is it not wonderful that they
do not hate themselves because they will not tolerate the very notion of
true religion? “Why!” says one, “that Book is not true.” Did you ever read
it? “No.” I thought so; we almost always find that the men who reject the
New Testament never read it through, and never mean to tic so.
Nicodemus wisely asked, “Doth our law judge any man, before it hear
him?” Our lawless ones do so; and there are multitudes of men, who
ought to think themselves as mean as dirt because they never gave Christ a
hearing; yet
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they thrust him from them. “Oh!” says one, “I should never go inside any
of those canting Methodist places.” No, you are such a wonderful man that
you think you can see through a stone wall, and judge of what goes on
inside; you do not want to be taught because you imagine you know
everything already. I believe that, in London, there is a vast amount of
prejudice against true religion which is based upon nothing at all. The
people do not know what the gospel is; and, in part, this is our hope, for if
we can but bring the blessed truth of Christ to bear upon some of these
men, it will be like ploughing up virgin soil in the western states of
America, we may hope to reap a glorious harvest. God grant that we may!

But there are some who are “enemies of the cross of Christ” for reasons
which they would not like to confess; some, because the cross of Christ
hurts their pride. Why should they want to be pardoned? They have done
nothing amiss; they are as good as most people, and a great deal better
than many. You speak to one of them, and he says, “Do not talk to me as
if you thought I was going to be lost. I do not know anybody who can
find fault with me; I really think that [ am an example to others.” Just so,
and therefore of course you hate the cross of Christ. No man who is well
likes physic; how we laugh at the doctors when we feel all right! What
jests we make about their calling! It is only when we begin to feel queer
that we send for a medical man. And it is just so with men spiritually; as
long as they are whole, they want not the great Physician. While they
think they are righteous, they reject the righteousness of Christ.

Others, too, abhor the cross of Christ because the gospel is so simple.
They belong to a club, and they take in a Quarterly Review; and though
they do not know very much about any one thing, yet they know a little
about a great many things. They just get a smattering of various kinds of
knowledge, and they think they are wonderfully clever. Do you not notice
the development of their foreheads? You cannot expect that they would
have anything to do with the gospel that would suit a servant girl. The
religion that fits Jack, and Tom, and Harry, is not grand enough for them;
why, they actually had a distant relative who was connected with a
baronet, so of course we cannot expect such gentlemen as they are to be
saved simply by believing on the, Lord Jesus Christ. The gospel is too
plain, too easy, for them. O sirs, would you like to have it made difficult,
that all the poor ignorant people in the world might perish just to please
you? Let me remind you that such a man as Sir Isaac Newton, who had
one of the greatest of all human minds, gloried in the gospel of Jesus
Christ, and felt it
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all too great for him. And in our days, such a truly scientific man as
Faraday bowed meekly before the Divine Savior, and looked up and found
everything in him. Yet some foolish people think they know better than
the eternal God so they hate the cross. Self-conceit is the reason of much
of the opposition of men to Christ.

Besides, although the cross of Christ is lifted high, as the one hope for
guilty sinners, it is the most terribly holy thing beneath the cope of
heaven. That cross, blood red from his dear wounds, frightens away sin,
though it draws sinners near itself. That Christ of God, making atonement
with bloody sweat, and pierced hands, and anguished cry of “Why hast
thou forsaken me?” is the most powerful preacher of godly living whose
voice was ever heard among the sons of men. Not only do sins
acknowledged to the black by society in general flee from the light of the
cross, but even secret sins fly before the blaze of God’s mingled
vengeance and love upon the accursed tree. The cross is the birthplace of
Puritans, — the men who must be clean, and who will not touch your
filthy world and its amusements, and nine-tenths of its engagements.
These are the men who have sat beneath the mid-day midnight of a dying
Savior’s griefs, and heard him cry, “I thirst,” as he bore the guilt of
sinners. But, alas! multitudes of men do not want holiness; they want their
harlots, they want their wine, they want their carnivals of vice, they want
their selfishness, and they want everything that Christ does not give, so
they cry, “Not this man, but Barabbas,” and they make the awful choice of
sin as they neglect their Lord. These are “the enemies of the cross of
Christ.”

II1. T cannot go further into that painful part of the subject, for time fails
me, and I want next, to enquire, WHAT ARE THE MARKS OR THE
ENEMIES OF THE CROSS OF CHRIST IN THE CHURCH?

Paul is evidently alluding here to some who professed to be followers of
Christ, but who were really the enemies of the cross of Christ.” I do
believe, brethren, that the description given of them is true of many in our
day. Here is what the Apostle said of them, “Whose God is their belly.”
That surely means self-indulgence, and applies to, professing Christians
who never restrain their appetites, or their desires, or their passions, —
who are sensual while they boast of being spiritual, who are altogether
given up to self-indulgence, and yet claim to be followers of the Man of
sorrows who gave up everything for the good of others. That is the first
kind of “enemies of the cross of Christ.”
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Next are those who are the subjects of shameful pride: “whose glory is in
their shame.” That is to say, they boast of things of which they ought to be
ashamed. Do you not know some who can grind down the wages of their
workmen, and boast that they have done a clever and business-like thing,
and then go and “take the sacrament™? Think of the poor starving
needlewomen who, if they sew their souls away, cannot get bread enough
to appease their hunger; I do not know who it is who oppresses them so
cruelly, but I should not wonder if their taskmasters do not even think that
they will go to heaven; I shall be surprised if they are not very greatly
mistaken. Then there are others who are the prey of avarice, and they
boast of what they can save. They never give anything to the poor, they
seem to think that it is wrong to do so; they even found a Society to stop
it. God gives to the evil as well as to the good, but they give to no one;
they call their methods “political economy “, and glory that they save so
much which others would have given away. As to the cause of God, one
wretched creature boasted that Ais soul did not cost him a shilling a year.

Somebody said that such a sum would be too great an expense for such a
miserable soul as his, and we hardly wonder at the sarcasm of the remark.
Alas! that there should be those who glory in that kind of thing, —
pinching, grinding, money-loving wretches. Some of these are even called
Christians, but all the while “they are the enemies of the cross of Christ.”

There are others who profess to be Christians, who go about talking to
young people, and trying to indoctrinate them with false views. Sometimes,
they cause the faith even of the old to stagger, and they draw one and
another aside to this novelty and to that, which is not according to the
Scripture. I believe that such people are the worst “enemies of the cross of
Christ.” When the devil is in the pulpit, he is a devil. When we get bad
doctrine proclaimed by ministers of Christ themselves, then have we indeed
“the enemies of the cross of Christ,” and there are, nowadays, plenty of
them of whom I would speak even weeping, as I say that “they are the
enemies of the cross of Christ.”

Paul adds one other description of these “enemies of the cross of Christ,”
that is, worldliness: “who mind earthly things.” This is a very close home-
thrust to many professing Christians. Do they ever help the Sunday-school?
Oh, no, no! Sunday-school? They hope somebody or other attends to it;
but it is no concern of theirs. Do they ever aid in a Mission? A Mission?

Why, they do not get the shutters up till so late at night that they cannot
help in mission work; they have enough to do to look after themselves. But
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are they doing nothing at all for Christ? No, nothing; and for twenty years
together, nothing. What are they minding, then? Well, I do not know; only I
am sure that they cannot be minding anything but “earthly things.” That is
all. This is the catechism that they go through every day: “What shall we
eat? What shall we drink? Wherewithal shall we be clothed?”” That is all
they live for. Now, do not be deceived; if this is true concerning you, you
are no friend of Christ, for those who belong to Christ admit that they are
not their own, but they are bought with a price, and they have some higher
and nobler object than that which takes up the lives of worldlings. They
are living for God and for eternity, for Christ and for the good of men; and
their great wish is to lay themselves out for the glory of God and the
benefit of the human race.

God grant that we may not be found among these characters, “whose God
is their belly, and whose glory is in their shame, who mind earthly things”!

IV. For, next, WHAT WILL BECOME OF THESE PEOPLE?

We are told that their “end is destruction.” There will be a fotal
destruction of their profession. There will be a destruction of all their
hopes. There will be a destruction of all their happiness. There will be
destruction of themselves, and they shall stand for ever as destroyed and
ruined things, ghastly exhibitions of what sin can do, and what must follow
upon a false profession, or any other form of enmity to the cross of Christ.

V. Now, lastly, How SHOULD WE ACT IN THIS MATTER? If there are still
such people as the apostle describes, what have you and I to do concerning
them?

Well, first, some of us have to give frequent warning: “Of whom I have
told you often, and now tell you even weeping, that they are the enemies of
the cross of Christ.” O friends, there are so many outside the professing
church who are “the enemies of the cross of Christ” that it might break
one’s heart, to think of them; bat those who are inside the church,
professors who never knew Christ, who have often come to the
communion table, but have never had fellowship with Christ, who are quite
satisfied with their outward religion while their hearts are rotten through
and through, — it is an awful and a dreadful thing that there should be
such. But we are bound to keep on exhorting one another and warning one
another because there are such “enemies of the cross of Christ” even inside
his nominal church.
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And, let me add, if exhortations are frequently to be given, the warnings
ought to be as frequently taken. How you and I ought often to pass the
apostolic question round, “Lord, is it 1?” Suppose he stood on this
platform, and lifted up those pierced hands, and said in majestic sorrow,
“Verily, verily, I say unto you, one of you shall betray me, ” would not that
question stir us all to anguish? Well, let it do so; see to it that you make
sure work for eternity, my brethren; and while I talk to you, I am talking
to myself as well, — oh, see to it that you do not have a flimsy
profession, a name to live when you are really dead! What is religion
worth if it is not in the heart? It is like the pageantry which surrounds the
grave, — the pomp, the pall, the hearse, — death decently covered up.
May God, of his infinite mercy, save us from having a dead profession,
for, as the Lord liveth, he will not endure dead professors. “He is not the
God of the dead, but of the living,” and he will one day say, “Bury my
dead out of my sight.” These “enemies of the cross of Christ” “shall be
punished with everlasting destruction from the presence of the Lord, and
from the glory of his power.

But while we speak of these people, it becomes us to be very tender, for
the apostle says, “of whom I have told you often, and now tell you even
weeping.” Why weeping? Because it is an awful thing for men to hear the
divine and final sentence, “Depart, ye cursed.” I should not like to think of
anybody here who will have that for his portion at the day of judgment;
but should be a gross traitor to your souls if I did not also add that I
cannot help fearing that this will be the lot of some of you. You have
never come to Christ; perhaps you have professed to do so; or, possibly,
you have neither done it nor professed to do it, but you are openly and
avowedly antagonistic to the cross of Christ. May God’s grace convert
you! Else we may well weep over you that you should die in your sins.

But we have further tears because of the mischief that such sinners do.
“Enemies of the cross of Christ” do a world of damage to wife and
children, neighbors and friends. “One sinner destroyeth much good.” One
graceless life is a great robbery of the treasury of God. One life spent in
distinct opposition to the gospel of Jesus is a terrible thing. A Scotchman
took some thistle-seed to Australia that he might see a thistle grow on his
farm. He only wanted one or two rare old Scotch thistles to make him
think that he was at home; but, now, thousands of acres are covered with
this horrible weed which nobody can destroy, and which has become the
grossest nuisance of the region. One seed of sin may cover a continent with
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crime. God save us, then, from being numbered with “the enemies of the
cross of Christ”! Why should we not all come to the cross now? the best
homage we can pay to Jesus, is to come and receive him as our Savior.
Let us do so; let us sing this verse while we do it, —

“Just as I am — without one plea
But that thy blood was shed for me,
And that thou bidd’st me come to thee,
O Lamb of God, I come”

Let those who can truly sing it, do so, even if they never sang it before.
God bless you all, for Christ’s sake! Amen.

EXPOSITION BY C. H. SPURGEON

PHILIPPIANS 3.
Verse 1. Finally, my brethren, rejoice in the Lord.

As much as to say, “If this were the last sentence that I should write to
you, I would say, Finally, my brethren, rejoice in the Lord.” It is your
privilege, it is your duty, to rejoice in God; — not in your health, your
wealth, your children, your prosperity, but in the Lord.” There is the
unchanging and unbounded source of joy. It will do you no harm to rejoice
in the Lord; the more you rejoice in him, the more spiritually-minded will
you become. “Finally, my brethren.” That is, even to the end, not with you
the bitter end; but even to the end of life, rejoice in the Lord. Make this the
finis of everything, the end of every day, the end of every year, the end of
life. “Finally, my brethren, rejoice in the Lord.” Blessed is that religion in
which it is a duty to be happy.

1. To write the same things to you, to me indeed is not grievous, but
for you it is safe.

Saying the same thing over and over again is Safe, for your minds do not
catch the truth at the first hearing, and your memories are slippery.

2. Beware of dogs, —

Men of a doggish, captious, selfish spirit. In Paul’s day, there were some
who were cal led Cynics, that is to say, dogs: “Beware of dogs,” —
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2. Beware of evil workers, beware of the concision.

By which Paul meant those Jews who made a great point of circumcision;
he calls them here “the cutters”, for they mangled and cut the Church of
God in pieces: “Beware of the concision.”

3. For we are the circumcision, which worship God in the spirit,
and rejoice in Christ Jesus, and have no confidence in the flesh.

These are three marks of the true Israel of God; have you all of them,-
worshipping God in the spirit, rejoicing in Christ Jesus, and having no
confidence in the flesh?

4. Though I might also have confidence in the flesh.

If anybody might, Paul might. If birth, if education, or if external
religiousness could have saved anybody in the world, it would have saved
Saul of Tarsus.

4. 5. If any other man thinketh that he hath whereof he might trust in the
flesh, I more: circumcised the eighth day,

The ritual was observed even to the hour in his case.
5. Of the stock of Israel,

Not an Edomite or a Samaritan, but “of the stock of Israel,” and of the
very center of that stock.

5. Of the tribe of Benjamin,

Which remained with Judah, faithful, long after the ten tribes had gone
aside.

5. An Hebrew of the Hebrews, as touching the law, a Pharisee,

That is, one who observed all the minuftiae and details of the ceremonial
law,, and a good deal more, — the traditions of the elders which hung like
moss about the old stone of Jewish ceremonialism. Paul had observed all
that.

6. Concerning zeal, persecuting the church!

Be was most zealous in the cause that he thought right. Bitterly, cruelly,
even to the death, did he persecute the believers in Jesus.
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6. Touching the righteousness which is in the law, blameless.

Paul had been kept from the vices into which many fell. In his young
days, he had been pure; and all his days, he had been upright and sincere.
As far as he knew, to the best of his light, he had observed the law of
God.

In another place, he calls himself the chief of sinners; and so he was,
because he persecuted the Church of God; but, in another sense, I may say
of him that there is no man who stood so good a chance of being justified
by works as Paul did, if there could have been any justification in that way.

7. But what things were gain to me, those I counted loss for Christ.

His faith in Jesus reversed all his former estimates, ‘so that his gains he
counted to be losses. He thought it so much the worse, concerning zeal, to
have persecuted the church, and so much to his injury to have imagined
that he was blameless in the presence of God.

8. Yea doubtless, and I count all things but loss for the excellency of the
knowledge of Christ Jesus my Lord: for whom I have suffered the loss of
all

things, and do count them but dung, — Offal, refuse, garbage, —
8. That I may win Christ, —

He had every opportunity of advancement. He was a fine scholar, and
might have reached the highest degree in connection with the Sanhedrim
and the synagogue; but he thought nothing of all that, he threw it all away
as worthless, and declared that this was his ambition: “That I may win
Christ,” —

9. And be found in him, not having mine own righteousness, which is
of the law, but that which is through the faith of Christ, the
righteousness which is of God by faith:

It must be more glorious to be justified by God than by ourselves. It must
be more safe to wear the righteousness of Christ than to wear our own.

Nothing can so dignify our manhood as to have Christ himself to be “the
Lord our Righteousness.” This Paul chose in preference to everything else.

10. 11. That I may know him, and the power of his resurrection, and the
fellowship of his sufferings, being made conformable unto his death, if
by any means I might attain unto the resurrection of the dead.
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See to what Paul is looking forward, — resurrection, — and therefore he
lets this life go as of secondary importance. He is willing to suffer as Christ
suffered, and to die as Christ died. You and I may never be called to make
that great sacrifice; but if we are true followers of Christ, we shall be
prepared for it. If ever it should happen that Christ and our life shall be put
in competition, we must not deliberate for a moment, for Christ is all, and
we must be ready to give up all for Christ.

12. Not as though I had already attained, either were already perfect:

He does not say that anybody has been perfect, but he does say that he
was not so himself; and I should think that any man who believed himself
to be better than Paul would thereby prove at once that he was not
perfect, for he must be sadly lacking in humility.

12. But I follow after, if that I may apprehend that for which also I
am apprehended of Christ Jesus.

“All that Christ meant me to be, I want to be. All that Christ meant to give
me, [ want to have. All that he meant me to do, I want to do; to apprehend,
to lay hold of that for which I am laid hold of by Christ Jesus.”

13. Brethren, I count not, myself to have apprehended.:

That is Paul’s judgment concerning himself; he has not yet attained to the
full all that the religion of Christ can give him.

13. 14. But this one thing I do, forgetting those things which are behind,
and reaching forth unto those things which are before I press toward the
mark for the prize of the high calling of God in Christ Jesus.

Always making progress, — throwing himself into it, having the reward
before him, the prize of perfection in Christ, and running towards it with all
his might.

15. Let us, therefore, as many as be perfect
Or, “would be perfect,” —

15. Be thus minded: and if in anything ye be otherwise minded, God
shall reveal even this unto you.
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I admire that sentence. If any brother has not reached a full knowledge of
the truth, let us not condemn him, or cast him out of our company, but say
to him, “God shall reveal even this unto you.”

16. Nevertheless, whereto we have already attained, let us walk by
the same rule, let us mind the same thing.

There are some points upon which we are all agreed. There is some
standing-ground where the babe in grace may meet with the man in Christ
Jesus. Well, as far as we do see eye to eye, let us co-operate with one
another, let us have our hearts knit together in a holy unanimity. “Let us
walk by the same rule, let us mind the same thing.” There are some people
who are always looking out for points of difference; their motto seems to
be, “Whereinsoever we differ, let us split away from one another.” Their
great idea is that by dividing we shall conquer. The fact is that, by
separating ourselves from one another, we shall miss all hope of strength,
and play into the hands of the adversaries.

17. Brethren, be followers together of me, and mark them which walk
so as ye have us for an ensample.

For the true servant of Christ teaches by his life as much as by his words.

18.20. (For many walk, of whom I have told you often, and now tell you,
even weeping, that they are the enemies of the cross of Christ, whose end
is destruction, whose God is their belly, and whose glory is in their
shame, who mind earthly things.)

For our conversation — Or, citizenship —

20. 21. Is in heaven; from whence also we look for the Savior, the Lord
Jesus Christ: who shall change our vile body, —

Vile so far that it has been defiled by sin, vile in comparison with that body
which shall be, — “Who shall change our vile body,” the body of our
humiliation, —

21. That it may be fashioned like unto his glorious body, according to the
working ‘Whereby he is able even to subdue all things unto himself.

HYMNS FROM “OUR OWN HYMN BOOK *“ — 289, 649, 642.
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“And when he thus had spoken, he cried with aloud voice,
Lazarus, come forth. And he that was dead came forth, bound hand
and foot with graveclothes: and his face was bound about with a
napkin. Jesus saith unto them, Loose him, and let him go.”

— John 11:43, 44.

PERHAPS the legitimate topic of this discourse, after such a text, ought to
be the resurrection of the dead. Lazarus had died, — he had lain in his
grave; at the invitation of his sisters, Jesus Christ came to see them; and his
visit answered the double purpose of comforting the bereaved and restoring
tire dead. It would be a blessed and an excellent topic were we for
a little while to dilate upon the wonders of the resurrection. We shall do so
for afew moments; and then we shall come to the principal theme of
this evening, which will rather concern spiritual resurrection from a
spiritual death, than that natural resurrection which is to take place upon us
all by-and-by.

The very fact that Lazarus came from his grave, after he had lain there
four days, and was corrupt, and that he was called from the sepulcher by
the mighty voice of Jesus, is to us a proof that the dead shall rise at the
voice of Jesus at the last great day. Every Christian believes that there is
to be .a
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resurrection of the dead; but, unfortunately, the great doctrine of the
resurrection is not by most of us made so prominent as it ought to be. In
old times, the resurrection was preached by the apostles as being the sum
and substance of the gospel. Wherever Paul went, we know that he spake
concerning the resurrection of the dead; and then, “some mocked.” But
now, usually, if we speak concerning the after state of the departed, we
generally treat of immortality, not of resurrection. Now, immortality was
known to the ancients before the gospel came. They believed in a kind of
immortality, but resurrection never entered into the thoughts of the
heathen. Many of them believed in the immortality of the soul. Those who
had been enlightened by powerful reason, or remnants of ancient tradition,
believed that the soul did not die, but lived on in a future state. But
immortality is not resurrection; and the immortality of the soul is very
different from the Christian doctrine of the resurrection of the body. We
believe that the, soul is immortal, and shall last for ever; but we belicve
something more than that. We believe that the body is immortal, too, and
that after this body shall have been sown in the grave, in the Lord’s good
time it shall be raised again; and shall either be translated to heaven, there
to enjoy bliss eternally, or else be sent down to hell, to suffer for ever and
ever.

The doctrine of the resurrection of the dead belongs peculiarly to the
Christian dispensation; it was never taught by any rationalists or
philosophers. They might hold the transmigration of souls, but the
resurrection of the body they did not hold. But we, as Christians, do really
believe that this body which we now inhabit, though it must die and see
corruption, shall be raised again from the dust; — that, though consumed
on the funeral pyre, its ashes, scattered to the winds, shall yet come
together again. We believe that we do what you will with the body, —
divide it, scatter it, mingle it,-God, by the fiat of his omnipotence, shall
rebuild the fabric to become the habitation of the living soul for ever and
for ever. We dare not in fact, deny this, because we are so expressly
taught it in the sacred writings, and it has been so fully and satisfactorily
proved by the apostle Paul.

And oh, my friends, is it not a blessed fact that we shall rise again? I see
amongst my audience some whose garb of woe betokens that they have
lost a friend; I see some whose time-worn countenances tell me that they
must have buried a mother or a father; others, I know, have laid beloved
infants in the dust; others have had a precious husband or wife severed
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from their bosom. I mark among you some whose habiliments tell me you
have been lately widowed, or bereaven of one tenderly beloved. Ah,
despair not, ye mourners! Here is a fact for you; not only that your soul and
the soul of your loved one shall meet in eternity, but that the same
body on which you doted shall, if you are believers, be seen by you in
heaven. The eyes of tire tender and pious mother, which once dropped tears
on you, shall behold you in heaven; and the hand of that pious father, now
lying in the grave, that once lay on your head, and consecrated you to the
Lord, shall be grasped by you in heaven. Not only shall the soul of that
infant live for ever and ever, but its beautiful body, which is dear to you as
the casket which contained the soul of your child, shall Five again. It shall
not be a fictitious resurrection; it shall not be anew race of ethereal
creatures, but actual bodies shall be ours. And oh! my brethren, if you have
been bereft of all your friends, — if they have departed in the faith of Jesus,
you shall see them again. “Blessed are the dead which die in the Lord from
henceforth: Yea, saith the Spirit, that they may rest from their labors; and
their works do follow them.” But yet more blessed are they to be; “for the
trumpet shall sound, and the dead shall be raised incorruptible,” and we
shall see the bodies of those we once loved on earth. Those bodies we once
silently gazed upon, as they lay in all the stiffness of death, we shall see
quickened and glorified; that mortal shall “put on immortality;” that
corruptible shall. “put on interruption.” It was “sown in weakness,” and we
wept when we saw it lowered into the grave,; but it shall be “raised in
power.” It was “sown a natural body;” and though it shall be “raised a
spiritual body,” yet it shall ‘be, a body to all intents and purposes, as it was
before; and we shall, recognize it as such.

“Oh, sacred hope! Oh, blissful hope,
That Jesu’s grace has given;
The hope, when days and years are past,
We all shall meet in heaven!”

Not in a separate existence of souls merely, but souls and bodies, too; and

“There, on a green and flowery mount,
Our wearied (bodies as well as) souls shall sit,
And with transporting joys recount
The labors of our feet.”
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Ah, beloved! does not this make Christianity worth having? Does not this
light up the grave with a supernatural splendor, — this cheering;, this
glorious, this overpowering, this more than natural, this superhuman
doctrine of the resurrection of the dead? I will not stop to picture the
scene, — [ might tell you of the silent graves, and of the churchyards
covered with the grass of ages; I might picture to you the battle-fields, I
might bid you hear the voice of Jesus when, descending with the sound of
the trumpet, and with an exceeding great army of angels, he shall say,
“Awake, ye dead, and come to judgment!” When he cries, “Awake!” eyes
that have been glazed for many a year shall open, bodies that have long
been stiffened, shall regain their energy, and stand upright. Not sheeted
ghosts, not phantoms, not visions, but actual beings shall rise; they — the
same persons who were buried, — the real men, the real women. Methinks
I see them bursting the cerements of the grave, dashing open their coffin-
lids, and coming forth. Ah! we shall see them; and each one for himself
shall rise. There shall rise Lazarus, and Martha, and Mary; and loved ones
that belong to us, whom long we have wept as departed, we shall then
rejoice over as having been recovered.

So much by way of preliminary remarks concerning the resurrection from
the dead.

Now let us deal with the subject in another manner. The death of Lazarus,
his burial in the tomb, and his corruption, are a figure and picture of the
spiritual condition of every soul by nature. The voice of Jesus:, crying,
“Lazarus, come forth, ” is an emblem of the voice of Jesus, by his Spirit,
which quickens the soul; and the fact that Lazarus, even when alive, wore
his grave-clothes for a little while, until they were taken from him, is
extremely significant; for if we allegorize upon it, it teaches us that, even
when a soul is quickened into spiritual life, it still wears some of its grave-
clothes, which are only torn off when Jesus afterwards says, “Loose him,
and let him go.” We propose, therefore, to consider these three points:
first, the slumber of death, in which every soul lies by nature; secondly,
the voice of life: “Jesus cried with a loud voice, Lazarus, come forth;”
and thirdly,the partial bondage which even the living soul has to endure,
which is emblematized by Lazarus coming forth bound hand and foot, and
having his face wrapped about with a napkin.

I. First, then, we have here the slumber of DEATH, in which all of us do lie
by nature. Come with me now, Christian, to “the rock whence thou wast
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hewn,” to “the hole of the pit” — to the miry clay — “whence thou wast
digged.” Come with me to the house of death; for there thy soul once lay,
“dead in trespasses and sins.” There are some in this world, we know, who
utterly deny that the sinner is really dead in sins. I remember, some time
ago, hearing a preacher assert that, though the Scriptures said that men
were dead, it meant a metaphorical death, — that they were not really and
actually dead, but only metaphorically so. Now, I always like, when there is
a metaphor, to keep to the metaphor. Some of the eminent doctors, in
Rowland Hill’s day, said that there were no such beings as angels, that they
were only Oriental metaphors. “Very well,” said Rowland Hill, “then it was
a company of Oriental metaphors that sang at the birth of Christ, ‘Glory to
God in the highest.” Angels are Oriental metaphors; then it was an Oriental
metaphor that slew 185,000 of Sennacherib’s army in a single night.
Angels are Oriental metaphors; then it was an Oriental metaphor that
appeared to Peter in prison, that knocked off his chains, and led him
through the

streets. Truly,” said he, “these Oriental metaphors are wonderful things “
We will try the same rule here. “You hath he metaphorically quickened,
who were metaphorically dead in trespasses and sins!” A fine metaphorical
gospel that is! Then again: “To be carnally-minded, is metaphorical death;
but to be spiritually-minded, is metaphorical life and peace.” Such language
does not mean anything at all. My friends, it is all nonsense about
metaphorical death; men are really dead in a spiritual sense.

But I must tell you in what this death consists. There are different grades
of life: understand that to commence with. There is the life of a plant,
which a stone does not possess; therefore, a stone is dead. There is the life
of an animal, which the plant does not possess; and if you were
speaking of animal life, you might describe the plant as to that extent dead.
Then, again, there is mental life; and since the animal has no mind, you
might say that the animal is mentally dead. Then there is a grade beyond
the soulish life of a man, — a spiritual life. To an ungodly man, there are
only two parts — soul and body; to the Christian, there are three, — body,
soul, and spirit; and as a body without a soul would be dead naturally, so a
man without a spirit, a man who has not had a spark struck off from the
great orb of light carted God, is spiritually dead. Nevertheless, there are
some who assert that men who are ungodly are spiritually alive. Come,
sinner, if thou thinkest thus, I must argue with thee a little while.

First of all, if thou art spiritually alive, and canst do spiritual actions, the
first thing I ask thee is, Why dost thou not do them now? Some men say
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that they can repent and believe when they like, and they do not believe
that, to do this, they need the power of the Spirit. Then, sir, if you can do
it, and do not do it, if any man deserves to be damned, it is you; and on
your own showing, if there is a corner of the pit hotter than another, you
ought to be put there.

The next thing I have to say to thee, O sinner, is this; thou sayest, “I am
not dead; I have spiritual life, and can pray, and repent, and believe;” let me
ask, Hast thou tried to do it? Dost thou say, “Yes”? Well, then, I know
thou wilt confess, unless thou wilt lie before God, that; thou hast found out
thine inability. There never was a man yet who strove to pray sincerely
before God, but he felt something repressing his devotion. When he has
come before God, under an agony of guilt, crying, out for mercy, he has
felt at times as if he could not pray, as if he could not utter a single word.
Have none of you known what it is to be in such a condition that you
cannot pray, that you cannot believe, that you cannot repent; when you put
your hand on your heart, and say, “O God! my heart is hard; I wish it
would melt; I cannot break it “? When you would pray, do you not feel
that your heart is far away, wandering in the world? The best method of
proving a man’s inability is to set him about doing the thing. When the
young man said, “All these things have I kept from my youth up,” Jesus,
just to try him, said, “Go and sell that thou hast.” Ah, beloved! When God
brought us to himself, we wrestled in prayer, and pleaded with him; but we
were taught, after all, that the power for everything spiritual must come
from God, for there were certain times and seasons when we could no
more have prayed than we could have flown up to heaven, when we could
no more have believed than we could have taken the moon in our hands.
We could not grasp apromise; we could not grapple with a single
temptation; we felt ourselves to be powerless, lost, dead. Sinner! I tell thee
thou art dead, as to all spiritual matters, and dead thou ever wilt be, if left
to thyself; and thou canst not by any means carry thyself to heaven. The
sovereign will and power of God alone must quicken thee, or else thou
canst do nothing except sin. Neither righteous acts nor coming to Jesus
canst thou ever do of thyself.

But methinks I hear someone say, “If I cannot do anything, I will sit down
where I am, and make myself content.” What, man! will thou sit down,
when hell blazes before thee, when the pit is yawning at thy feet, when
damnation stares thee in the face, when God is angry with thee, when thy
sins are bellowing out to high heaven for condemnation? Wilt thou sit
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down? I tell thee, thou canst not and durst not sit down. Sit down? As well
might a man sit on yonder house-top, when the flames are rioting around
him; as well might he float down the rapids, to be at once dashed to pieces.
Ah! if thou talkest about sitting down, thou givest me the best proof in all
the world that thou art “dead in trespasses and sins;” for if thou weft not
dead, thou wouldst be beginning to cry out, “O God, quicken me! O God,
give me life! I know that [ am dead; I feel that I can do nothing; but thou
hast promised to do it all for me; though I am less than nothing, thou hast
omnipotence to give me life.” Dost thou not see, man, that I am putting
thee down that Christ may pick thee up? Dost thou not see that I am laying
thee low, not to perish, not to be trampled on in the dust, but rather that,
like acorn of wheat, thou mightest fall into the ground and die, and
afterwards be quickened, and bring forth fruit? For nothing can bring a man
into a state of life so well as a feeling of death; and if I could get my
hearers, one and all, to recognize, acknowledge, and feel that they were in
a state of spiritual death, and utterly powerless, I could then have hope for
them; for no man can confess himself to be dead, and yet sit down
contentedly; he will cry out for grace, and ask God to deliver him from that
death.

But there is one thing I have yet to tell you, before I pass away from this
point; and it is, that the ungodly man is something more than dead. He is
like Lazarus lying in his tomb. You remember those homely words which
Martha used to Jesus; they are translated into plain Saxon, and I daresay
the Hebrew is quite as expressive, “Lord, by this time he stinketh: for he
hath been dead four days.” Ay, brethren, and this is the condition of every
ungodly man; he is not only dead, but he is become positively corrupt in
God’s sight. There are some here, to whom I might point at this moment,
who know what I mean when I say they not only groan under a sense of
spiritual death, but feel themselves to be a stench in their own nostrils, and
in God’s also. I ask thee, poor convinced sinner, does there live or exist in
this world a greater nuisance than thyself? Iknow thou wilt say, “No;
there may be other filthy and abominable things, but I feel myself to be the
most loathsome incarnation of filthiness that ever could have existed; I did
not always think myself to be so, but I do now. i feel that I am not simply
dead and powerless; but I feel offensive to myself, so that I wish I could
run away from myself; and I feel offensive, moreover, to God, utterly
obnoxious to Him.” Well, then, if that is thy feeling, thou art brought low
enough; for it is just when we begin to corrupt, as the body of Lazarus did,
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and we, like Martha, are for giving everything up as hopeless, that Jesus
Christ calls as he did then, “Lazarus, come forth.”

Now you see what I have made my congregation out to be. Some of you
are alive, — you have been quickened by God; but as for the rest of you, I
am standing in an immense catacomb to-night, and all around me there are
dead persons, — in the gallery and down below, — men and women who
are spiritually dead.

I1. But now comes the wonder-working process, THE VOICE OF LIFE.
Jesus said, “Lazarus, come forth.”

We commence, then, with this wonder-working process by saying that the
giving of life to Lazarus was instantaneous. There lay Lazarus h, the
grave, dead and corrupt. Jesus cried aloud, “Lazarus, come forth.” We do
not read that a single moment elapsed between the time when Christ said
the word and when Lazarus came out of his grave. It did not take the soul
an instant to wing its way from Hades into the body of Lazarus; nor did
that body need any delay to become alive again. So, if the Lord speaks to a
man, and quickens him to spiritual life, it is an instantaneous work. There
are some of you standing there, apparently alive; but you feel, you
acknowledge, you confess, that you are dead. Well, if the Lord speaks to
you to-night, life will come into you in a moment, in one single instant.
The power of grace is shown in this, that it converts a man instantly, and
on the spot it does not take hours to justify, — justification is done in a
moment; it does not take hours to regenerate, — regeneration is done in a
second.

We are born, and we die, naturally, in instants; and so it is with regard to
spiritual death and spiritual life; they occupy no period of time, but are
done instanter, whenever Jesus speaks. Oh! if my Master would to-night
cry, “Lazarus, come forth,” there is not a Lazarus here — although
covered with the shroud of drunkenness, bound about with the belt of
swearing, or surrounded with a huge sarcophagus of evil habit and
wickedness, — who would not burst that sarcophagus, and come forth a
living man.

But mark; it was not the disciples, but Jesus, who said, “Lazarus, come
forth.” How often have I striven to preach you, if possible, into life; but
that could not be done. I remember, when I have preached at different
times in the country, and sometimes here, that my whole soul has agonized
over men, every nerve of my body has been strained, and I could have wept
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my’ very being out of my eyes, and carried my whole frame away in a
flood
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of tears, if I could but win souls. On such occasions, how we preach, as if
we had men before us personally, and were clutching them, and begging
them to come to Christ. But with all that, I know I never made a soul alive
yet, and never shall; and I am perfectly cot. scions that all the pleadings of
all the living ambassadors from God will never induce a sinner to come to
Jesus, unless Jesus comes to that sinner. Peter might have cried for a long
while, “Lazarus, come forth,” before Lazarus would have moved an inch;
so might James or John; but when Jesus does it, it is done to purpose. Oh!
does not this lower the pride of the minister? What is he? He is a poor
little trumpet through which God blows, but nothing else. In vain do I
scatter seed, it is on God the harvest depends; and all my brethren in the
ministry might preach till they were blind, but they would have no success
unless the Spirit attended the quickening ‘Word.

But, poor soul though the hearer cannot do it, and although the minister
cannot do it, I want to persuade thee, if I can, that to-night, dead as thou
art, Jesus can speak thee to life. Let me single out a character, for I like to
do that. There is a man who says, “I have been living fifty years in sin, and
to-night I am worse than ever; my old habits bind me hand and foot, and I
have no hope of being delivered.” Now, if to-night, my hearer, Jesus says,
“Lazarus, come forth;” you will come forth in an instant. “Nay, but,”
sayest thou, “I am corrupt.” Ah! but Christ is mightier than thy corruption.
Dost thou say, “I am dead”? Nay, but Christ is “life.” Dost thou say, “I am
bound hand and foot, and in a dungeon of darkness”? Nay, but Christ is a
light in darkness, and he will disperse the gloom. Thou sayest, perhaps, “I
do not deserve it;” but Jesus cares nothing for deserving. The dead body of
Lazarus deserved nothing; it was putrid, and only deserved to have the
stone covering it for ever. “Roll away the stone,” says Christ; and oh,
what noisomeness issued thence! And there may be some from whom Jesus
Christ may have rolled away the stone to-night; and they may be standing
at their own graves, and. feeling themselves loathsome and offensive. But
still, my hearer, offensive as thou art, Jesus asks no merit of thee; he will
give thee his merits. It is only for him to say, “Come forth,” and thou
thyself wilt this night come forth from thy grave, and be made alive in
Christ Jesus. Oh! may our God wake many lead souls that may be present,
and bring them to life by his summons, “Lazarus, come forth.”

Methinks I hear another person saying, “Ah! but I am afraid, sir, that if I
were told to come forth, the devil would not let me; he has been oppressing
me so long; he has been trying to keep me down, and to make me lie still in
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my grave; I feel that he is now sitting upon my breast, and weighing down
all my hopes, and quenching all my low.? Ah! but let me tell thee sinner,
there is not one down in hell that is so mighty as Christ is in heaven. The
evil one is in his power; and if thou wilt but call upon him, if he hath
enabled thee only to utter a groan this night, he will cry unto thee, “Come
forth,” and thou shalt live.

IT1. Now let us turn for a few moments to the last point; and that is, THE
PARTIAL BONDAGE.

Even when a soul is called by divine grace from death to life, yet it often
wears its grave-clothes for along while. Many of my dear friends are
afraid they are not converted, because they are not like Mr. So-and-so, or
Mrs.

So-and-so; they have not so much faith and assurance, and do not know so
much, as others; so they are afraid they are not alive. I have a word of
comfort for them. The fact that Lazarus came forth in his grave-clothes,
with a napkin wrapped about his head, teaches us that many of us, though
we are alive in Christ, still have our grave-clothes on. I believe many
Arminians still have their napkin about their head; that is to say, they have
not got quite free from trusting in works. They used, when dead, to believe
in salvation by works; — they do not now, but still they have some
remnants of their grave-clothes hanging about them. They have not yet
come to believe that salvation is by sovereign grace alone, but will’ have
some works mixed up with it. They fear that, after all, God may cast them
out of the covenant. Oh, if we could but tear their napkin off! We will not
quarrel with them, we will not be angry with them; but we think we hear
Jesus Christ say to us, “Loose them, and let them go;” and we will try all
the ways in our power, by preaching, to pull the napkin from their eyes,
and let them see “free election known by calling,” full salvation, matchless
security, discriminating grace, particular redemption, and all those things
that make up the great strength of the gospel of Jesus.

This, however, is not the point [ want to dwell on with you, because I think
most of you have got that napkin off your eyes. But when we first obtain
spiritual life, how many grave-clothes there are hanging about us! A man
who has been a drunkard, even though he becomes a living child of God,
will sometimes find his old habits clinging to him. I have known many
drunkards give up their drunkenness, but when they have been going by a
public-house they have thought that, for the life of them, they could not
keep from going in; and they have often well-nigh gone astray, and their
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feet have almost slipped. And the man who has been a swearer will confess
that there have been times when the vile words have almost come from his
lips -perhaps not quite, — I hope not; but there will be enough to show
that he has some of his grave-clothes still hanging about him. We have
known men who have indulged in other kinds of vices and sins, and
whenever an opportunity has presented itself, there has been the old
feeling getting up, and saying, “Let me do it, let me do iz, ” and they have
striven to keep it down, but they have hardly been strong enough; the
grave- clothes have been about them still. Those grave-clothes will keep
on very tightly until the habit is quite broken off; and I believe there is not
a Christian living who has not some shreds of his grave-clothes remaining;
and that, until we lie down in the grave, we shall carry them about with us.
Look at poor Paul; who could have been a more holy man than he? Yet he
cried, “O wretched man that I am! who shall deliver me from the body of
this death?” Let this comfort and cheer the man who has come to Christ,
but who is yet striving against his corruption. Perhaps his unbelief says, “If
you were a child of God, you would not have these wicked thoughts and
inclinations.” But, let me ask, do you hate those thoughts and inclinations?
Then tell the devil, next time that he assails you thus, that he lies, for
verily, this is not a sign that you are not the Lord’s, but rather a sign that
you are his; for if you were not a child of God, you would not mind these
things, but since you are his child, you strive against them.

These wicked grave-clothes will show themselves sometimes; we know
some who seem as if they could not get rid of their old angry tempers as
long as they live. Their grave-clothes have been rent in shreds by divine
grace; they do not quite strap their arms up: but the shreds hang about
them still; and our brethren, even though converted, still seem inclined
sometimes to be hot and fierce; and we meet with instances, now and then,
even in the church, of some brethren who carnet exactly curb themselves;
they have some of their grave-clothes still about them. Do not think I am
speaking to exonerate or excuse you; I am striving to comfort you. You
may be spiritually alive with these grave-clothes on, if you struggle against
them and try to get them off; but if you love them, they are not your
grave- clothes, but your living clothes; you are doing the work of your
father, and his wages ye shall have. If you feel your sins to be grave-
clothes, and are anxious to get rid of them, though you cannot conquer all
your sins and corruptions, be not dismayed; trust in Christ; though the
grave-clothes yet
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hang about you, still trust his mercy and his grace; for by-and-by Jesus
Christ shall say, “Loose him, and let him go.”

We are loosed first from one bad habit, and then from another. All the
while I live: I feel that I carry some of my grave-clothes about with me, —
the garment that encumbers me, and the sin that doth most easily beset me.
But by-and-by (it may only be to-morrow, it may be many years hence;
perhaps some of you will pray for me that it may be many years; but I do
not know why we should wish it, but by-and-by) the time will come, and
Christ will say, “Loose him, and let hint go.” I see one lying on his bed; the
eye glancing upward to heaven; the pulses faint and few; the breath drawn
heavily; the body decaying. What does all this mean? Why, it is the
undoing of the wires of the cage; and in a little while, when sickness and
pain have done their work, Christ will say, “Loose him, and let him go.* |
remember hearing a brother-minister telling me of his pious sister’s death-
bed. When she was very near dying, she said, “Stay me up a moment,” and
they did.

She then said, —

“‘Oh! that the final word were given,
Loose me, and let me rise to heaven,
And wrap myself'in God.””

In a moment or two, she fell back. God had said, “Loose her, and let her
g0.” Oh! how our disembodied spirits will rejoice when God says, “Loose
them, and let them go.” We are lettered now; we shall be emancipated
then. Then our spirits shall fly more rapidly than the flashing lightning;
then shall they be wafted along, swifter than the gales of the North or the
winds of the South. We shall fly upwards to our God, and be free for ever
from all that now distresses us; for God shall have said, “Loose them, and
let them go.”

And now a thought or two, dear hearers, to finish up with. Before God will
say, “Loose him, and let him go, ” recollect, you must have had life. Now I
come to this last solemn enquiry, .How many of us in this place to-night
have life? How frequently it is the case, that we preach to our people with
all our soul and might, and yet nobody takes it home to himself! How
often, my friends, have I preached in vain, from the simple fact that the
hearer has listened, and there has been no application of it to his own soul!
But, oh! I would not let you go, feeble as I am, and unable to say much to
you, until I have tried to press this matter borne upon your souls. My
hearers, in a little while I, too, must stand before God’s bar; and when I
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think of it, it is enough to make me tremble. When I call to mind the tens
and hundreds of thousands unto whom I have ministered the Word of the
Gospel, and think, if there should, on the last day, be found one person
who shall lay his damnation to my charge, how horrible and terrible must
be my lot! If, after having preached to others, Ishould have been
unfaithful, and should prove a castaway, what an awful thing that would
be! In these days, when it is advertised that there is a special sermon to be
preached, people rush off to hear a popular preacher, or somebody who
happens to be much talked about; but do you know what that man does
when he preaches, and what you do when you hear? Are you aware that,
every time that man stands in the pulpit, if he is unfaithful, he subjects
himself to the wrath of God? Do you not know that if, at last, that man
who stands up to preach to the people, should have been discovered to
have preached false doctrine, his doom must be horrible in the extreme?
And do you recollect that, when you hear, it is not as if you go to see a
play, or to listen to a recital? You are listening to a man who professes to
speak by God, and for God, and to speak for your good; and his heart
yearns over you. Oh, it is solemn work to preach, and it should be solemn
work to hear! For every preaching and every hearing the Lord will call us
to account in the last great day, when he shall judge the secrets of men by
Jesus Christ. What has the preacher talked of to-night?

He has told you, first, that you are all dead; and some of you will go away,
and laugh at it; but laughing at it will not make you alive. He has told you,
in the next place, that Christ can make you alive, and you despise that
Christ; but mark, your despising him will not free you from condemnation
at the last great day. He has told you of the bands of death that some of
you are bound with, and you are, perhaps, tempted to smile; but mark you
this, if you never sorrow over the bands of death here, you will have to
wear clanking fetters for ever. Did I speak of fiction when I said that? I
speak not of fiction, but a dread reality. There is, somewhere, — God wets
where it is, — a place where the fire of Gehenna shall torture bodies for
ever, and where unutterable misery shall pain souls. And oh! tremble, ye
heavens, and shake, ye hills! O earth, let thy solid ribs of brass shake, and
let thy bowels be dissolved! It is a fact, and a fearful fact, that there is a
hell. I know not where it is; my spirit longs not to visit that dread region;
but had it wings, it might fly somewhere, and it would find a hell, — not a
picture, not a dream, but a positive hell; and there are souls there, this
night, that are biting their bonds of iron, and shrieking out under
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inexpressible torture. And there are some of your friends and relations
there, perhaps, — some whom you knew in the flesh, — the man with
whom you drained the wine-cups, the harlot, the adulterer, the thief, and
such-like persons. There they are, in hell, at this hour.

Do you believe it? I do not think you do; but do you believe God’s Word?
Or are you hardy infidels, and deny it? “It is true,” you say. Then are you
so mad and irrational as to persevere in the road thither? O sirs, if there
were some tremendous precipice, and I saw you hastily approaching it,
would I not cry out to you, and say, “Stop! stop! stop! there is ruin before
you “? And may I not tonight plead with you for your life, that you may be
led to stop your course of sin; t or “the wages of sin is death,” while the
“gift of God is eternal life, through Jesus Christ our Lord,” whom you are
shunning, avoiding, and grieving? Must I not plead with you? Shall you be
going to hell blindfolded, and shall not one of your poor fellow-creatures
pull the bandage from your eyes? Shall he not call to you, without being
thought mad, or an enthusiast? Well, if I am mad, in that respect, may I
ever be so; and if that is to be an enthusiast, let none, be sober! But if it is
mad and enthusiastic to go to heaven, how ran. oh more so is it to go to
hell! O God, show these poor souls what their portion in the flames must
be, and tell them — for thy mercy’s sake, tell them — what salvation by
Jesus Christ is! Do you ask me to tell you that before I finish? Do I hear
one say, “Men and brethren, what must I do to be saved?” I answer,
“Believe on the Lord Jesus Christ, and thou shalt be saved.” It is written,
“He that believeth and is baptized, shall be saved; but he that believeth not
skull be damned.” If you will trust in Jesus to-night, you shall be saved. It
does not say such-and-such a person that believeth, but “he that believeth,”
— if he has been a drunkard, a swearer, or what not , — “ he that
believeth, and is baptized,” — mark how the two are put together; I dare
not sunder what Christ has joined, nor dare I reverse their proper order, —
“he that believeth and is baptized shall be saved.” Farewell to you, my
hearers, for this night; I shall never meet some of you again in this world.
Before another Sabbath-day is come, your corpse may have been, laid in
the grave. Which of us shall it be, on whom the hungry teeth of death shall
feed, before another Sabbath shall let its chimes be heard? Oh! if thou art
the man, or if the preacher is the doomed one, may it be fulfilled-
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“Prepare me, Lord, for thy right hand;
Then come the joyful day;
Come death, and some celestial band,
To bear my soul away.”

But another says, “I will not enter this chapel any more; I will never see that
man again; [ will never again hear his voice.” Good-bye, my friend; I
hope thou wilt hear someone who will be as faithful to thee; and if thou
findest a man who loves thee more, or would suffer more for thy sake, go
and hear him, and God bless him to thy soul! But one says, “I will hear no
more of this matter; it is cant; it is nonsense; [ will not turn.” Ah! my
hearer, if I see thee going to destruction, and thou knowest it not, it is none
the less destruction because thou dost not see it. But another says, “This
night 1 will give myself to Jesus, for 1 know Iwant life. Ilie down, a
corpse; and though I cannot move, I know that, when he passes by, he will
give me life.” Go thou! God has something for thee; go and fall before him.
Thou shalt have life bestowed upon thee; go and accept it. For, wherever
there is a “now,” it is of God. The Holy Ghost says, “To-day, if ye will
hear his voice, harden not your hearts.”
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“The LORD is good, a strong hold in the day of trouble
and he knoweth them that trust in him.” — Nahum 1:7.

HAVE you read this chapter through? It is a very terrible one; it is like the
rushing of a mighty river when it is nearing a cataract. It boils, and seethes,
and flows with overwhelming force, bearing everything before it; yet, right
in the middle of the surging flood stands out, like a green island, this most
cheering, comforting, and delightful text; Listen a minute to the prophet’s
words of terror. “The Lord is slow to auger, and great in power, and will
not at all acquit the wicked: the Lord hath his way in the whirlwind and in
the storm, and the clouds are the dust of his feet. He rebuketh the sea, and
maketh it dry, and drieth up all the rivers: Bashan languisheth, and Carmel,
and the flower of Lebanon languisheth. The mountains quake at him, and
the hills melt, and the earth is burned at his presence, yea, the world, and
all that dwell therein. Who can stand before his indignation? and who can
abide in the fierceness of his anger? his fury is poured out like fire, and the
rocks are thrown down by him.” Then, just as there has sometimes been a
break, and a delightful silence, in the very midst of some tremendous
chorus of sacred song, so here the thunder pauses, the hurricane is stayed,
and we hear the sweet music of this still small voice: “Jehovah is good, a
strong hold in the day of trouble; and he knoweth them that trust in him,”
— from which we may gather that there is always a hiding-place for his
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people, his eyes of love are fixed on them even when they flash fire upon
his adversaries. Nothing shall harm them; though the earth be removed, and
the mountains be cast into the midst of the sea, they may rejoice in the
goodness of the Lord in the day of his fierce anger.

I invite you, dear friends, to consider this text, and may the Holy Spirit
make the meditation which will follow to be useful’, There are three
things here to be thought about. First let us think of God himself: “The
Lord is good.” Then let our minds ponder a little upon what God is to us:
“a strong hold in the day of trouble.” And then we will change the theme
a little, and speak of God with us: “He knoweth them that trust in him.”

I. First, then, let us think of GOD HIMSELF: “Jehovah is good.” It; is well
for us to be able to say so when the day of trouble is really upon us. It is
one thing to sit under your vine and fig tree, and to sing, “The Lord is
good.” It is quite another thing when the vine and fig tree have both been
cut down, and all your comfort is gone, still to say, “The Lord is good.”
Do you not think that, if we fail to say it the second time, it will look as if,
after all, it was the vine and fig tree that were good, and not God; or, at
least, that our view of God’s goodness was very much derived from the
fact of our being in so much comfort? It was an accusation which Satan
brought against Job that he loved God for what he got out of him: “Hast
not thou made a hedge about him, and about his house, and about all that
he hath on every side?” The devil is very apt to charge God’s people with
having a cupboard love; but it is well for us to refute that accusation by
loving, praising, and adoring God when comforts fail, when the hedge is
broken, and when the things that we received with gratitude are at length
in wisdom taken away. Oh, what a rebuff the archfiend had when Job, on
his dunghill scraping his sores, and with his children dead and his property
gone, yet said, “The Lord gave, and the Lord hath taken away; blessed be
the name of the Lord.” That is the spirit of our text. Here is a man of God,
in the midst of the overwhelming flood, standing up, and saying,: The Lord
is good. The Lord is good.” There are some persons who, even in their
theology, do not believe God to be good. It cannot be:,” they say, “that the
wicked will be cast into hell, for God is good;” and they argue that
therefore the ungodly will not be punished. But the child of God says that,
though they will certainly be cast into hell, God is good for all that. It is
true that he will punish sin, and punish it everlastingly; but God is good for
all that. “No,” say others, “but if he be good, he cannot do so.” You may
make unto yourselves another god, and call him God; but the Christ-inn



81

says, “The Lord is good, Jehovah is good; good as I find him, good as an
angry God; good when I read such words as these, ‘With an overrunning
flood he will make an utter end of the place thereof, and darkness shall
pursue his enemies.’* God is good even then, he is good anyhow; let him
reveal himself as he pleases, let him do what he pleases. Whatever I find
him reveal about himself, or whatever I see in providence about him, my
heart is bowed down even when my understanding cannot see, and is still
true to this firm piece of good sound doctrine, “The Lord is and must be
good.”

The goodness of God is seen in his very name, for what is his name “God,”
but short for good? We call him God because we count the good; and so
good is he that “there is none good save One; that is, God.” All other
goodness that exists is but a spark from this great sun, or else it is a lie.

There never would have been any goodness in the world apart from God,
nor can goodness continue to exist much less increase, except as God,
whose very name is good, shall continue to make that goodness flow forth
from himself unto the sons of men. God is essentially good. 1t is his very
nature to be good; he could not be otherwise than good. If you and I are
good, it is not because, of our nature that we are good. A/as! since the Fall,
it is true that in us, that is, in our flesh, there dwells no good thing, and any
goodness has to be imparted to us. But to God no goodness can be
brought, from God all goodness must be fetched, for he is good essentially.

And God is good independently. There are none that make him good, or
help him to be so. If you and I are good in any way, it is by his grace, by
his teaching, by the example of friends, by divine restraints, by gracious
constraints. By a thousand helps and props our poor goodness stands, but
his goodness stands of itself. None can make him better; none keep him
back from being evil. He is good, he must be good, and that entirely in and
of himself, — essentially and independently good. I want you to think of
this, because I want you never to get the notion into your head that God is
good through certain means, and under certain circumstances and
conditions, and that the goodness of God depends upon the life of such an
one, or upon your possession of such and such earthly goods. Oh, no! God
is good independently of all these; and if all these were swept away, God
would be just as good, and just as good to you. You may question it, but it
should never be a matter of question. If every conduit pipe, which now
conveys to us streams of comfort from the fountain-head, were broken and
taken away, God could make the waters leap out of the rock itself, and
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streams to flow in the desert immediately at our feet. As long as you have
God, you have the essence of all good; and as long as God lives, whoever
else dies, the goodness on which your soul is to feed has an independent
existence.

Note, next, that God is eternally and unchangeably good. He cannot be
better; he cannot be worse; he is absolutely perfect. There can be no
improvement and there can be no depreciation in him. He was good on
your wedding-day, when he gave you the loved one to be the joy of your
life; but he was just as good on that sorrowful day when the partner of
your being was smitten down. You thought God was good when your little
child laughed in your lap, and the house was glad with his merry ways; but
he was just as good when the little coffin went silently out of the door, wet
with parents’ tears. God was good to you when you walked abroad in the
sunlight, and every breath of air meant health to you; but he is just as good
when every step is a weariness, and your body is consuming away with
sickness; he has not changed. Why, clear heart, you have not changed
toward, your child, have you? Yet you are evil; and shall not he who is all
good be just as full of love to his children in dark dispensations as in bright
times? Assuredly it is so. If you should live till infirmities are multiplied, if
it were possible for you to exist here till you had numbered the years of
Methusaleh, yet still you should find God to be just as good as in your
young days when first your heart leaped at the sound of his name. Do not
be afraid, therefore, of what is yet to be, for whatsoever comes, “Truly God
is good to Israel;” - truly, “his mercy endureth for ever,”

Turn this little sentence over many times, and try to get the full meaning
out of it. “The Lord is good;” good in each one of his Divine Persons.
You do not doubt that the Father is good. He chose you before the world
was. He gave his Son for you. He “hath begotten us again unto a lively
hope by the resurrection of Jesus Christ from the dead.” He is our Father;
surely he is good, is he not? There is Jesus, the second Person of the
blessed Trinity in Unity; is he not good? He “/oved me, and gave himself
for me.” He loved, and lived, and died, and rose again, and still lives
pleading, preparing, waiting to come and take us to himself. Is not Jesus
good? That blessed truth is beyond all question. Well, then, the Father is
good, and the Son is good. And the Holy Ghost, — is he not good? Did he
not first turn your eyes to Jesus? Did he not breathe into you the breath of
spiritual life? And, since then, has he not been your Teacher, your Guide,
your Helper, your Comforter, dwelling with you, suggesting your prayers,
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helping your infirmities? Oh! he is good. What ill did you ever have at his
dear hands? Well, then, the Father is good, and the Son is good, and the
Holy Ghost is good so, in a threefold sense we may say, “The Lord is
good.”

Now, to cheer your faith yet again, let me remind you that the Lord is
9cod in all his acts of grace. Was he not good when first he chose you,
when there was nothing in you “to merit esteem, or give the Creator

delight”?
When you had fallen, and lay all in ruins, yet “he loved you not
withstanding all,” — was he not good then? And when he planned the

covenant, “ordered in all things and sure,” the covenant of grace by which
he could be just, and yet be the Justifier of him that believeth in Jesus, was
he not good then? And when he gave his Son, — his only Son, — that he
might die to make atonement for our sin, was he not good then? And when
he washed us in the precious blood of Christ, and clothed us with his
perfect righteousness, and adopted us into his family, and by our
regeneration gave us the nature as well as the privileges of children, when
he promised to preserve us even to the end, was it not all goodness? And
must we not say of all his acts of grace, “The Lord is good”? Further,
brothers and sisters, you may depend upon it that the Lord’s actions are all
of a piece. Good men, you know, are much the same all through; cut them
where you please, there is something sound about them in every part. [ am
sure that it is so with God; it is not merely one portion of his character that
is good, but it is all good. Nor is it one set of his actions that are good, but
all his acts are good.

That brings us to this point, that all his providences are, have been, and
always shall be good. What is the providence that grieves you just now?
Perhaps you have been a great loser this week. Ah! but it is a good God
that permitted you to be loser. You have been bereaved. Ah! but it was not
a demon that stole away your darling, but the good God permitted it, —
did it himself, may be; so he is good in that. “I should think him good,”
said one to me,” if anything else had happened to me except this.” Nay,
sister; he is good in that, for if thou wilt have it that he is good in all
except only the one thing in which he has dealt with thee of late, then,
truly, if he had done something else, thou wouldst have been of the same
mind.

Thou dost not believe him good, Itell thee, unless he be all over and
altogether good. The Lord has done for his people the best that could be



84
done. He has not suffered any evil to harm them, neither has he denied



85

them anything that would be for their good. It is still true, “No good thing
will he withhold from them that walk uprightly.” A day shall come when
these lips shall tell of God’s goodness in a much better style than they can
at present, — up there, in yonder golden streets; — but, meanwhile, I have
an opportunity I may not have again, for now I am permitted to say, though
I have not been second in mourning to any one of the bereaved this
week, and though thrice the arrows have wounded me, yet the Lord is
good, and blessed be his name. Though physical pain and mental
depression come together, yet the Lord is good. When I was away in the
South of France enjoying health and every comfort, I kept saying to myself
and to my friend, “Let us praise God doubly now, for, may be, we shall be
in the dark when we get home; and, lest we should run short of praise then,
let us give the Lord an extra quantity now.” I felt so glad to be, as it were,
laying up a little store of honey against the time when flowers would not be
quite so plentiful; but I want to use up that store now, and bless and
magnify and adore the name of the Lord.

Let me say to you mourners and sufferers that your praises of God when
you have no trouble are not worth half as much as they may be now. If
you can sing his praises on the bed of sickness, and extol him in the fire of
a sore bereavement, that will be grand. The praises of the angels, as they
bow in perfect happiness, and say, “God is good,” must be very blessed.

And the praises of men of God on earth, who are prospering in business,
and who have health and strength, and who say, “God is good,” are very
precious. But you take me to one who is poor and needy, one who scarcely
knows where his daily bread will come from:, and he says, “But God is
good;” I think the Lord finds a sweeter note in that praise than he does
even in the music of the angelic choirs. Then go to one who is racked with
pain and suffering, and deprived of every comfort; yet I see her stretch out
her bony hand, and say, “The Lord is good, blessed be his name.” That is
sweeter music still. But what praise to God there must have been from
those martyrs who lay in prison rotting to death, or who were brought out
to the stake, and who, as they burnt, when every finger was a candle, yet
still loved him, praised him, and extolled him! Oh! that is such music as
God himself could not create directly and distinctly. God must go round
about by redeeming love to get such melody as that. He has not made a
seraph that could so sing; it must be a fallen and renewed being that should
be capable of such love as that, and say, “The Lord is good.” I am trying to
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put this praise into your mouth, but may God put it into your heart! Dear
brother, dear sister, let this be your continual song, “The Lord is good.”

I1. Secondly, Gop Is Goop To Us. What is he to us? A strong hold in the
day of trouble.”

It is well to know what God is under special circumstances. The special
circumstances here mentioned are, “in the day of trouble.” Remember that
itis only a day;, it is not a week, nor a month, and God will not permit the
devil to add an extra hour to that day; it is a “day of trouble.” There is an
end to all our griefs. Well did one say —

“When God appoints the number ten,
There ne’er can be eleven.”

And when God measures out the bitter medicine to his people, there
cannot be another drop of gall put into the cup.

But it really is “the day of trouble.” See how the emphasis is laid there; “a
strong hold in the day of trouble.” It is the most troublous day that a man
has, that day in which the clouds return after the rain, that day in which he
seems to have lost every comfort, and sorrows come one after another, like
Job’s messengers, all bringing gloomy stories, and each one more gloomy
than those that went before: “the day of trouble.” There is such a day
which occurs to most godly people, sooner or later, before they get to
heaven: “the day of trouble.” It seems to be trouble’s own day; trouble has
the day all to itself. From early in the morning to the last thing at night, it is
trouble, trouble, trouble: “the day of trouble.” What is God then? He is a
“a strong hold.” That is a grand word, “a strong hold “ — that is, a
fortress, a castle, a tower of defense, — “in the day of trouble.”

So that, in the time of trouble, God guarantees safety to his people. They
dwell surrounded as with impregnable bulwarks. “As the mountains are
round about Jerusalem, so the Lord is round about his people from
henceforth even for ever.” Troubles are like enemies besieging them, but
God is to them like a strong tower of defense, in which they are perfectly
safe.

What is more, they are often perfectly at peace. The enemy comes, and
spies upon them, throws up his earthworks, and prepares his engines of
war; but thus saith the Lord, as he did to Sennacherib, “The virgin, the
daughter of Zion, hath despised thee, and laughed thee to scorn; the
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daughter of Jerusalem hath shaken her head at thee.” often, in the times of
their greatest trouble, God’s people are so resigned, so acquiescent to their
Lord’s will, and consequently so calm, so brave, that their peace is not in
the least degree affected. I had a curious experience in conversing with two
ladies who were very deaf; we went for a drive in a carriage, and as soon
as the rumbling of the wheels began, they could hear everything that I said,
so we could easily carry on a conversation while there was a great noise,
but inside their own drawing-room it was not so easy for them to hear.
And Ido believe that, sometimes, when God puts his people into a
rumbling tumbril of affliction, they can hear his voice much better than at
other times. It seems odd and strange, but it is strangely true; they are most
at peace when in the thick of the fight, never so safe as when in danger,
and never so much in danger as when apparently safe. God’s people are a
mass of contradictions, a paradox, and a riddle; let the believer read that
riddle as he can, for no one else will. He has a stronghold in the day of
trouble, giving safety and, perfect peace.

Beside that, it is a stronghold defying the enemy. The foe comes tearing up
the hill, ready to devour the people of God; what makes them safe against
the adversary? Why, there is a bastion, a fortification, so that he cannot
come near. He grins at the saints, and bites his nails, like Bunyan’s Giant
Pope; he threatens what he will do to them; like Rabshakeh, he writes ugly
letters, but he cannot really do anything. When a man hides behind the
Most High, God himself bids de, dance to that man’s adversaries, and their
rage is all in vain. There came a watery torrent down upon a little mill, and
threatened to sweep it away; but wisdom fitted up a wheel, and allowed as
much of the water as might be needed to turn the wheel, and grind the
miller’s grist. As for the rest, it was turned aside. “Surely the wrath of man
shall praise thee: the remainder of wrath shalt thou restrain.” So will it be
when that great torrent of trouble comes; a part of it shall be used to grind
our corn, and make us rich and fat in the things of God; the rest of it shall
ran harmlessly by. We shall hear its noise, but that shall be all. Wherefore,
in patience let us possess our souls.

Once more, this stronghold means that God abides for ever the same,
always a sure refuge for the needy. Strongholds are not like temporary
camps; fortifications are intended to stand from generation to generation,
and in that sense, “The Lord is good, a strong hold in the day of trouble.”
Remember what brave Luther did; Ithink I hear him saying, when the
enemy raved and raged around him, “Come, let us sing the forty-sixth
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Psalm, and spite the devil.” So they sang, “God is our refuge and strength,
a very present help in trouble;” and he verily laughed for joy in his holy’
confidence in his God. But Luther’s God its our God, — just the same
God as he was then, — and he deserves the same confidence from us as he
had from Luther. Wherefore, let us give it to him now; let us praise him
now; instead of hanging our harps on the willows, let us say, “No, the
willows have quite enough weight to bear without having our harps hung
on them, and our harps were never made to be hung on willows.” Let us
strike every string to the praise of that unchanging love which puts the
burden on the back, and even smites us in love, and with wise intent. My
soul, bless thou thy Lord this very moment, and rob him not of his revenue
of praise, because thou art sad!

II1. Now, lastly, we are to think of GoD WITH Us: “He knoweth them that
trust in him.”

Of course, the Lord knows everything; but there is an emphatic sense in
that word “know” whenever it is applied to God’s people. Here it refers to
his intimate acquaintance with them, their persons, their condition, their
wants, their sufferings, their past, their present, their future. He knows all
about them. We say, sometimes, to a person whom we, do not care to
meet, “I do not know you;” but we never say that; to our own dear child,
or to a friend whose concerns interest us. No, we try to know all about
him, we wish to know in order that we may relieve and succor. In a far
higher sense, omniscience concentrates its all-perceiving glance upon each
child of God. Your Father is looking at you, beloved, with as intent a gaze
as if there were nobody else in the world but you, — ay, and no world
either, but only you. Think how he would know you if, in the whole
universe, there were nothing but God and you, just in that way he knows
you. He delights to know all about you, for he made you, and he new-made
you. You are a plant of his planting, he has watched over you, and he has
said, “T will water it every moment; lest any hurt it, I will keep it night and
day.” It is with the most intimate and intense knowledge that the Lord
knows them that trust in him.

This knowledge also implies tender care. Just as a doctor, who really cares
for a patient, knows all about that patient by making a diagnosis of his
condition, and studying his symptoms from day to day, till he gets to be
thoroughly acquainted with him, and does not prescribe for him at a
venture, so does God care for you with an intense, loving, affectionate,
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earnest care, wishing to do you good, to make you better, and to turn
everything to your benefit. If you are one of those that trust in him, it is
sweet for you to be able to say, “God knows all about me, and he cares for
me.” Do notice one worst in the text, “He knoweth them that frust in him;”
— not those that are perfect, not those that are doing certain works, but

“He knoweth them that f7ust in him.”

Those who trust in the Lord are not only the objects of his knowledge and
care, they are also the objects of his approval. There is nothing in the
world that God approves of more than faith; to trust God, is the greatest of
all works. “What shall we do,” said the Jews to our Lord, “that we might
work the works of God?” Jesus answered and said unto them, “This is the
work of God, that ye believe on him whom he hath sent.” To erect a row
of almshouses, or to build a cathedral, — is not that a big work? No, not
compared with believing on Jesus Christ whom God hath sent. This is the
God-like work, the greatest work that we can do. Our action may not
please God, however pleasing it may appear to us; but where ever there is
faith, God is pleased, and “without faith it is impossible to please him.” So
dear friends, if you want to please God, trust him, trust him implicitly.
Trust him now with your sin, with your sorrow, with everything. The more
you trust him, the more pleasing you are to God. See what an opportunity
you have of pleasing him in times of great trial and trouble. If a person has a
burden to carry which he is able to bear, self-reliance will serve his turn;
but when he has alead upon him that he cannot carry, and he says, “O
God, if thou wilt strengthen me, I will carry it,” — then it is that he is
pleasing to God. If you are only reaching what you can reach, there is
nothing notable in that; the thing is to be doing what you cannot do, by
believing in God to give you more strength than by nature you possess. To
trust God while you are alive, is good; but to say, with Job. “Though he
slay me, yet will I trust in him,” that is the very cream of faith. “He
knoweth” — with approving knowledge — “‘all them that trust in him.”

Once more, dear friends, this word “know” here means loving communion.
We know one another by being with one another, sympathizing with one
another, entering into one another’s thoughts and feelings. I have known in
this sense some of the choicest of God’s people; and what a /oss it is to
lose those whom we have known so well! But God knows us; he knows
our prayers and tears, he knows our wishes, he knows that we are not what
we want to be, but he knows what we do desire to be. He knows our
aspirations, our sighs, our groans, our secret lodgings, our own
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chastenings of spirit when we fail; he has entered into it all. He says, “Yes,
dear child, I know all about you; I have been with you when you thought
you were alone. I have read what you could not read, the secrets of your
own heart that you could not decipher I have known them all, and I still
know them.”

And they who trust in the Lord shall have one more thing; that is, God
will own them as His. At the last day, Christ shall say to some, “I never
knew you.” Those that do not trust Christ, he will not own. In that dread
hour when they will most of all need a Savior, he will say, “I never knew
you” But if you trust him, he knows you now, and he will own you then.
Jesus Christ himself cannot say to me at the last day, “I never knew you.”
He must know me, for he knows how I have bothered and worried him;
he knows how I had the blood from his heart to wash my sins away, and
the robe of his righteousness to clothe me. I have needed all that he is to
make anything of me; and still, day by day I am a poor beggar who will
not let him go down the street without crying, “Thou Son of David, have
mercy on me!” Therefore he knows my name, and Christ will never say
that he does not know us if he does. Make him acquainted with your
name even now. Dear sinner, go and tell the Lord your story and your
history, your sin and your transgression; if you confess your sin to him, he
cannot say, “I never knew you.” Then go and cast yourself on him with
all your sin, then he will own you as his, and will never disown you. “HE
knoweth them that trust in him.” Trusting in him gives us a wonderful
hold on God. If you trust a man, he feels bound, if he is an honorable
man, to be true to the trust reposed in him. If it were a poor person in the
street, who had only a few shillings, and was afraid of being robbed, and
he were to put his little store of money into your hand, and say, “Good
woman, will you take care of this money of mine?” — you would take
care of it, would you not? You would do anything rather than lose it. And
Christ will keep that which we have committed unto him. Last Monday
night, one of our brethren, a neighboring minister, told us that, forty-five
years ago, he gave his soul to Christ, and he said, “It has been like a
sealed envelope ever since.” I like that thought of the seal that has never
been broken. The devil has never been able to get at the good man’s soul.
It has been a sealed envelope ever since his conversion, and so it shall be
until the day of his Lord’s appearing, when Christ shall break the seal, and
reveal to the assembled worlds what he has kept. Oh, give yourselves to
Jesus, dear hearts; give yourselves to Jesus! Now that so many are being
taken away from us to
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heaven, I want to have a great number coming into the church to fill up the
vacuum. During the last few weeks that I have been ill, and have been
away’, | have not been able to see any of you, and I intend as soon as I can
to see such as wish to make a confession of their faith in Christ. I hope that
there are many of you ready to come, and that among the rest will be one
or another able to say, “Yes, sir; The Lord is good, a strong hold in the day
of trouble; and I know now that he knoweth them that trust in him, and I
have the witness of the Spirit that I am one of that happy company.”

God bless you, for Christ’s sake! Amen.

EXPOSITION BY C. H. SPURGEON.

PSALM 77.

The Book of Psalms, though it is divinely inspired, is also marvelously
human; it is everywhere instinct with life, and life in its most, sympathetic
forms. However glad you are, there is always a Psalm suitable for you to
sing; and you are never so sad but a Psalm could be found to help you, in
the very depths, to pour out your complaint before God. This 77th Psalm is
the song of a man in deep depression.

Verse 1. [ cried unto God with my voice, even unto God with my voice;
and he gave ear unto me.

It was only a cry; a cry monotonous, redoubled, and full of sorrow. Yet the
Lord gave ear unto him who cried. There were some who would have
stopped their ears, and have got out of the way, for the sound made them
melancholy, and they could not bear it; but the Lord gave ear unto his sad
servant’s cry. Oh, how sweet is this! Though he hears the songs of angels,
and though the hallelujahs of the blood-bought in glory never cease before
him, yet he stoops from his throne of majesty, and listens to the cry of
misery. “He gave ear unto me.” Are any of you troubled? Pour out your
hearts before the Lord, and he will give ear unto you as he did to the writer
of this Psalm.

2. In the day of my trouble I sought the Lord:

That was a very wise thing to do; where else should he go, in the day of
trouble, but to him who sent the trouble, to him who could help him to
bear the trouble, to him who could sanctify the trouble, to him who could,
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if he pleased, remove the trouble? “In the day of my trouble I sought the
Lord.” I have heard of some who fly to strong drink to drown their
troubles; that will never do, it is like leaping into the fire to escape the
flame. Some run to their fellow-creatures for comfort; that is a poor way
of acting; better by far do as the psalmist said he did, “In the day of my
trouble I sought the Lord.”

2, 3. My sore ran in the night, and ceased not: my soul refused to be
comforted. I remembered God, and was troubled:

“Yet he says that he sought God. It is a grand thing when your faith leads
you to seek God, even though he troubles you. It is better to knock at
God’s door when he is angry than to go to any other door. Even if he shuts
the door in your face, still wait upon him. Though he may seem not to heed
your cry, there is no door like that of God. Therefore, continue there still.
Yet there are times when even believers in God are so conscious of sin, so
conscious of departure from him by unbelief towards him, that, as they
remember God, they are troubled.

3-5. I complained, and my spirit was overwhelmed. Selah. Thou holdest
mine eyes waking: I am so troubled that I cannot speak. I have considered
the days of old, the years of ancient times.

What God did with others of his people in their times of trouble, how he
rescued them, the splendor of his power in the ages long since gone, —
these are among the things which the psalmist considered. It is well
sometimes to live in the past. If the present seems to be like a fire that has
gone out, snatch a live coal from the altars of the past, and set the fuel
alight again.

6. I call to remembrance my song in the night-

“How I was once like a nightingale, and learnt to sing with a thorn at my’
breast; how, in former times, I triumphed in the hour of trouble and
affliction.” It is good to recollect all this; for, though past experience will
not do to live upon, yet sometimes we are like the men with their barges
when they push ‘backwards to send the barge forward. We may think of
the past to help us in the present.

6, 7. I commune with mine own heart: and my spirit made diligent search.
Will the Lord cast off for ever? and will he be favorable no more?
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Come, what think you? Will such a loving, faithful God as ours cast off for
ever? Can you harbour such a thought concerning him? Will he be
favorable no more after all the favor he has already shown? Can he change?
Will he deny himself? Think you that God will play fast and loose with
you? “Will he be favorable no more?”

8. Is his mercy clean gone for ever?
We sing, “His mercy endureth for ever;” is that a lie? Can it be?
8. Doth his promise fail for evermore?

Does it ever fail at all? And if it does tarry a while, will it always wait? Will
God be found untrue at last? Come, children of God, in your trouble face
these questions, and answer them; for you must get comfort out of the only
reply that you can give to them.

9. Hath God forgotten to be gracious?

Is he the same God that he used to be? Or has he been overtaken with a fit
of forgetfulness? Has he a failing memory, like yours and mine?

9. Hath he in anger shut up his tender mercies? Selah.

Can it be? Has he not said, “as I have sworn that the waters of Noah
should no more go over the earth; so have I sworn that I would not be
wroth with thee, nor rebuke thee”? Can it be, then, that in anger he has
shut up his tender mercies?

10. And 1 said, This is my infirmity:

And so it is. Worse than that; it is sometimes our iniquity, our sin, to think
such hard things of God. But inasmuch as faith was there, battling,
struggling, and striving, the little temporary victory which unbelief seemed
to gain was the result of infirmity.

10. But I will remember the years of the right hand of the most High.

The glorious years of his electing love; the years in which he has loved his
people, and never changed that love; the years in which we ourselves have
realized his presence, and been at his right hand, enjoying day by day a
sense of his love.
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11, 12. [ will remember the works of the LORD: surely I will remember
thy wonders of old. I will meditate also of all thy work, and talk of thy
doings.

They will bear talking of, they will bear turning over, and meditating upon;
for they are full of comfort.

13, 14. Thy way, O God, is in the sanctuary: who is so great a God as our
God? Thou art the God that doest wonders: thou hast declared thy
strength among the people.

Whenever the Hebrew mind was full of exulting joy concerning God’s
greatness and might, it seemed inevitably to turn back to Egypt and the
Red Sea. Just as we, believers in Jesus, love to sing the song of the Lamb,
so did these old believers sing it by anticipation. We may fitly join with
them, and together we may sing the song of Moses the servant of God, and
of the Lamb. Here is a part of it, —

15. Thou hast with thine arm redeemed thy people, the sons of Jacob and
Joseph. Selah.

There is no song like that of redemption. Whatever our troubles may be if
we are trusting in Christ, we are a redeemed people. Whatever our sins or
infirmities, or imperfections, we are a redeemed people, like Israel of old.
They were redeemed by power, as well as by price; so we read,-

16-18. The waters saw thee, O God, the waters saw thee; they were afraid:
the depths also were troubled. The clouds poured out water: the skies sent
out a sound: thine arrows also went abroad. The voice of lay thunder was
in the heaven: the lightnings lightened the world: the earth trembled and
shook.

This is what Egypt saw when God turned the dark side of the cloud
towards the Egyptians, and greatly troubled them through that wild
tempestuous night.

19, 20. Thy way is in the sea, and thy path in the great waters, and thy
footsteps are not known. Thou leddest thy people like a flock by the hand
of Moses and Aaron.

And so will he continue to lead his people by one and another, till all their
wanderings are over, and they rest in peace at his right hand for ever;
“wherefore, comfort one another with these words.”
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“We know that we have passed from death unto life,
because we love the brethren.” — 1 John 3:14.

I HAVE, heard it said, by those who would be thought philosophers, that in
religion we must believe, but cannot know. I am not very clear about the
distinction they draw between knowledge and faith, nor do I care to
enquire; because [ assert that, in matters relating to religion, we know; in
the things of God, we both believe and know. If you will read this Epistle
through, and with a pencil draw a line under the word “know” wherever it
occurs, you will be astonished to see now continually John asserts about
the great verities of our faith, “We know, we know, we know, we know.”
he does not admit that any one of these things is a subject of conjecture,
but he asserts it to be a matter of positive knowledge. These philosophical
gentlemen call themselves Agnostics; that is a word derived from the
Greek, and has the same meaning as the word “ignoramus “, which comes
from the Latin, and is the English equivalent for a ‘“know-nothing.” Well,
if they like to be called ignoramuses, I have not the slightest objection to
their keeping the title, but they should never presume to argue with
Christian men. They put themselves out of court directly, for we say, “We
know.” They cannot deny anything we choose to affirm after that, because
confessedly they do not know. If we do know, and they cannot allege
against us that we are deceivers, — if, in any court of law, they will admit
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that our testimony would be taken quite as quickly as theirs, and that our
general repute is that we are as; upright and as honest as they are, — then
they ought, in modesty, never to contradict us in anything, but to believe
what we declare to be true. As they do not know anything themselves, let
them be guided by those who do know. At any rate, whether they choose
to agree with us or not, we shall always affirm that we do know what we
do know; and there are some things about God, and about the future, and
about prayer, and about the work of the Spirit of God in our own souls,
which we do not fancy, or imagine, or even make to be merely matters of
faith. We know them, we are sure of them, for we have felt them, tasted
them, handled them, and we know them as surely as we know the fact of
our own existence. My text seems to me to speak of four things about
which believers in Christ are and ought to be positive and certain.

I. First, WE KNOW THAT ONCE WE WERE DEAD IN TRESPASSES AND SINS.

That is implied in the text: “We know that we have passed from death unto
life.” We could not have passed from death if we were not in death;
neither would there have been a change in bringing us into life if we were
in life before. Herein, I believe, lies the doctrine of the natural ruin of man,
— his original sin, the depravity of his heart. I have heard it said that the
children of some Christians are so very good, — I suppose on account of
their having such wonderfully good fathers and mothers, — that they may
be considered to have been born in the church; they have no need of any
conversion, and they never ought to need it. There are such principles
within the dear little souls that you have only to nourish those blessed
principles, and they will turn into veritable angels. I have seen some of
these children, and I regret to say that I have not found them different in
nature from other people’s boys and girls, neither have they grown up to
be better than the children of the most ungodly. I believe, concerning
everybody’s child, that it must be born again, that the Spirit of God must
change its natural heart if it is to become a child of God. At any rate,
whatever may be the theory as regards other people, we know that we
were once dead in sin, we have no question about that.

We who have been converted, and become the subjects of the work of the
Spirit of God, know that we were once fast bound in spiritual death; at one
time we were utterly insensible. We heard the Word of God, and were
pleased, perhaps, with the oratory of the speaker; or moved by his
earnestness; but we were never led, by all his pleadings, to hate sin, and to
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believe in Christ. We were shaken; but we were not awakened; we were
insensible, spiritually, to the power of the law. We heard it preached, and
we might be for a moment disquieted, but we never felt the terror of the
condemnation which God pronounces upon the sinner who breaks his law.
If we did feel anything of it, we strove to get away from its influence, and
drowned in pleasure and in sin all thoughts of the wrath of God. We could
also hear the gospel, as well as the law, and the sweetest note in it had no
music for our ears. What cared we for Jesus and his bleeding wounds?
What respect had we for infinite love, and the invitations of the precious
Word? We came, and we went, yet continued just as we were. We saw our
face in the glass, but we did not wash it, and the spots of sin still remained,
Some of you, dear friends, remember that you had grown so insensible to
spiritual things that you did not even care to hear the gospel. The Sabbath
was to some of you just like any other day in the week, except that,
sometimes, you took most of your pleasure then, which meant that you
went further in sin than you ordinarily did, for your daily labor kept you
pretty steady through the week. You know how often Sunday brought “St.
Monday” after it, with all sorts of mischief in its train; and the Sabbath
became to you rather a door of sin than a gate of mercy. Some of you had
godly parents, yet you took no notice of your father’s God, and your
mother’s Savior. You saw others go to the house of prayer, but you were
in your shirt-sleeves all the morning, and in the evening you “did not care
to go,” you said, “to be stirred up with a crowd to listen to dry talk.” Just
so; all this was because you were quite insensible to divine things. Charm
he never so wisely, the charmer cannot allure the deaf adder; and, for a
time, the gospel’s charming music could not reach your ears. That was one
proof of your being dead, — that you were spiritually insensible.

More than that, we had not the appetites of living men and women. You
know that, if a man is alive, he will be hungry in due time. There is a bell
that is sure to ring inside to tell him that it is time to coal up, and set the
fires going again. He will be thirsty, too; the body will need moisture, and
there will be a summons for him to drink if he is alive. He may be just on
the borders of life, perhaps almost gone, and then hunger and thirst may be
forgotten; but the healthy man has these tokens of life about him at fit
seasons, that he must eat and drink. There was a time when you and I had
no hunger for the Bread of life. “Pshaw!” we said, What cant! What
nonsense!” We did not desire to drink of “the river of the water of life.”
We did not believe in its existence; and, though now every drop of the
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gospel is sweet to us as honey, we cared not an atom about it once. We
despised the doctrines of grace, and we did not wish for the grace of the
Lord Jesus Christ himself. He who is the Bread of heaven, was without any
attraction for us; we did not feel any need of him. We thought that we
were strong, and could find our own way into heaven; we did not know
our own weakness nor his strength. We believed that we were fat and
flourishing, and therefore we did not want to feed upon him. It is perfectly
true that, with regard to grace and all spiritual things, we were dead.
“Blessed are they which do hunger and thirst after righteousness: for they
shall be filled.” But dead are they unto whom no spiritual hunger or thirst
ever comes. This was the second proof of our spiritual death.

There was this further evidence that we were without power of movement
of a spiritual kind. You remember the philosopher who was asked to
prove that he lived, and he did it by simply walking; for movement is a
proof of life. Certainly, spiritual movement proves spiritual life. To draw
near to thee, my God, proves that I am alive. To approach thee, — though
it be with faltering steps, like a tottering infant who any moment may fall,
— yet, to draw near to thee, though I do but crawl like a babe of a few
months old, proves that Iam alive. The movement of godly desire, the
movement of a humble hope, the movement of a holy wish, the movement
of a penitential sigh or cry, — if there be any of these in the soul, they are
proofs of life. It is not so very long ago since some of you had none of
them. Ihad the great delight, yesterday, of seeing many who have just
lately been quickened by divine grace; and many of them, as they looked
me in the face with holy shame, told how dead they had been towards God;
— they were alive, indeed, unto transgression and unrighteousness; but
stone dead as to any movement of the Spirit of God, who now has made
them alive in Christ Jesus.

There is another sign which proves death, namely, the want of breath. That
is one of the last tokens of expiring life. You have heard of friends holding a
looking-glass to the man’s mouth, and as long as there is a little dimness
to be seen upon the glass, they say, “He still lives;” but when the breath is
all gone, then the life has gone. The poet truly said,-

“Prayer is the Christian’s vital breath;”

but there was a time with us when we did not pray. Perhaps some of you
from your childhood always said a form of prayer, and if you ever went to
bed without saying it, you dared not go to sleep; yet how much of that
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formality was but a mockery of God! I will not speak too harshly about the
child’s fore of prayer, for sometimes that form has been made use of by
God to lead on to true spiritual supplication. Still, it would be idle for us to
imagine that the mere repetition of certain words, was prayer; we know
now that it was not prayer. We did not really ask anything of God, we did
not truly speak to God at all; we might just as well have said our prayers
backward as forward for any good there was in them. I have heard of some
people who, even at thirty and forty years of age, have repeated the same
form of prayer that they used when they were children; I have even read of
one who, at sixty or seventy, used to pray God to bless his father and
mother who had been dead thirty years before! When men once get into the
way of using a form of prayer, they are apt to keep to that form, when
there positively is no meaning whatever in it. That is the state in which
some of us were; we used dead prayers, for there was no life in us. Ah! but
it is not so now, beloved; now, we pay. I think that some of us could more
easily tell when we do pray than when we do not pray. As we walk the
crowded streets, we cry to God in secret, “Oh, that thou wouldst be with
me!” We cannot read a book without praying that we may have help from
God to spy out the meaning. We do not even go to look at a babe without
pleading with God to save the soul of that dear child. We feel habitually in
the spirit of prayer; if it is not so with any of us, we ought to pray that it
may be so. Mark you, the spirit of prayer is better than any mere act of
prayer. The act of prayer is good, the habit of prayer is good; but to have
the spirit of prayer always with us, so that we as naturally pray as we
breathe, this is the highest blessing of all, and one of the surest signs of
spiritual life.

I grieve to add, but it is true of some of us, in a very special degree, that
we know we were dead in sin because we had begun to corrupt. If a man
has lost his life for only a certain number of hours, he may still look very
much as he did; and, if the eye were the only guide, we might scarcely
know whether he was a living man or not. But that appearance will not last
many days; you soon perceive the signs of an inward dissolution.
Corruption is beginning to take possession of the place which death has
conquered, and very soon you will have to say, “Bury my dead out of my
sight.” It happened to some of us to be, in our salvation, like the little girl
to whom Christ went soon after the breath was out of her body; he took
her by the hand, and said, “Talitha, cumi;” — “ Maid, arise;” and she lived
again before corruption had wrought any great change within her. Happy
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are they who are saved in their youth, before the inward death has begun
to show itself in outward corruption. Yet, some of us, who were
converted while we were yet boys, remember sufficient of our wanderings
to make us fear what we might have been if grace had not interposed. I
have often told the story of Rowland Hill, and the good Scotchman who
sat for some time looking at the preacher’s face, and at the queer, comic
twinkling about his eyes. “What are you doing?” he asked. “I am looking
at the lines of your face,” said the Scotchman. “And what do you make of
them?” “Oh! I was thinking what a bad fellow you would have become if
it had not been for the grace of God.” And some of us, as we look back at
the lines of our young character before it was allowed to develop, cannot
help saying to ourselves, “What great sinners we should have been but for
the grace of God!” There were tokens already of commenced corruption.

But there are others in whom the corruption has become more apparent.
They have gone into actual transgression, and have become familiar with
what are called the pleasures of this world, its vanities, and gaieties, and
pollutions. They have not been worse than others; indeed, even while dead
in sin, they compliment themselves that they are not so bad as others; yet
they would not like to have their secret deeds proclaimed before the face of
all men, as they will be at the judgment day; they would be ashamed to
have them known. You, my friend, are like that young man, who was
carried out at the gate of Nain, whom Christ met on the way to the
sepulcher, and raised from the dead. You are dead, surely enough; but
there are some others who are dead, like Lazarus, who had lain four days
in the grave, and of whom his sister said, “Lord, by this time he stinketh.”
God’s grace has come to some, who will easily recognize my description of
them, when they were as far gone in evil as they could be. There was not
any other sin left for them to commit, they had sinned up to their neck; they
had plunged into it, and done evil even as they could. Rottenness was
in their very soul, corruption was in everything they said, for it was full of
obscenity and blasphemy; it was in all they did, for the more nauseous the
sin was in the nostrils of God, the more pleasing it was to them. There are
some here who will always say, “I know that I was dead, for I was corrupt.
Death had set his seal upon me with a stamp that could not be mistaken, I
was indeed dead before God, for I had begun to be offensive even in the
nostrils of good men.”

That will suffice for this part of our subject. Let us look back with shame
on our original. Let us remember the hole of the pit whence we were
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digged, and then stand fast in this one certainty, we know that we were
dead.

I1. Secondly, we know another thing, and a brighter thing. WE KNOW
THAT WE HAVE UNDERGONE A VERY SINGULAR CHANGE; “We know
that we have passed from death unto life.”

That passage, “from death unto life,” is the reverse of the natural one. We
all expect to pass from life unto death. The heathen talks of a Charon to
ferry men across the river into the unseen world. Long ago, the poet said,
“Easy is the descent to Avernus; but to retrace your steps, — that is the
work, that is the difficulty.” Yet that is just what God has done for us who
believe; we have not gone from life to death, but he has brought us up from
death unto life. There has been such achange in us as is altogether
supernatural, such a change as never would have occurred had we been left
to ourselves. We now are sure that it is so, I speak to some, in whom the
change is so evident to themselves, that they often wonder at it. One of the
surest proofs to any man of the existence of a God consists in his dealings
with that man in turning him front darkness to light, and from the power of
sin and Satan, unto God. All the arguments that ever were written by
Butler, or Paley, or any of the defenders of religion, will never convince a
man like coming into personal dealings with God; and when those dealings
assume this form, — that we have passed from death unto life, — they
become indisputable proofs of the Godhead, and of the power of the gospel
of Jesus Christ.

I do not think that it is easy to describe the passage from life to death; I
could not describe it, though I have seen many pass away; and it is almost
impossible to describe the passage from death unto life. I know what it is,
as you do, brothers and sisters, many of you. It has happened in your own
case, yet you could not explain it. What a wonderful process it is! It is not
dying; it is quite the reverse, it is being quickened. Can you tell another
person how it happened? You can speak of the outward means and the
external circumstances, but you cannot picture to anyone the secret way of
the Spirit. His methods of quickening are deep mysteries, and even he who
has felt them cannot translate them into human language. Yet believe us, O
unbelievers, we are before you men and women as different from what we
used to be, as though we had died and risen from the dead! We are, some
of us here, so changed and altered that, if we met our old selves, we
should not know ourselves again; we are no longer ourselves, though now
most
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truly we are ourselves by the effectual working of the almighty grace of
God.

We can tell you, however, that this passing from death unto life usually
begins with pain. 1 have heard that, when men have been nearly drowned,
and animation has been restored by rubbing and other processes, their first
sensation was that of intense anguish. When the blood began to move
again, and the lungs began gently to heave, the first feeling was one of
great pain. You know how, if your foot “goes to sleep,” as we say, when it
begins to get right again, what pain there often is! That is, on a very small
scale, what happens to a man who is being resuscitated; it is just a faint
emblem of the pain that is usually felt by those who pass from death to life.
Yet let me lay down no hard and fast rule; I am not giving a description
that is to be stereotyped, but I only say what usually happens I do not
know that the little girl, to whom the Lord Jesus said, “Talitha, cumi,” had
any pain at all. I expect that she just opened her eyes, and sat up, and as
soon as ever she saw that it was Jesus, she wanted to wait upon him, and
he commanded that something should be given her to eat. And there are
some dear children, and some persons of older growth, who are brought to
Jesus very gently. There are not so many pangs in their birth as there are in
the births of others; yet they are as truly regenerated, and born into the
family of God. Still, I think that the new life usually begins with pain.

One of the first signs of it is that it is accompanied with great self-
depreciation. The man who is passing from death to life grows very little in
his own esteem. He gets to despise what he once thought to be his beauty
and his comeliness. As to his supposed excellence, he is not half the man he
used to be. He would never have been able to go through the needle’s eye
while he was such a size as that, so he had to be reduced, and then still
further reduced, till he became less than nothing in his own eyes.

At the same time, when that life really does begin in a soul, it begin, very
quickly. There may be at first only enough light to make the darkness
visible, only enough life to incarnate itself in a sigh. The prayer, “God be
merciful to me a sinner,” is rather a large-sized form of the heavenly life.
Sometimes, the poor, trembling soul cannot get as far as that. Yet, not a
single spark of the divine life ever did die out, or ever can. The living and
incorruptible seed of the Word of God liveth and abideth for ever; if it be
but as a grain of mustard seed, and it falls into the ground which God has
prepared for it, it must live, and it must grow. But, often, it is at first
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exceedingly weak. The test of its reality is that the man trusts in Jesus, for
“he that believeth on the Son hath everlasting life.” That is a sure word,
for he hath himself spoken it: “Whosoever liveth and believeth in me shall
never die.” The renewed man, however feeble his life may be, does believe
in Jesus; and therefore he is saved.

When that life comes to the birth, it is usually attended with great joy.
When at last the man has believed in Jesus, and rested in him, then he
passes from darkness to light in the sense of passing from sorrow into
overflowing joy. It is not always so, but that is the general way; there is a
joy, unspeakable and full of glory, which attends this passing from death
unto life; it is a period to which a man may ever look back with gratitude
to God. I am always glad when our friends get a very decided conversion,
because, though I am not going to say a word about those who come to
Christ very gradually, yet their experience is rather cloudy. No doubt they
are just as safe as others, but they lack a good deal of comfort afterwards;
and sometimes persons who are very readily converted, and who have no
very deep sense of sin, are more apt to play with evil than others aye who
have had a clearer sight of its enormity.

So, we know — however it came to pass, — we do know that we have
undergone a very singular change.

II1. Thirdly, we know something else. WE KNOW THAT WE, LIVE: “We
know that we have passed from death unto life.”

In that life, first of all, is included non-condemnation. A man who is
condemned to die can hardly be said to live, but he who has believed in
Jesus Christ knows that there is for him no condemnation. Nothing shall
ever be laid to his charge, for all his sins were punished on Christ; a full
atonement was made for them, and they were for ever put away. This we
do know, and we rejoice to know it; it is the very glory and bliss of our
life.

We live now, dear friends, in this way: we have entered into a new state
of being. We have made the acquaintance of a great many things that we
did not know anything of before. “All things have become new.” “Ah,
sir!” said one to me once, “either all the world has altered, or else I have,
for people I once delighted in I am now afraid of. The things that once
made me glad now make me unhappy, and those that I thought
melancholy are now the very things in which I find my highest joy.” Yes,
we have not
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merely to talk about God now, but to know him; not simply to speak about
Christ, but to live on him; not now to dream or read about the Spirit of
God, but to feel him working in us. We have come now to know the blood
of Jesus as applied to our souls to make us clean, the promises are now our
riches, and prayer is a reality to us. We never need anybody to tell us that
there is a power in prayer; for we have tokens from day to day that the
Lord hears our petitions. We are living in a new world altogether, we know
we are; these things were unknown and unperceived by us once, but they
are perceived by us now.

Beside that, we are now introduced into spiritual society. 1 hardly know
how to explain the great change to some here; but suppose you had been a
pig all your life, and that you were suddenly made into a man. Well, now
you are a man, you look through a telescope; swine cannot do that. You
look through a microscope; I never knew a pig do that in my life. Swine
do not talk, but you speak, you sing, you pray, you are quite a different
creature from what you were before. It is just so with some of us; we have
another life than we ever possessed before, we live in a different world to
what we used to live in, we know things that were unknowable to us once,
we enjoy what we never had enjoyed, and we have griefs that never
occurred to us before we passed from death unto life. By all these things
we know that we do really live.

Further, this new life necessitates new food. We feel now an appetite which
nothing but Christ can satisfy; we love the house of God, we delight in
God’s Word; and when the Holy Spirit blesses us, then are we filled as
with marrow and fatness. We believe, too, that this life guarantees to us
eternal life, — that, in fact, it is eternal life, — life that can never die, or
be taken away from us. Let me tell you, my un-converted friend, that we
are very happy. “But,” say you, “you said that you had sorrows which we
do not have.” Exactly so Men, you know, have sorrows which swine do not
have. Do I compare you to swine? Well, if you do not like rite image, I
cannot help it; I will take any other that is true, but there is as great a
difference between a living Christian and a mere man as there is between a
living man and a dog. He has another life, and a higher life, and he has
entered another realm. I would not try to teach a dog astronomy, and it is
impossible for an unrenewed man to know the things of God. I should not
think of putting my dog into a chair, and beginning to explain theology to
him; and until you are born again, you will never understand the meaning
of God’s grace. You must get a new life, pass from death unto life, or you
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cannot know these things; but we who believe in Jesus know that we have
this life.

I'V. Now, fourthly, WE Now THAT WE LIVE BECAUSE WE LOVE.

The enquiry as to whether we are alive or not, is a very curious thing. This
morning, I received a letter informing me that the High Court of Chancery
has ordered investigation, with affidavit, as to whether “the said Charles
Haddon Spurgeon” is still alive. I replied to the lawyer that I would not
make an affidavit to that effect, for I would not take an oath for any
purpose; but that I was willing most solemnly to affirm that, to the best of
my knowledge and belief, I am still alive; and I expect to have to do that
before long. I did not say to myself, “Am I really alive or not?”” But I have
known some Christian people, who have so often sung

““Tis a point I long to know,” —

which all of us have to sing some time or other, — that they are not sure
whether they are alive or not. Making themselves sad, and miserable, and
melancholy, they think is a proof of life; perhaps it is, but; there are other
proofs of life beside that, and I like the one that is given in the text: “We
know that we have passed from death unto life, because we love the
brethren.”

So, brethren, if we can say that we love God’s people, as God’s people,
because they are God’s people, that is a mark that we have passed from
death unto life. Do you love them for Christ’s sake? Do you say to
yourself, “That is one of Christ’s people; that is one who bears Christ’s
cross; that is one of the children of God; therefore I love him, and take
delight in his company”? Then, that is an evidence that you are not of the
world. If you were, you would love the world, ‘but, belonging to Christ,
you love those who are Christ’s, and you love, them for Christ’s sake.

Another is, you love them for the truth’s sake. We are but earthen vessels,
yet there is the excellency of the treasure of God put within us; so, when
you can say, “I love that man because of the truth he preaches, I do act
care about his talents, but I do care about his gospel “ — when you can
say, “I love that woman, I delight to hear her speak of Jesus, her
experience comforts me because it is full of Christ; Ilove to read the
writings of such a brother, because there is a savor of Christ about every
letter that he writes;” — that is a mark that you have passed from death
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unto life. If you love the children, you love the Father, I am pretty sure of
that; and if you love him, it is because he first loved you.

It is another mark of our passing from death unto life when we love God’s
people for their own sake, when we wish that we were like them, when we
say to ourselves, “I would fain be the least among them, washing their feet,
and filling the humblest place, so that I might share the love which is their
joy.” It is a sure token that you are a child of God when you love God’s
people even when the world hates them, taking their part, being willing to
be reproached with them; when you say, “You scoff at such a saint, do
you? I am one of the same family, so give me some of your scorn. If you
have any rotten stuff to fling, and you set this Christian man in the pillory,
I will stand by his side, and count it a great honor to share the contempt
that comes upon a child of God.” If you thus love the saints, you need not
be afraid whether you have passed from death unto life.

It is also a sure mark of grace when we love the company of God’s people
as a people, when we are willing to go to the little prayer-meeting to hear
them pray, when we hear them groaning, and yet feel, “That is just the kind
of sorrow that I would like to feel;” when we hear them joyful, and say,
“That is the kind of joy I want to feel;” when we hear them tell about what
the Lord has done for them, and though we have not felt quite the same joy
ourselves, yet say, “I love them because the Lord has loved them. If he has
not yet wrought all this in me, Ilove them because he has wrought it in
them. I rejoice to see my Father’s finger anywhere, on anyone, whoever he
may be.” Well, if that is your case, go your way in peace. It seems but a
very small token of the inward life that we love the brethren, yet it is one of
the surest in the world, and it is one of which even you high and mighty
saints may be glad to avail yourselves in the cloudy and dark day which
sooner or later may come upon you.

God grant us all to have a share in this precious knowledge, for Christ’s
sake! Amen and Amen.

EXPOSITION BY C. H. SPURGEON.

PSALM 32.

A Psalm of David, giving instruction.
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The thirty-second Psalm is a gospel benediction. It belongs not to the law;
it is a word which can only come of sovereign grace to the guilty. The
very first sentence tells us that, —

Verse 1. Blessed is he whose transgression is forgiven, whose sin is
covered.

Blessed would have been the man who never transgressed, who never
sinned; but, be encouraged, O sinner, there is blessedness even for the likes
of you! Blessed is he who, though he has transgressed, has had his
transgression forgiven; — who, though he has sinned, and sinned often,
and sinned foully, yet, nevertheless, has had his sin covered. There is such
blessedness in this forgiveness that scarcely can the bliss of an unfallen
spirit excel it. There is a tenderness, a delicacy, a fragrance, a love, about
the dealings of God with pardoned sinners, that even angels can scarcely
tell the excessive sweetness of it. They have never known the joy of
redeeming grace and dying love; and although they are blessed, yet
peculiarly and especially is he blessed “whose transgression is forgiven,
whose sin, is covered.”

2. Blessed is the man unto whom the LORD imputeth not iniquity, and in
whose spirit there is no guile.

He is blessed twice over; God multiplies the blessing, He blesses him
effectually, he blesses him emphatically, he blesses him in body, he blesses
him in soul. He is blessed; he has iniquities, but God does not impute them
to him. They have been of old imputed to Another, who stood in the
sinner’s place, and bore the sinner’s guilt, and put it all away by his own
expiatory sufferings. Therefore, as these deeds were put to Christ’s
account, they are not laid to the account of the Lord’s people: “Blessed is
the man unto whom Jehovah imputeth not iniquity.” But even pardon and
deliverance from guilt would not be sufficient; to make a man blessed if
they stood alone, for, as long as our heart is full of sin and deceit, and
follows crooked ways, there can be no true rest to us. Renee the
blessedness comes to the man “in whose spirit there is no guile,” — no
falsehood. The guile and the guilt have gone together, and the gall is gone,
to, Now the man is truthful, so he confesses his sin; he is also trustful, so
he lays hold on the sinner’s Substitute, and thus he finds peace. Dear
friends, do you all know this blessedness? If you do not, I pray that you
may, for it is heaven begun below, — the heaven of a poor sinner whose
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sin is covered, and whose heart is purified from guile. Now see the way by
which we come to this blessedness: —

3. When, I kept silence, my bones waxed old through my roaring all
the day long.

Sin was in his heart but he would not confess it. He was silent before God
in hardness of heart; and then his sorrow grew worse and worse, till not
only his flesh began to Jail, but his bones — the most solid part of his
frame, began to grow old, too. He felt like a man prematurely aged,
melting away into the grave.

4. For day and night thy hand was heavy upon me: my moisture is
turned into the drought of summer. Selah.

When a man gets God’s hand on him, I warrant, you that he will want no
other burden. This hand of God goes with him wherever he goes, it is like
his own shadow. Whenever you meet with persons who are self-righteous,
you may pray God to lay his hand on them; that will drive the ride and
unbelief out of them. David says that he was so pressed under God’s hand
that the very essence of his soul was squeezed out of him.

5. I acknowledged my sin, unto thee, and mine iniquity have I not hid. 1
said, I will confess my transgressions unto the LORD; and thou
forgavest the iniquity of my sins. Selah.

“And thou forgavest” — blessed “and.” How very simple it was! The
floods of divine wrath were swelling; he just pulled up the sluices of
confession, the floods ran away, and all was quiet. Oh, what a simple plan
this is! But; pride cannot brook it; to humble oneself, and confess before
God that one is utterly undone and ruined and sinful, is what our proud
spirit will not bring itself to do if it can help it. Yet, that is the way of
peace. Down, down, down, flat on your face! “He that is down need fear
no fall.” But we do not like that going down, that acknowledgment of
transgression. Still, we must come to it: and the sooner, the better. The
Lord bring; every proud soul here to a full acknowledgment and confession
of sin, and then forgiveness will surely follow.

6. For this shall every one that is godly pray unto thee in a time when
thou mayest be found: surely in the floods of great waters they shall not
come nigh unto him.



107

The fact that God hears us at the first and gives us a great deliverance
when we, are; under a sense of sin, makes us pray to him as long as ever
we live. We shall never forget how God heard us then; and something
whispers into our heart, “its heard you then; he will hear you now.” One
thing I know, if you do not. I never can come to God again in such a
plight as I came to him at the first. Whatever happens to me, — if [ am
bereaved a thousand times, — if I am covered, from head to foot with
sores, and sit like Job on a dunghill, — I can never be brought so low as I
was when, in my despair, | was ready to lay violent hands on myself rather
than live any longer under a sense of sin. Ilooked unto him, and I was
lightened; and that first grand deliverance ensures that, in every other time
of trial, in every other flood of great waters, when I cry unto God, he will
deliver me.

7. Thou art my hiding place; thou shalt preserve me from trouble; thou
shalt compass me about with songs of deliverance. Selah.

Here is a threefold declaration: “Thou art my hiding place; thou shalt
preserve me from trouble; thou shalt compass me about with songs of
deliverance.” “Yes,” says God, “I will;” and now he speaks to his servant.
When we speak to God, we may expect that God will speak to us; and
what a happy dialogue it is when a soul can pray, and praise, and magnify
the Lord, and then the Lord condescends to speak to his poor servant after
this fashion!

8. I will instruct thee and teach thee in the way which thou shalt go

“I have led you so far; I have brought you up out of the horrible pit, and
out of the miry clay; I will not let you perish now; I will not leave you to
your own folly.”

8. I will guide thee with mine eye.

It is a very gentle way of guidance when a mistress just turns her eye
towards her servant, who understands her without a word. So God is quite
willing to guide his people with his eye, if they are willing to be so guided.

9. Be ye not as the horse, or as the mule, which have no understanding:
whose mouth must be held in with bit and bridle, lest they come near
unto thee.

Alas! there are some hard-mouthed Christians; they will not take a hint
from God. They do not watch God’s eye, and so do not learn by that
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gentle means; and therefore they require to have a bit and a bridle, and
such things are not at all nice in one’s mouth. Some Christians must
always be in trouble, or else they would be in sin. It seems as if some
could never be allowed a furlough from sorrow, or else they would spend
it in the tents of wickedness: “Be ye not as the horse, or as the mule.” Be
tender- mouthed; be willing to be guided; yield to the gentle admonitions
of the Divine Spirit that you may have a truly happy life.

10. Many sorrows shall be to the wicked.

It is all merriment with them now; they “count it one of the wisest things,
to drive dull care away.” But hark to this knell of all their joys, “Many
sorrows shall be to the wicked.” If not to-day, or to-morrow, yet by-and-
by, and in that day, it shall be so. All the future is dark to the wicked; the
further they go, the worse they will grow.

10. But he that trusteth in the LORD, mercy shall compass him about.

“He that trusteth in the Lord,” — he is the very opposite of the wicked. Do
you trust in the Lord, my friend? If not, you will have to be put among the
wicked, for there are only two sorts of people in the world, — the wicked,
and those that trust in the Lord. If you are not a believer in Christ, you
must go with the other company.

“He that trusteth in the Lord, mercy shall compass him about.” Mercy shall
go all round him, before him, behind him, above him, beneath him, within
him, and around him everywhere. As you see the moon sometimes with a
halo around it, so shall you be; you shall have brightness within and round
about you, mercy shall compass you about.

11. Be glad in the LORD, and rejoice, ye righteous: and shout for joy,
all ye that are upright in heart.

If anybody has a right to be glad, you have; so indulge the gladness, and
magnify the name of the Lord.
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“The Almighty hath vexed my soul.” — Job 27:2.

THE word “who” was put into this verse by the translators, but it is not
wanted; it is better as I have read it to you, “The Almighty hath vexed my
soul.” The marginal reading is perhaps a more exact translation of the
original: “The Almighty hath embittered my soul.” From this we learn that a
good man may have his soul vexed; he may not be able to preserve the
serenity of his mind. We think, and think rightly, that a Christian man
should “glory in tribulations also,” and rise superior to all outward
afflictions; but it is not always so with us. There is a needs-be, sometimes,
that we should be “in heaviness through manifold temptations.” Not only
are the temptations needed for the trial of our faith, but it is even necessary
that we should be in heaviness through them. I hardly imagine that the
most quiet and restful believers have always been Unruftled; I can scarcely’
think that even those whose peace is like a river have always been made to
flow on with calm and equable current. Even to rivers there are rapids and
cataracts, and so, methinks, in the most smoothly-flowing life, there surely
must be breaks of distraction and of distress. At any rate, it was so with
Job. His afflictions, aggravated by the accusations of his so-called friends,
at last made the iron enter into his very soul, and his spirit was so troubled
that he cried, “The Almighty hath embittered my soul.”
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It is also clear, from our text, that a good man may trace the vexation of
his soul distinctly to God. It was not merely that Job’s former troubles had
come from God, for he had borne up under them; when all he had was
gone, he had still blessed the name of the Lord with holy serenity. But God
had permitted these three eminent and distinguished men, mighty in speech,
to come about him, to rub salt into his wounds, and so to increase his
agony. At first, too, Sod did not seem to help him in the debate, although
afterwards he answered all the accusations of Job’s friends, and put them to
the rout; yet, for a time, Job had to stand like a solitary champion against
all three of them, and against young Elihu, too; so he looked up to
heaven, and he said, ““The Almighty hath embittered my soul.” There is an
end of the controversy; I can see whence all my trouble comes.”

Advancing a step further, we notice that, in all this, Job did not rebel
against God, or speak a word against him. He swore by that very God who
had vexed his soul. See how it stands here: “As God liveth, who hath taken
away my judgment, and the Almighty, who hath vexed my soul.” He stood
fast to it that this God was the true God, he called him good, he believed
him to be almighty; it never occurred, to Job to bring a railing accusation
against God, or to start aside from his allegiance to him. He is a truly brave
man who can say with Job, “‘Though he slay me, yet will I trust in him.’
Let God deal with me as he will, yet he is good, and I will praise his name.
What if he has vexed my soul? He hath a right to vex me, so I will not kick
against the pricks. Let him grieve me, let him put gall and wormwood into
my cup if so it shall please him; but still will I magnify his name, for he is
good, and only good.” Here is the strength of the saints, here is the glory
which God getteth out of true believers, — that they cannot and will not be
soured against their God.

Now go another step, and notice that this embittering of Job’s soul was
intended for his good. The patriarch was to have his wealth doubled, and
he therefore needed double grace that he might be able to bear the burden.
He was also to be a far holier man than he had been at the first; perfect
and upright as he seemed to be, he was to rise a stage higher. If his
character had been deficient in anything, perhaps it was deficient in
humility. Truly, Job was no proud man, he was generous, and kind, and
meek; but, possibly, he had a little too high a notion of his own character,
so even that must be taken away from him. Other graces must be added to
those he already possessed; he must have a tenderness of spirit which
appears to have been lacking; he must become as gentle as a maid. As he
had been
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firm as a man of war; and, consequently, this bitterness of soul was meant
to help him towards perfection of character. When that end was
accomplished, all the bitterness was turned into sweetness. God- made the
travail of his soul to be forgotten by reason of the joy that came of it. Job
no longer thought of the dunghill, and the potsherd, and the lost sheep, and
the consumed camels; he only thought of the goodness of God who had
restored everything to him again, and given him back the dew of his youth,
and the freshness of his spirit.

Child of God, are you vexed and embittered in soul? Then, bravely accept
the trial as coming from your Father, and say, “The cup which my Father
hath given me, shall I not drink 1t?”” “Shall we receive good at the hand of
God, and shall we not receive evil?” Press on through the cloud which now
lowers directly in your pathway; it may be with you as it was with the
disciples on the Mount of Transfiguration, “they feared as they entered the
cloud,” yet in theft cloud they saw their Master’s glory, and they found it
good to be there. Fear not, have confidence in God; all your sorrows shall
yet end in joy, and the thing which you deplore today shall be the subject of
to-morrow’s sweetest songs. The Egyptians whom ye have seen today ye
shall see no more for ever. Wherefore, be of good courage, and let your
hearts be strengthened.

I am going to take the text right away from its connection; having
explained it as it relates to Job, and those like to Job, I want to use it for
the benefit of anyone else who can fitly use the expression, “The
Almighty hath vexed my soul.” My sermon will be like an archer’s arrow;
God knows where the heart is at which I am aiming. I draw the bow at a
venture, the Lord will direct the bolt between the joints of the harness of
the one it is intended to strike.

I. First, I shall speak upon A PERSONAL FACT. Many a person has to say,
“The Almighty hath embittered my soul.”

This happened to you, dear friend, perhaps, through a series of very
remarkable troubles. Few persons were happier than Job, and few have
found misfortunes tread so fast upon one another’s heels. What were the
troubles in your case? It may be that one child was taken away, and then
another, and yet a third; or, perhaps, your infant was carried to the grave,
to be soon followed by its dear mother, and you are left to mourn alone.
Bereavement has followed bereavement with you until your very soul is
embittered. Or it may be that there is one ill at home, and you fear that
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precious life cannot be preserved; your cup seems full of trembling. Or,
possibly, you have had a series of disasters in business such as you could
not have foreseen or prevented. It seems, indeed, to you as if no man ever
was so unsuccessful, you have not prospered in anything; wherever you
have put your hand, it has been like the hoof of the Tartar’s horse which
turns the meadow into a desert; nothing goes well with you. Perhaps you
have desired to be a man of learning; you have worked very hard. and now
your health is failing you, so that you cannot go through the examination
for which you have been preparing. You ‘would willingly die at your post
if you had a hope of gaining the honor to which you aspire, but this is
denied you; on the very doorstep of success, you are stopped; God seems
to have embittered your life. Or you, of the tender heart, have been
disappointed and rejected, and your love has been thrown away. Or you, of
the energetic spirit, have been foiled and driven back a score of times, till
you perceive that your attempts are fruitless. Or you, a man of true
integrity, have been cruelly slandered, and you feel as if you could not bear
up under the false charge that is in the air all around you. Ah, I know what
that means! There are many like you, with whom the Almighty is dealing in
all wisdom and goodness, as I shall have to show you.

It may be, however, that you have not had a succession of troubles, but
you have had one trial constanty gnawing at your heart. 1t is only one,
and that one you are half-ashamed to mention, for it seems so trifling
when you try to tell it to another; but to you it is as when a wasp stings,
and continues to sting, it irritates and worries you. You try patience, but
you have not much of that virtue. You seek to escape from the trouble,
but it is always boring into your very heart; it is only some one little thing,
—not the devil, only a messenger of Satan, one of his errand boys, one of
the small fry of trouble. You cannot make out how you can be so foolish
as to let it worry you, but it does. If you rise up early, or if you sit up late,
it is still there tormenting you; you cannot get rid of it, and you cry, “The
Almighty hath embittered my soul.” Time was when you would have
laughed at such things, and put them aside with a wave of your hand; but
now they follow you into business, they are with you at the desk, they
come home with you, they go to bed with you, and they worry you even in
your dreams.

Perhaps I have not yet hit the mark with you, my friend. It is neither a
succession of troubles nor yet any one trouble; in fact, you haw) no trouble
at all in the sense of which I have been speaking. Your business prospers,
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you are in fine health, your children are about you, everyone holds you in
good esteem; yet your very soul is embittered. I hope that it has become
saddened through a sense of sin. At one time you did not think that there
was any fault to be found with you; but you have had a peep in the
looking-glass of the Word, the Spirit of God holding the candle; you have
had a glimpse of yourself, and your inner life, and your condition before
God, and therefore your soul is vexed. Ah, many of us have gone through
that experience; and, wretched as it is, we congratulate you upon it, we are
glad that it is so with you!

Is it more than a sense of sin? Is it a sense of wrath as well? Does it strike
you that God is angry with you, and has turned his hand against you, and
does this seem to loosen the very joints of your bones? Ah, this is a
dreadful state of heart indeed, — to feel God’s hand day and night upon
you, till your moisture is turned into the drought of summer! Yet again I
congratulate you on it; for the pilgrim path to Heaven is by Weeping Cross,
the road to joy and peace is by the way of a sense of sin and a sense of the
Lord’s anger.

It may be that this is not exactly your case, but you are restless and weary.
Somehow, you cannot be easy, you cannot be at peace. Someone
recommended you to go to the play; but it seemed such a dull piece of
stupidity, you came away worse than you went. Your doctor says that you
must have a change of air. “Oh!” you cry, “I have had fifty changes of air,
and I do not improve a bit.” You are weary even of that in which you once
delighted. Your ordinary pursuits, which once satisfied you, now seem to
be altogether stale, fiat, and unprofitable. The books that charmed your
leisure have grown wearisome; the friends whose conversation once
entranced you now seem to talk but idle chit-chat and frivolity.

Beside all that, there is an undefined dread upon you. You cannot tell
exactly what it is like, but you almost fear to fall asleep, lest you should
dream, and dreaming should begin to feel the wrath to come. When you
wake in the morning, you are sorry to find that you are where you are, and
you address yourself sadly to the day’s business, saying, “Well, I will go
on with it, but I have no joy in it all. ‘The Almighty hath embittered my
soul.”** This happens to hundreds, and they do not know what it means,
they cannot understand it; but I hope that I may be privileged so to explain
it that some may have to say that never did a better thing happen to them
than when they fell into this state, — that never in all their lives did they
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take so blessed a turning as when they came down this darksome lane, and
began to murmur, “The Almighty hath embittered my soul.”

I1. From this personal fact of which I have spoken, I want to DRAW AN
INSTRUCTIVE, ARGUEMENT, which has two edges.

The first is this. If the Almighty — note that word, “Almighty” — has
vexed your soul as much as he has, how much more is he able to vex it! If
he has embittered your life up to the present point, and he is indeed
almighty, what more of bitterness may he not yet give you! You may go
from being very low in spirit to being yet more heavy even unto despair.
You may even come to be like Bunyan’s man in the iron cage, or like the
demoniac wandering among the tombs. Remember what God has done in
the case of some men, and if he can do that on earth, what can he not do
in hell! If this world, which is the place of mercy, yet contains in it men so
wretched that they would rather die than live, what must be the misery of
those who linger in a state of eternal death, and yet from whom death for
ever flies? O my God, when my soul was broken as between the two great
millstones of thy justice and thy wrath, how my spirit was alarmed! But if
thou couldst do this to me here, what couldst thou not have done to me
hereafter if 1had passed out of this world into the next with sin
unforgiven? I want everyone who is in sore soul-trouble to think over this
solemn truth, and consider what God can yet do with him.

Now turn the argument the other way. If it be the Almighty who has
troubled us, surely he can also comfort us. He that is strong to sink is also
strong to save. If he be almighty to embitter, he must also be almighty to
sweeten. Draw, then, this comfortable conclusion, — “I am not in such a
state of misery that God cannot lift me right out of it into supreme joy.” It
is congenial to God’s nature to make his creatures happy. He delights not
in their sorrow; but if, when he does make them sorrowful, he can make
life unendurable, — if his anger can fill a man with terror so that he fears
his own footfall, and starts at his own shadow, — if God can do that on the
one hand, what can he not do on the other? He can turn our mourning into
music; he can take off from us the ashes and the sackcloth, and clothe us in
beauty and delight. God can lift up thy head, poor mourner, sorrowing
under sin and a fear of wrath. I tell thee, God can at once forgive thy sin,
and turn away all his wrath, and give thee a sense of perfect pardon, and
with it a sense of his undying love. Oh, yes, that word “Almighty” cuts
both ways! It makes us tremble, and so it kills our pride; but it also makes
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us hope, and so it slays our despair. I put in that little piece of argument
just by the way.

ITI. Now I come to my third point, which is more directly in my road; and
that is this. Here is A HEALTHFUL ENQUIRY for everyone whose soul has
been vexed by God.

The enquiry is, first, is not God just in vexing my soul? Listen. Some of
you have long vexed him; you have grieved his Holy Spirit for years. Why,
my dear man, God called you when you were but a boy! Or very gently he
drew you while you were yet a young man; you almost yielded to the
importunity of a dying friend who is now in heaven. Those were all gentle
strokes, but you heeded them not, you would not return unto the Lord; and
now, if he should see fit to lay his hand very heavily upon you, and vex
you in his hot displeasure, have you not first vexed him, have you not ill-
used him? If you would not come to him in the light, it is very gracious of
him if he permits you to come in the dark. I do not wonder if he whips
you to himself, seeing that you would not come when, like a father
beckoning a little child, he smiled at you, and wooed you to him.

I might say to others, if God brings you to himself by a rough road, you
must not wonder, for have not you many a time vexed your godly wife?
When seeing friends who come to join the church, I am often struck with
the way in which converts have to confess that, in former days, they made
it very hard for their families. There are some men who cannot speak
without an oath, and at the very name of Christ they begin to curse and to
swear. They seem as if they hated their children for being good, and could
not be too hard upon their wives because they try to be righteous in the
sight of God. Well, if you vex God’s people, you must not be surprised if
he vexes you. He will give you a hard time of it, it may be; and if it ends in
your salvation, I shall not need to pity you however hard it may be for you.
There is one thing more you may say to yourself, and that is, “It is much
better to get to heaven by a rough road than to go singing down to hell.. O
my God, tear me in pieces, but do save me! Let my conscience drive me to
the very borders of despair, if thou wilt but give me the blood of Christ to
quiet it. Only make sure work of my eternal salvation, and I will not mind
what I have to suffer.” I shall bless God for you, dear friend, and you will
bless God for yourself, too, if you be but brought to him, even though you
have to say, “The Almighty hath vexed my soul.”
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Another point of enquiry is this: What can be God’s design in vexing
your soul? Surely he has a kind design in it all. God is never anything but
good. Rest assured that he takes no delight in your miseries; it is no
pleasure to him that you should sit, and sigh, and groan, and cry. I mean
that such an experience in itself affords him no pleasure, but he has a
design in it; what can that design be? May it not be, first, to make you
think of him? You forgot him when the bread was plentiful upon the
table, so he is going to try what a hungry belly will do for you when you
would fain fill it with the husks that the swine do eat. You forgot him
when everything went merry as a marriage peal; it may be that you will
recollect him now that your children are dying, or your father is taken
away; these trials are sent to remind you that there is a God. There are
some men who go on, by the space of forty years together, and whether
there be a God or not, is a question which they do not care to answer; at
least, they live as if there were no God, they are practically atheists. This
stroke has come that you may say, “Yes, there is a God, for I feel the rod
that he holds in his hand. He is crushing me, he is grinding me to powder;
I must think of him.”

It may be, too, that he is sending this trial to let you know that he thinks of
you. “Ah!” you say, “I did not suppose that he thought of me; thought that
surely he had forgotten such an one as I am.” But he does think of you, he
has been thinking of you for many a day, and calling and inviting you to
him, but you would neither listen nor obey; and now that he has come, he
means to make you see that he loves you too well to let you be lost. You
are having his blows right and left, to let you know that he thinks of you,
and will not let you perish. When God does not care for a man, he flings
the reins on to his neck, and says, “There! Let him go.” Now see how the
horses tear away; you need not lash them, they will go as though they had
wings, and could fly. Leave a man to himself, and his lusts drag him post
haste to hell, he pants to destroy himself; but when God loves a man, he
pulls him up, as you might pull your horse on to his haunches. He shall not
do as he wills, the eternal God will not let him; in infinite mercy, he tugs at
the rein, and makes the man feel that there is a mightier than he who will
not let him ruin himself, But who will restrain him from rushing to his
destruction. Am I speaking to any who are in this plight? Let them not
kick against God, but rather be grateful that he condescends thus to
meddle with their sinful souls, and check them in their mad career. I have
spoken lately with some who were about to join this church, who, if
friends had said, five or six months ago, that they would have been sitting
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talking to me about their souls, would have cursed them to their faces; yet
they were obliged to come. The Lord had hold of them; they tried to break
away, but he had them too firmly. They were served by my Lord and I,
raster as a good fisherman will serve a salmon, if once it takes his bait; he
lets it run for a while, and then pulls it up a bit, and then lets it go again;
but he brings it to land at last; and I have had the pleasure of seeing many
sinners thus safely caught by Christ. It may be, dear friend, that the
Almighty is vexing you to let you see that he loves you.

May it not be also for another reason, — that he may wean you entirely
from the world? He is making you loathe it. “Oh!” you used to say, “I am
a young man, and I must see life.” Well, you have seen it, have you not?
And do you not think that it is wonderfully like death and corruption?
That which is called “London life” is a foul, loathsome, crawling thing, fit
only for the dunghill. Well, you have seen it, and you have had enough of
it, have you not? Perhaps your very bones can tell what you gained by that
kind of life. “Oh!” you said, “but I must try the intoxicating cup.” Well,
what did you think of it the morning after you tried it? “Who hath woe?
Who hath sorrow? Who hath contention? Who hath babbling? Who hath
wounds without cause? Who hath redness of eyes? They that tarry long at
the wine; they that go to seek mixed wine.” I saw a man of that kind in the
street, the other day. Once, he was a most respectable man, who could
consort with others, and be esteemed by them. Now he is dreadfully down
at the heel. I think I saw a too through each of his shoes, and he looked
like the wretched being that he is. He shuffled from place to place as if he
did not wish to be seen, and he did not lift himself up until he got into the
gin palace to take another draught of hell-water; and then he seemed for a
minute to be drawn straight again by that which made him crooked. You
know the man; is he here to-night? Dear sir, have you not had sufficient
strong drink? God has let you have enough of it that you may hate it from
this hour, and flee away from it, never to desire to go back to it again.

I heard, at Boulogne, the story of a Frenchman who had been drinking
heavily, and who threw himself into the harbour. Some sailors plunged in,
and rescued him. The man was on the deck of a ship, and in a minute he
broke away from his keepers, and jumped in again. It was not pleasant to
be trying to save a madman again and again, yet they did get him out, and
took him down below; but he rushed on deck, and jumped in a third time. A
man there said,” You leave him to me.” So he jumped overboard, and
seized hold of him, put his head under the water, and held him there; when
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he managed to get his head up again, his rescuer gave him another ducking,
and then another, till he just about filled him up with water. He said to
himself, “I will sicken him of it, so that he will never jump in here again.”
He just diluted the eau-de-vie the man had taken, and then he dragged him
on board ship, and there was no fear of his jumping overboard any more.
And I believe that, sometimes, the Lord acts like that with men. He did so
with me; he made sin to be exceedingly bitter to my soul, till I loathed it;
and it has often given me a trembling even to think of those sins that then
were pleasurable to me. It is a blessed thing to be plucked out of the water,
and saved once for all, but alittle of that sailor’s style of sousing the
drunkard, a little of those terrors and alarms that some of us felt, is not
lost; and when the Lord thus deals with sinners, it is with the design that
they may never want to go back to those sins any more. They have had
their full of them, and henceforth they will keep clear of them. It may be
that the Almighty vexed some of you for this cause, that you might
thenceforth hate sin with a perfect hatred.

Do you say, my friend, that I have not been describing you? You are still a
gentleman, an excellent well-to-do man; you have done nothing wrong in
the way of vice, but still you cannot rest. No; and God grant that you never
may rest till you crone humbly to the Savior’s feet, confess your sin, and
look to him alone for salvation! Then you shall rest with that deep “peace
which passeth all understanding, ” which shall “keep your heart and mind
by Christ Jesus” forever and ever.

I think I hear someone say (and with that I will finish), “As the Almighty
hath vexed my soul; what had I better do? 1 thought, sir, when I came in
here that I was a castaway; but I see that I am the man you are looking
after. I thought that I was too wretched to be saved, but now I perceive
that it is to the wretched that you are preaching. It is for the mourning, the
melancholy, and the desponding; what had I better do?” Do? Go home, and
shut to your door, and have an hour alone with yourself and God. You can
afford that; time; it is Sunday night, and you do not want the time for
anything else. That hour alone with God may be the crisis of your whole
life; do try it!

“And when I am alone with God, what had I better do?” Well, first, tell
him all your grief. Then tell him all your sin, — all you can remember.
Hide nothing from him; lay it all, naked and bare, before him. Then ask
him to blot it all out, once for all, for Jesus Christ’s sake. Tell him that you
can
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never rest till you are at peace with him. Tell him that you accept his way
of making peace, namely, by the blood of the cross. Tell him that you are
willing to trust his dear Son for everything now, and to accept salvation
freely as the gift of sovereign grace. If you do so, you will rise from your
knees a happy man, and, what is more, arenewed man; I will stand
bondsman for God about this matter. It there be this honest confession, this
hearty. Prayer, and this simple acceptance of Christ as your Savior, the
days of your mourning are ended, the daylight of your spirit shall be
beginning, and I should not wonder if many of your present troubles come
to an end; certainly, your heart-ache shall be ended, and ended at once. Oh,
that you would accept my Savior! Sometimes, when I am thinking about
my hearers and my work, I seem to take God’s part instead of yours, and
to say, “O God, I have preached Christ to them; I have told them about thy
dear Son, and how thy fatherly heart parted with him that he might die that
men might live yet they do not care for him. They will not have thy Son:
they will not accept the pardon that Jesus bought.” If the Lord were to say
to me, “Then never go and say another word to them, they have so insulted
me in refusing such a gift,” I have at times felt as if I would say, “Lord,
that is quite right; I do not want to have anything more to do with them as
they treat thee so shamefully.” But we have not reached that point yet, so
once more I put it to you, have you not long enough delayed? Have you
not long enough questioned? Have you not long enough turned away from
the Savior? And now that the arrows of God are sticking in you, will you
not ask him to draw them out? Will you not plead that the precious blood
of Christ may be balm to heal your wounds? Oh, come to him! In the name
of Jesus of Nazareth, I beseech you, come! By amazing love and amazing
pity, by wondrous grace that abounds over sin, come and Welcome! Jesus
said, “Him that cometh to me, I will in no wise cast out.” Then, come unto
him, and come now. Blessed Spirit, draw them; draw them now, for Jesus
Christ’s sake! Amen.

EXPOSITION BY C. H. SPURGEON.

JOB 27

Remember that Job’s friends had accused him of having committed some
great sin; which would account for his great sorrows. The good man is
naturally very indignant, and he uses the strongest possible language to cast
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away front himself with horror the charges which they brought against him
in the day of his grief.

Verses 1-4. Moreover Job continued his parable, and said, As God liveth,
who hath taken away my judgment, and the Almighty, who hath vexed my
soul; all the while my breath is in me, and the spirit of God is in my
nostrils, my tips shall not speak wickedness, nor my tongue utter deceit.

He felt that; it would be wicked for him to confess to what he had never
alone; it would be deceit for him to acknowledge crimes which he had
never committed. Therefore he most solemnly asseverates, by the living
God, theft he never will permit the falsehood to pass his lips. He had not
transgressed against God in the way his friends insinuated, and he would
not own that he had.

5. God forbid that I should you: till I die I will not remove mine integrity
from me.

We are bound to keep to the truth. No man is permitted, with mock
humility, to make himself out to be what he is not. Job was right, so far, in
standing up, or the integrity of his character, for he was a man of such
uprightness that even the devil could not find fault with him. He was such a
holy man that God could say to Satan, “Hast thou considered my servant
Job, that there is none like him in the earth, a perfect and an upright man,
one, theft feareth God and escheweth evil?” And all that the devil could do
was to insinuate that he had a selfish motive for his goodness. “Hast not
thou made an hedge about him, and about his house, and about all that he
hath on every side? Thou hast blessed the work of his hands, and his
substance is increased in the land. But put forth thine hand now, and touch
all that; he hath, and he will curse thee to thy face.” Job was upright, yet
we are never so right but what there is a mixture of wrong with our right.
A man may very easily become self-righteous when he is defending his own
character; there may be a lack of admissions of faults unperceived; there
may be ablindness to faults that ought to have been perceived; and
something of that imperfection, doubtless, was in the patriarch.

6. My righteousness I hold fast, and will not let it go: my heart shall not
reproach me so long as I live.

There he went too far, for he had not yet seen God as he afterwards saw
him. Before man, there was nothing with which he needed to reproach
himself; buff how he changed his tone when God drew near to him! Then
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he said, “I have heard of thee by the hearing of the ear: but now mine eye
seeth thee. Wherefore 1 abhor myself, wad repent in dust and ashes.” IF
we knew more of God, we should think less of ourselves. If those who
consider themselves perfect had any idea of what perfection is, their
comeliness would be turned in them to corruption.

7, 8. Let mine enemy be as the wicked, and he that riseth up against me as
the unrighteous. For what is the hope of the hypocrite, though he hath
gained, when God taketh away his so.

That is a very solemn, searching question; if a man does try to play fast
and loose with God, if he be a hypocrite, and if he should gain by his
hypocrisy all that he tries to gain, namely, repute among men, “what is his
hope when God taketh away his soul?” Then, his hope is turned to horror,
for he has to stand before him who cannot be deceived, but who reads him
through and through, and casts him away because he has dared to insult
his Maker by attempting to deceive omniscience. Oh, may you and I never
play the hypocrite’s part! There cannot be a more foolish thing; and there
cannot be a more wicked thing.

9. Will God hear his cry when trouble cometh upon him?

That is one of the tests of the hypocrite: “Will God hear his cry when
trouble cometh upon him?” Will the hypocrite cry to God at all? Will he
not give up even his profession of religion when he loses his prosperity?
And if he does cry, will God hear the double-tongued man?

10. Will he delight himself in the Almighty? Will he always call
upon God?

These questions, while they condemn those who are hypocrites, are
comforting to many a sincere heart. Dear friend, do you delight yourself in
God Do you really admire him, love him, and seek to glorify him? Then
you are no hypocrite, for no hypocrite ever found delight in religion, and
especially no hypocrite ever found delight in God himself.

“Will he always call upon God?” No, there are certain times when he will
cease to pray. Pleasure enchants him, and he will not pray; or perhaps he is
so discouraged and despairing that he cannot pray. There are times when
the hypocrite gives up praying, but the Christian cannot give it up; it is his
vital breath, he must pray. No sorrow is so deep as to take him off it; no
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joy is so fascinating as to seduce him from prayer; but as for the hypocrite,
“Will he always call upon God?”” No, you may rest assured that he will not.

11. I will teach you by the hand of God:

Or, better, as the margin runs, “I will teach you being in the hand of God.”
Being himself chastened, and experiencing the teaching of God, Job says to
his friends, “I will teach you.”

11-14. That which is with the Almighty will I not conceal. Behold, all ye
yourselves have seen it; why then are ye thus altogether vain? This is the
portion of a wicked man with God, and the heritage of oppressors, which
they shall receive of the Almighty. If his children be multiplied, it is for
the sword: and his offspring shall not be satisfied with bread.

If God does not visit the hypocrite with punishment in his own person, it
will certainly fall upon the next generation.

15-18. Those that remain of him shall be buried in death: and his widows
shall not weep. Though he heap up silver as the dust, and prepare raiment
as the clay, he may prepare it, but the just shall put it on, and the
innocent shall divide the silver. He buildeth his house as a moth, and as a
booth that the keeper maketh.

“He buildeth his house as a moth,” which makes its home in the cloth, but
the servant’s brush knocks it all out, and destroys the moth’s children, too.
“And as a booth that the keeper maketh.” The hypocrite’s house is no
better than that little shanty which the keeper of a vineyard puts up with a
few boughs or mats, to sit under it from the heat of the sun. God saved us
from being such poor builders as this! May we build a house that is
founded on the rock!

19. The rich man shalt lie down, but he shall not be gathered: he
openeth his eyes, and he is not.

He has grown rich by oppression, he has become great in the land by his
hypocrisy; bat he speedily goes down to the grave. God looks at him, and
he is gone.

20. Terrors take hold on him as waters, a tempest stealeth him away in
the night.
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This is a parallel passage to that word of our Lord, “But he that heareth,
and doeth not, is like a man that without a foundation built an house upon
the earth; against which the stream did beat vehemently, and immediately it
fell; and the ruin of that house was great.”

21. The east wind carrieth him away, and he departeth: and as a
storm hurleth him out of his place.

These are your great, ones, your proud ones, your strong men that all
nothing, and would insure their own lives to a certainty for the next
twenty years; see how they go. Shadows are not more evanescent, a poor
moth is not more easily crushed.

22. For God shall cast upon him, and not spare.: he would fain flee out of
his hand.

The man would escape from God if he could. It was Job’s glory, as we
read just now, that he was in God’s hand; but the hypocrite would fain
flee out of God’s hand, yet that is altogether impossible.

23. Men shall clap their hands at him, and shall hiss him out of his place.
Such ignominy shall be poured upon the hypocrite at last that all
mankind shall endorse the sentence of God which condemns him; and
shame and everlasting contempt shall be his portion. The Lord save all of
us from such an awful doom, for Christ’s sake! Amen.

HYMNS FROM “OUR OWN HYMN B0O0OK” — 605, 592, 555.
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“But none saith, Where is God my Maker, who giveth songs in the night?” —
Job 35:10.

ELIHU was a wise man, exceedingly wise, though not as wise as the all-
wise Jehovah, who sees light in the clouds, and finds order in confusion;
hence Elihu, being much puzzled at beholding Job so afflicted, cast about
him to find the cause of it, and he very wisely hit upon one of the most
likely reasons, although it did not happen to be the right one in Job’s case.
He said within himself, “Surely, if men are sorely tried and troubled, it is
because, while they think about their troubles, and distress themselves
about their fears, they do not say, “Where is God my Maker, who giveth
songs in the night?’* Elihu’s reason is right in the majority of cases. The
great cause of a Christian’s distress, the reason of the depths of sorrow
into which many believers are plunged, is simply this — that while they
are looking about, on the right hand and on the left, to see how they may
escape their troubles, they forget to look to the hills whence all real help
cometh; they do not say, “Where is God my Maker, who giveth songs in
the night?”

We shall, however, leave that enquiry, and dwell upon those sweet words,
“God my Maker, who giveth songs in the night.” The world hath its night.
It seemeth necessary that it should have one. The sun shineth by day, and
men go forth to their labors; but they grow weary, and nightfall cometh on,
like a sweet boon from heaven. The darkness draweth the curtains, and
shutteth out the light, which might prevent our eyes from slumber; while
the sweet, calm stillness of the night permits us to rest upon the bed of



126

ease, and there forget awhile our cares, until the morning sun appeareth,
and an angel puts his hand upon the curtain, undraws it once again, touches
our eyelids, and bids us rise, and proceed to the labors of the day. Night is
one of the greatest blessings men enjoy; we have many reasons to thank
God for it. Yet night is to many a gloomy season. There is “the pestilence
that walketh in darkness;” there is “the terror by night”; there is the dread
of robbers and of fell disease, with all those fears that the timorous know,
when they have no light wherewith they can discern different objects. It is
then they fancy that spiritual creatures walk the earth; though, if they knew
rightly, they would find it to be true that —

“Millions of spiritual creatures walk the earth
Unseen, both when we wake, and when we sleep,” —

and that at all times they are round about us, not more by night than by
day. Night is the season of terror and alarm to most men; yet even night
hath its songs. Have you never stood by the seaside at night, and heard the
pebbles sing, and the waves chant God'’s praises? Or have you never risen
from your couch, and thrown up the window of your chamber, and listened
there? Listened to what? Silence — save now and then a murmuring sound,
which seems sweet music then. And have you not fancied that you
have heard the harps of gold playing in heaven? Did you not conceive that
you stars — those eyes of God, looking down on you, were also months of
song, that every star was singing God'’s glory, singing as it shone its mighty
Maker’s well-deserved praise? Night hath its songs; we need not much
poetry in our spirit to catch the song of night, and hear the spheres as they
chant praises which are loud to the heart, though they be silent to the ear,
— the praises of the mighty God, who bears up the unpillared arch of
heaven, and moves the stars in their courses.

Man, too, like the great world in which he lives, must have his night. For it
is true that man is like the world around him; he is himself a little world; he
resembles the world in almost everything; and if the world hath its night, so
hath man. And many a night do we have, — nights of sorrow, nights of
persecution, nights of doubt, nights of bewilderment nights of affliction,
nights of anxiety, nights of ignorance, nights of all kinds, which press upon
our spirits, and terrify our, souls. But blessed be God, the Christian man
can say, “My God giveth me songs in the night.”

It is not necessary, I take it, to prove to you that Christian men have
nights; for if you are Christians, you will find that you have them, and you
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will not want any proof, for nights will come quite often enough. I will,
therefore, proceed at once to the subject; and notice, with regard to songs
in the night, first, their source, God giveth them; secondly, their matter, —
what do we sing about in the night? Thirdly, their excellence, — they are
hearty songs, and they are sweet ones; and fourthly, their uses, their
benefits to ourselves and others.

L. First, songs in the night — who IS THE AUTHOR OF THEM? “God,” says
the text, our “Maker, giveth songs in the night.”

Any man can sing in the day. When the cup is full, man draws inspiration
from it; when wealth rolls in abundance around him, any man can sing to
the praise of a GOD who gives a plenteous harvest, or sends home a
loaded argosy. It is easy enough for an Aeolian harp to whisper music
when the winds blow; the difficulty is for music to come when no wind
bloweth. It is easy to sing when we can road the notes by daylight; but he
is the skillful singer who can sing when there is not a ray of light by which
to read, — who sings from his heart, and not from a book that he cart see,
because he has no means of reading, save from that inward book of his
own living spirit, whence notes of gratitude pour forth in songs of praise.
No man can make a song in the night himself; he may attempt it, but he
will find how difficult it is. It is not natural to sing in trouble, “Bless the
Lord, O my soul, and all that is within me bless his holy name,” for that is
a daylight song. But it was a divine song which Habakkuk sang when in
the night he said, “Although the fig-tree shall not blossom,” and so on,
“yet I will rejoice in the Lord, I will joy in the God of nay salvation.”
Methinks, on the margin of the Red Sea, any man could have made a song
like that of Moses, “The horse and his rider hath he thrown into the sea;”
the difficulty would have been to compose a song before the Red Sea had
been divided, and to sing it before Pharaoh’s hosts had been drowned,
while yet the darkness of doubt and fear was resting on Israel’s hosts.
Songs in the night come only from God; they are not in the power of man.

But what does the text mean, when it asserts that God giveth songs in the
night? We think we find two answers to the question. The first is, that
usually in the night of a Christian’s experience, God is his only song. If it
be daylight in my heart, I can sing songs touching my graces, songs
touching my sweet experiences, songs touching my duties, songs touching
my labors; but let the night come, my graces appear to have withered; my
evidences, though they are there, are hidden; now I have nothing left to
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sing of but my God. It is strange that, when God gives his children
mercies, they generally set their hearts more on the mercies than on the
Giver of them; but when the night comes, and he sweeps all the mercies
away, then at once they each say, “Now, ray God, I have nothing to sing
of but thee; I must come to thee, and to thee, only. I had cisterns once;
they were full of water; I drank from them then; but now the created
streams are dry, sweet Lord, I quaff no stream but thine own self, 1 drink
from no fount but from thee.” 4y, child of God, thou knowest what I say;
or if thou dost not understand it yet, thou wilt do so by-and-by! It is in the
night we sing of God, and of God alone. Every string is tuned, and every
power hath its tribute of song, while we praise God, and nothing else. We
can sacrifice to ourselves in daylight; we only sacrifice to God by night.
We can sing high praises to ourselves when all is joyful; but we cannot
sing praise to any save our God when circumstances are untoward, and
providences appear adverse. God alone can furnish us with songs in the
night.

And yet again, not only does God give the song in the night, because he is
the only subject upon which we can sing then, but because %e is the only
One, who inspires songs in the night. Bring me a poor, melancholy,
distressed child of God; I seek to tell him precious promises, and whisper
to him sweet words of comfort; he listeneth not to me, he is like the deaf
adder, he heeds not the voice of the charmer, charm he never so wisely.
Send him round to all the comforting divines, and all the holy Barnabases
who ever preached, and they will do very little with him; they will not be
able to squeeze a song out; of him, do what they may. He is drinking the
gall and wormwood; he says, “O Lord, I have eaten ashes like broad, and
mingled my drink with weeping;” and comfort him as you may, it will be
only a wonderful note or two of mournful resignation that you will get
from him; you will evoke no psalms of praise, no hallelujahs, no joyful
sonnets. But let God come to his child in the night, let him whisper in his
ear as he lies on his bed, and now you can see his eyes glisten in the night
season. Do you not hear him say, —

““Tis Paradise, if thou art here;
If thou depart, ‘tis hell”?

I could not have cheered him: it is God that has done it; for God “giveth
songs in the night.” It is marvellous, brethren, how one sweet word of God
will make many songs for Christians. One word of God is like a piece of
gold, and the Christian is the gold-beater, and he can hammer that promise
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out for whole weeks. I can say myself, I have lived on one promise for
weeks, and wanted no other. I had just simply to hammer the promise out
into gold-leaf, and plate my whole existence with joy from it. The
Christian gets his songs from God; God gives him inspiration, and teaches
him how to sing: “God my Maker, who giveth songs in the night.” So,
then, poor Christian, thou needest not go pumping up thy poor heart to
make it glad. Go to thy Maker, and ask him to give thee a song in the
night; for thou art a poor dry well. You have heard it said that, when a
pump is dry, you must pour water down it first of all, and then you will
get some up. So, Christian, when thou art dry, go to thy God, ask him to
pour some joy down thee, and then thou wilt get more joy up from thine
own heart. Do not go to this comforter or that, for you will find them
“Job’s comforters” after all; but go thou first and foremost to thy Maker,
for he is the great Composer of songs and Teacher of music, he it is who
can teach thee how to sing.

I1. Thus we have dwelt upon the first point; now turn to the second.
WHAT IS GENERALLY THE MATTER CONTAINED IN A SONG IN THE
NIGHT? What do we sing about?

Why, I think, when we sing by night, there are three things we sing about.
Either we sing about the day that is over, or about the night itself, or else
about the morrow that is to come. Those are all sweet themes, when God
our Maker gives us songs in the night. In the midst of the night, the most
usual method is for Christians to sing about the day that is over. The man
says, “It is night now, but I can remember when it was daylight. Neither
moon nor stars appear at present; but I recollect when I saw the sun. I have
no evidences just now; but there was a time when I could say, ‘I know that
my Redeemer liveth.” I have my doubts and fears at this present moment;
but it is not long since I could say with full assurance, ‘I know that he shed
his blood for me.” It may be darkness now; but I know the promises were
sweet; I know I had blessed seasons in his house. I am quite sure of this, I
used to enjoy myself in the ways of the Lord; and though now my path is
strewn with thorns, Iknow it is the King’s highway. It was a way of
pleasantness once, it will be a way of pleasantness again. ‘I will remember
the years of the right hand of the Most High.”* Christian, perhaps the best
song thou canst sing, to cheer thee in the night, is the song of yestermorn.
Remember, it was not always night with thee; night is a new thing to thee.
Once thou hadst a glad heart and a buoyant spirit; once thine eye was full
of fire; once thy foot was light; once thou couldst sing for very joy and
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ecstasy of heart. Well, then, remember that God who made thee sing
yesterday has not left thee in the night. He is not a daylight God who
cannot know his children in darkness, but he loves thee now as much as
ever; though he has left thee for a little while, it is to prove thee, to make
thee trust him better, and love and serve him more. Let me tell you some
of the sweet things of which a Christian may make a song when it is night
with him.

If we are going to sing of the things of yesterday, let us begin with what
God did for us in past times. My beloved brethren, you will find it a sweet
subject for song at times to begin to sing of electing love and covenant
mercies. When thou thyself art low, it is well to sing of the Fountain-head
of mercy, of that blessed decree wherein thou wast ordained unto eternal
life, and of that glorious Man who undertook thy redemption; of that
solemn covenant signed, and sealed, and ratified, in all things ordered
well; of that everlasting love which, ere the hoary mountains were
begotten, or ere the aged hills were children, chose thee, loved thee firmly,
loved thee fast, loved thee well, loved thee eternally. I tell thee, believer,
if thou canst go back to the years of eternity, — if thou canst in thy mind
run back to that period before the everlasting hills were fashioned, or the
fountains of the great deep were scooped out, and if thou canst see thy
God inscribing thy name in his eternal Book, — if thou canst read in his
loving heart eternal thoughts of love to thee, thou wilt find this a
charming means of giving thee songs in the night. There are no songs like
those which come from electing love, no sonnets like those that are
dictated by meditations on discriminating mercy.

Think, Christian, of the eternal covenant, and thou wilt get a song in the
night. But if thou hast not a voice tuned to so high a key as that, let me
suggest some other mercies thou mayest sing of; they are the mercies thou
hast experienced. What, man! Canst thou not sing a little of that blessed
hour when Jesus met thee, when a blind slave thou wast sporting with
death, and he saw thee, and said, “Come, poor slave, come with me”?
Canst thou not sing of that rapturous moment when he snapped thy fetters,
dashed thy chains to the earth, and said, “‘I am the Breaker; I am come to
break thy chains, and set thee free”? Though thou art ever so gloomy now,
canst thou forget that happy morning when, in the house of God, thy voice
was loud, almost as a seraph’s voice, in praise, for thou couldst sing, “I am
forgiven! I am forgiven; a monument of grace, a sinner saved by blood”?
Go back, man; sing of that moment, and then thou wilt have a song in the
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night. Or, if thou hast almost forgotten that, then surely thou hast some
precious milestone along the road of life that. is not quite overgrown with
moss, on which thou canst read some happy inscription of God’s mercy
towards thee. What! didst thou never have a sickness like that which thou
art suffering now, and did he not raise thee up from it? Wast thou never
poor before, and did he not supply thy wants? Wast thou never in straits
before, and did he not deliver thee? Come, man! I beseech thee, go to the
river of thine experience, and pull up a few bulrushes, and weave them into
an ark, wherein thine infant faith may float safely on the stream. I bid thee
not forget what God hath done for thee. What! hast thou buried thy diary?
I beseech thee, man, turn over the book of thy remembrance. Canst thou
not see some sweet hill Mizar? Canst thou not think of some blessed hour
when the Lord met with thee at Hermon? Hast thou never been on the
Delectable Mountains? Hast thou never been fetched from the den of lions?
Hast thou never escaped the jaw of the lion, and the paw of the bear? Nay,
O man, I know thou hast! Go back, then, a little way, to the mercies of the
past; and though it is dark now, light up the lamps of yesterday, and they
shall glitter through the darkness, and thou shalt find that God hath given
thee a song in the night.

“Ay!” says one, “but you know that, when we are in the dark, we cannot
see the mercies that God has given us. It is all very well for you to talk to
us thus, but we cannot get hold of them.” I remember an old experimental
Christian speaking about the great pillars of our faith; he was a sailor, and
we were then on board ship, and there were sundry huge posts on the
shore, to which the vessels were usually fastened by throwing a cable over
them. After I had told him a great many promises, he said, “I know they
are good promises, but I cannot get near enough to shore to throw my
cable around them; that is the difficulty.” Blow, it often happens that God’s
past mercies and lovingkindnesses would be good sure posts to hold on to,
but we have not faith enough to throw our cable around them, so we go
slipping down the stream of unbelief, because we cannot stay ourselves by
our former mercies.

I will, however, give you something over which I think you can throw your
cable. If God has never been kind to you, one thing you surely know, and
that is, he has been kind to others. Come, now; if thou art in ever so great
straits, surely there have been others in greater straits. What! art thou
lower down than poor Jonah was when he went to the bottom of the
mountains? Art thou worse off than thy Master when he had not where to
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lay his head? What! conceives thou thyself to be the worst of the worst?
Look at Job there, scraping himself with a potsherd, and sitting on a
dunghill. Art thou as low as he Yet Job rose up, and was richer than
before; and out of the depths Jonah came, and preached the Word; and our
Savior Jesus hath mounted to his throne. O Christian, only think of what
God has done for others! If thou canst not recollect that he has done
anything for thee, yet remember, I beseech thee, what his usual rule is, and
do not judge hardly of my God. You remember when Benhadad was
overcome and fled, his servants said to him, “Behold now, we have heard
that the kings of the house of Israel are merciful kings; let us, I pray thee,
put on sackcloth on our loins, and ropes upon our heads, and go out to the
king of Israel: peradventure he will save thy life. So they girded sackcloth
on their loins, and put ropes on their heads, and said, Thy servant
Benhadad saith, I play thee, let me live.” What said the king? “Is he yet
alive? He is my brother.” And truly, poor soul, if thou hadst never had a
merciful God, yet others have had; the King of kings is merciful; go and I
try him. If thou art ever so low in thy troubles, look to the hills, from
whence cometh thy help. Others have had help therefrom, and so mayest
thou. Up might start hundreds of God’s children, and show us their hands
full of comforts and mercies; and they could say, “The Lord gave us these
without money and without price; and why should he not give to thee also,
seeing that thou too art the King’s son?” Thus, Christian, thou mayest get
a song in the night out of other people, if thou canst not get a song from
thyself. Never Be ashamed of taking a leaf out of another man’s experience
book. If thou canst find no good leaf in thine own, tear one out of
someone’s else; if thou hast no cause to be grateful to God in darkness, or
canst not find cause in thine own experience, go to someone else, and, if
thou canst, harp God’s praise in the dark, and like the nightingale, sing his
praise sweetly when all the world has gone to rest; sing in the night of the
mercies of yesterday.

But I think, beloved, there is never so dark a night But there is something
to sing about, even concerning that night, for there is one thing I am sure
we can sing about, let the night be ever so dark, and that is, “It is of the
Lord’s mercies that we are not consumed, and Because his compassions
fail not.” If we cannot sing very loudly, yet we can sing’ a little low tune,
something like this, “He hath not dealt with us after our sins, nor rewarded
us according to our iniquities.” “Oh!” says one, “I do not know where |
shall get my dinner tomorrow; I am a poor wretch.” So you may be, my
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dear friend; But you are not so poor as you deserve to be. Do not be
mightily offended about that; if you are, you are no child of God; for the
child of God acknowledges that he has no right to the least of God’s
mercies, But that they come through the channel of grace alone. As long as
I am out of hell, I have no right to grumble; and if I were in hell, I should
have no right to complain, for I felt, when convinced of sin, that never
creature deserved to go there more than I did. We have no cause to
murmur; we can lift up our hands, and say, “Night! Thou art dark, but thou
mightest have Been darker. I am poor, But if! Could not have been poorer,
I might have been sick. I am poor and sick, yet I have some friends left; my
lot cannot be so bad but it might have been worse.” Therefore, Christian,
you will always have one thing to sing about, “Lord, I thank thee it is not
all darkness!” Besides, however dark the night is, there is always a star or
moon. There is scarcely a night that we have, but there are just one or two
little lamps burning in the sky, and however dark it may be, I think you
may find some little comfort, some little joy, some little mercy left, and
some little promise to cheer thy spirit. The stars are not put out, are they?
Nay, if thou canst not see them, they are there; but methinks one or two
must be shining on thee, therefore give God a song in the night. If thou
hast only one star, bless God for that one, and perhaps he will make it two;
and if thou hast only two stars, bless God twice for the two stars, and
perhaps he will make them four. Try, then, if thou canst not find a song in
the night.

But, beloved, there is another thing of which we can sing yet more
sweetly; and that; is we can sing of the day that is to come. Often do |
cheer myself with the thought of the coming of the Lord. We preach now,
perhaps, with little success; “the kingdoms of this world” have not yet
“become the kingdoms of our God and of his Christ.” We are laboring, but
we do not see the fruit; of our labor. Well, what then? We shall not always
labor in wvain, or spend our strength for nought. A day is coming when
every minister of Christ shall speak with unction, when all the servants of
God shall preach with power, and when colossal systems of heathenism
shall tumble from their pedestals, and mighty, gigantic delusions shall be
scattered to the winds. The shout shall be heard, “Alleluia! Alleluia! The
Lord God Omnipotent reigneth.” For that day do I look; it is to the bright
horizon of Christ’s second coming that [turn my eyes. My anxious
expectation is, that the blessed Sun of righteousness will soon arise with
healing in his wings, that the oppressed shall be righted, that despotism
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shall be cut down, that liberty shall be established, that peace shall be made
lasting, and that the glorious liberty of the children of God shall be
extended throughout the known world. Christian! If it is night with thee,
think of the morrow; cheer up thy heart with the thought of the coming of
thy Lord. Be patient, for you know who has said, “Behold, Icome
quickly; and my reward is with me, to give every man according as his
work shall be.”

One thought more upon that point. There is another sweet tomorrow of
which we hope to sing in the night. Soon, beloved, you and I shall lie on
our dying bed, and we shall not lack a song in the night then: and I do not
know where we shall get that song, if we do not get it from the to-morrow.
Kneeling by the bed of an apparently dying saint recently, I said, “Well,
sister, the Lord has been very precious to you; you can rejoice in his
covenant mercies, and his past lovingkindnesses.” She put out her hand,
and said, “Ah, sir! Do not talk about them now; I want the sinner’s Savior
as much now as ever; it is not a saint’s Savior I want, it is still a sinner’s
Savior that I need, for I am a sinner still.” I found that I could not comfort
her with the past; so I reminded her of the golden streets, of the gates of
pearl, of the walls of jasper, of the harps of gold, of the songs of bliss, and
then her eyes glistened; she said, “Yes, I shall be there soon; I shall see
them by-and-by;” and then she seemed so glad. Ah, believer, you may
always cheer yourself with that thought! Thy head may be crowned with
thorny troubles now, but it shall wear a starry crown presently; thy hand
may be filled with cares, it shall grasp a harp soon, a harp full of music.
Thy garments may be soiled with dust now; they shall be white by-and-by.
Wait a little longer. Ah, beloved! how despicable our troubles and trials
will seem when we look back upon them! Looking at them here in the
prospect, they seem immense; but when we get to heaven, they will seem
to us just nothing at all; we shall talk to one another about them in
heaven, and find all the more to converse about, according as we have
suffered more here below. Let us go on, therefore; and if the night be
ever so dark, remember there is not a night that shall not have a morning;
and that morning is to come by-and-by. When sinners are lost in darkness,
we shall lift up our eyes in ever lasting light. Surely Ineed not dwell
longer on this thought. There is matter enough for songs in the night in
the past, the present, and the future.

III. And now I want to tell you, very briefly, WHAT ARE THE
EXCELLENCES OF SONGS IN THE NIGHT ABOVE ALL OTHER SONGS.
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In the first place, when you hear a man singing a song in the night, — I
mean in the night of trouble, — you may be quite sure it is a hearty one.
Many of you sing very heartily now; I wonder whether you would sing as
loudly if there were a stake or two in Smithfield for all of you who dared to
do it. If you sang under pain and penalty, that would show your heart to be
in your song. We can all sing very nicely indeed when everybody else
sings; it is the easiest thing in the world to open our mouth, and let the
words come out; but when the devil puts his hand over our mouth, can we
sing then? Can you say, “Though he slay me, yet will trust in him “? That
is hearty singing that is real song that springs up in the night.

Again, the song we sing in the night will be lasting. Many songs we hear
our fellow-creatures singing will not do to sing by-and-by. They can sing
now rollicking drinking songs; but they will not sing them when they come
to die. No; but the Christian who can sing in the night, will not have to
leave off his song; he may keep on singing it forever. He may put his foot
in Jordan’s stream, and continue his melody he may wade through it, and
keep on singing still until he is landed safe in heaven; and when he is there,
there need not be a pause in his strain, but in a nobler, sweeter song he may
still continue singing the Savior’s power to save.

Again, the songs we warble in the night are those that show we have real
faith in God. Many men have just enough faith to trust God as far as
providence goes as they think right; but true faith can sing when its
possessors cannot see, it can take hold of God when they cannot discern
him.

Songs in the night, too, prove that we have true courage. Many sing by
day who are silent by night, they are afraid of thieves and robbers; but the
Christian who sings in the night proves himself to be a courageous
character. It is the bold Christian who can sing God’s sonnets in the
darkness.

He who can sing songs in the night, proves also that he has true love to
Christ. Tt is not love to Christ merely to praise him while every Body else
praises him; to walk arm in arm with him when he has the crown on his
head, is no great thing to do. To walk with Christ in rags, is something
more. To believe in Christ when he is shrouded in darkness, to stick hard
and fast by the Savior when all men speak ill of him and forsake him, —
that proves true faith and love. He, who singeth a song to Christ in the
night, singeth the best song in all the world, for he singeth from the heart.
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I'V. 1 will not dwell further on the excellencies of night songs, but just,
in the last place, SHOW YOU THEIR USE.

Well, beloved, it is very useful to sing in the night of our troubles, first,
because it will cheer ourselves. When some of you were boys, living in the
country, and had some distance to go alone at night, do you not remember
how you whistled and sang to keep your courage up? Well, what we do in
the natural world, we ought to do in the spiritual. There is nothing like
singing to keep up our spirits. When we have been in trouble, we have
often thought ourselves to be well nigh overwhelmed with difficulty; so we
have said, “Let us have asong.” We have begun to sing; and we have
proved the truth of what Martin Luther says, “The devil cannot bear
singing, he does not like music.” It was so in Saul’s day; an evil spirit rested
on him, but when David played his harp, the evil spirit went from him.
This is usually the case; and if we can begin to sing, we shall remove
our fears. I like to hear servants sometimes humming a tune at their work; I
love to hear a ploughman in the country singing as he goes along with his
horses. Why not? You say he has no time to praise God; but if he can sing
a song, surely he can sing a psalm, it will take no more time. Singing is the
best thing to purge ourselves of evil thoughts. Keep your mouth full of
songs and you will often keep your heart full of praises; keep on singing as
long as you can, you will find it a good method of driving away your fears.

Sing in trouble, again, because God loves to hear his people sing in the
night. At no time does God love his children’s singing so well as when he
has hidden his face from them, and they are all in darkness. “Ah!” says
God, “that is true faith that can make them sing praises when I do not
appear to them; I know there is faith in them, that makes them lift up their
hearts, even when I seem to withhold from them all my tender mercies and
all my compassions.” Sing then, Christian, for singing pleases God. In
heaven we read that the angels are employed in singing, be you employed
in the same way; for by no better means can you gratify the Almighty One
of Israel, who stoops from his high throne to observe us poor, feeble
creatures of a day.

Sing, again, for another reason; because it will cheer your companions. If
any of them are in the valley and in the darkness with you, it will be a great
help to comfort them. John Bunyan tells us that, as Christian was going
through the valley, he found it a dreadful place; horrible demons and
hobgoblins were all about him, and poor Christian thought he must perish
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for certain; but just when his doubts were the strongest, he heard a sweet
voice; he listened to it, and he heard a man in front of him singing, “Yea,
though I walk through the valley of the shadow of death, I will fear no
evil.” Now, that man did not know who was near him, but he was
unwittingly cheering a pilgrim behind. Christian, when you are in trouble,
sing; you do not know who is near you. Sing; perhaps you will get a good
companion by it. Sing! perhaps there will be another heart cheered by your
song. There is some broken spirit, it may be, that will be bound up by your
sonnets. Sing! there is some poor distressed brother, perhaps, shut up in
the Castle of Despair, who, like King Richard, will hear your song inside
the walls, and sing to you again, and you may be the means of getting him
ransomed and released. Sing, Christian, wherever you go; try, if you can,
to wash your face every morning in a bath of praise. When you go down
from your chamber, never go to look on man till you have first looked on
your God; and when you have looked on him, seek to come down with a
face beaming with joy, — carry a smile, for you will cheer up many a poor,
wayward pilgrim by it. And when thou fastest, Christian, when thou hast
an aching heart, do not appear to men to fast, appear cheerful and happy;
anoint thy head, and wash thy face; be happy for thy brother’s sake; it will
tend to cheer him up, and help him through the valley.

One mere, reason, and I know it will be a good one for you. Try and sing
in the night, Christian, for that is one of the best arguments in all the world
in favor of your religion. Our divines nowadays spend a great deal of time
in trying to prove the truth of Christianity to those who disbelieve it; I
should like to have seen Paul trying that plan. Elymas the sorcerer
withstood him; how did Paul treat him? He said, “O full of all subtlety and
all mischief, thou child of the devil, thou enemy of all righteousness, wilt
thou not cease to pervert the right ways of the Lord?” That is about all the
politeness such men ought to have when they deny God’s truth; we start
with this assumption, that the Bible is God’s Word, but we are not going to
prove God’s Word. If you do not believe it, we will bid you “Good-bye;”
we will not argue with you. Religion is not a thing merely for your intellect
to prove the greatness of your own talent; it is a thing that demands your
faith. As a messenger of heaven, I demand that faith; if you do not choose
to give it, on your own head be your doom. O Christian, instead of
disputing, let me tell you how to prove your religion! Live it out! Live it
out! Give the external as well as the internal evidence; give the external
evidence of your own life. You are sick; there is your neighbor, who laughs
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at religion, let him come into your house when he was sick, he said, “Oh!
send for the doctor;” and there he was fretting, and fuming, and making all
manner of noises. When you are sick, send for him; tell him that you are
resigned to the Lord’s will, that you will kiss the chastening rod, that you
will take the cup, and drink it, because your Father gives it. You need not
make a boast of this, or it will lose all its power: but; do it because you
cannot help doing it. Your neighbor will say, “There is something in such
a religion as that.” And when you come to the borders of the grave (he
was there once, and you heard how he shrieked, and how frightened he
was), give him your hand, and say to him, “4A! I have a Christ who is
with me now, I have a religion that will make me sing in the night.” Let
him hear how you can sing, “Victory, victory, victory,” through him that
loved you. I tell you, we may preach fifty thousand sermons to prove the
gospel, but we shall not prove it half so well as you will through singing in
the night.

Keep a cheerful face, keep a happy heart, keep a contented spirit, keep
your eye bright, and your heart aloft, and you will prove Christianity better
than all the Butlers, and all the wise men who ever lived. Give them the
“analogy” of a holy life, and then you will prove religion to them; give
them the “evidences” of internal piety, developed externally, and you will
give the best possible proof of Christianity. Try and sing songs in the
night; for they are so rare that, if thou canst sing them, thou wilt honor
thy God, and bless thy friends.

I have been all this while addressing the children of God, and now there is
a sad turn that this subject must take; just a word or so, and then I have
done. There is a night coming, in which there will be no songs of joy, — a
night when a song shall be sung, of which misery shall be the subject, set to
the music of wailing and gnashing of teeth; there is a night coming when
woe, unutterable woe, shall be the theme of an awful, terrific miserere.
There is a night coming for the poor soul, and unless he repent, it will be a
night wherein he will have to sigh, and cry, and moan, and groan for ever.
I hope I shall never preach a sermon without speaking to the ungodly, for
oh, how I love them! Swearer, your mouth is black with oaths now; and if
you die, you must go on blaspheming throughout eternity, and be punished
for it throughout eternity! But list to me, blasphemer! Dost thou repent?
Dost thou feel thyself to have sinned against God? Dost thou feel a desire
to be saved? List thee! thou mayest be saved; thou mayest be saved. There
is another; she has sinned against God enormously, and she blushes even
now while I mention her case; dost thou repent of thy sin? Then there is
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pardon for thee; remember him who said, “Go and sin no more.”
Drunkard! But a little while ago thou wast reeling down the street, and
now thou repentest; drunkard, there is hope for thee. “Well,” sayest thou,
“what shall Tdo to be saved?” Let me again tell thee the old way of
salvation; it is, “Believe on the Lord Jesus Christ, and thou shalt be saved.”
We can get no further than that, do what we will; this is the sum and
substance of the gospel. “He that believeth and is baptized shall be saved.”
So saith the Savior himself. Dost thou ask, “What is it to believe?” Am I to
tell thee again? I cannot tell thee except that it is to look to Christ. Dost
thou see the Savior there? He is hanging on the cross; there are his dear
hands, pierced with nails, fastened to a tree, as if they were waiting for thy
tardy footsteps, because thou wouldst not come. Dost thou see his dear
head there? It is hanging on his breast, as if he would lean over, and kiss
thy poor soul. Dost thou see his blood, gushing from his head, his hands,
his feet, his side? It is running after thee, because he well knew that thou
wouldst never run after him. Sinner, to be saved, all thou hast to do is to
look at that Man! Canst thou not do it now? “No,” thou sayest, “I do not
believe that will save me.” Ah, my poor friend, try it, I beseech thee, try it;
and if thou dost not succeed, when thou hast tried it, I will be bondsman
for my Lord, — here, take me, bind me, and I will suffer thy doom for
thee. This I will venture to say; if thou castest thyself on Christ, and he
deserteth thee, I will be willing to go halves with thee in all thy misery and
woe; for he will never do it; never, never, NEVER!

“No sinner was ever empty sent back,
Who came seeking mercy for Jesus’s sake.”

I beseech thee, therefore, try him, and thou shalt not try him in vain; but
thou shalt find him “able to save them to the uttermost that come unto God
by him;” and thou shalt be saved now, and saved for ever.
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“Except the LORD build the house, they labor in vain that build it:
except the LORD keep the city, the watchman waketh but in vain.
It is vain for you to rise up early, to sit up late, to eat the bread of
sorrows: for so he giveth his beloved sleep.” — Psalm 127:1,2.

Did you notice, when we were reading this Psalm, that it is entitled, “A
Song of Degrees for Solomon”? The title may be either ‘“‘for Solomon” or
“by Solomon.” If it is by Solomon, I can only say that it is worthy to be
placed side by side with the Book of Proverbs or Ecclesiastes. It is a Psalm
which is very brief, and which has the soul of wisdom in it; it is, in fact, a
Solomonic Psalm, it is quite after his style of writing. The whole of it
might be made into a proverb, and its separate sentences might be cut up
into proverbial expressions. It was inspired by the Spirit of God, and he
may have used for the writing of it no less accomplished an individual than
King Solomon, whose wisdom was greater than that of the men of his age.
If it be a Psalm “for Solomon,” — which it strikes me it is, then it is none
the less admirable in our esteem, for, if Solomon needed to be taught it,
certainly we do. If, when David knew that Solomon was to build the house
of the Lord, he thought it necessary before he began the temple to remind
him that “except the Lord build the house, they labor in vain that build it,”
we may depend upon it that, as we are less wise than Solomon, we need to
have just such a lesson taught to us. Let us accept it as from David, and let
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each one of us hear the words of the dying king as he speaks to us as well
as to his son and successor. I intend, as God shall help me, to fetch out
three or four lessons from our text which it may be well for us to learn.

I. The first is, WHAT WE MAY NOT EXPECT, namely, that God will build
the house without our laboring, that God will keep the city without the,
watchman’s waking, or that he will give us bread without our toiling for it.
This principle may be applied to a great many matters.

And, first, to what we call our ordinary life, though I never like to draw
any distinction between one portion of our life and another. It is a part of
the Christian religion to sanctify everything, so that we worship God in the
shop as well as in the meetinghouse, and are as reverent about our
domestic affairs as about our devotional concerns. But, still, as it is our
habit to speak of the ordinary affairs of life, it is needful to say that in all
things to which we put our hand, we are expected to use all available
means, and we are not allowed to be idle, and to sit still, and do nothing,
because we say that we are trusting in providence. One of the things which
Christianity cannot bear is laziness. The apostle Paul: writing to the
Thessalonians, was inspired to pass a very sharp sentence upon it: “This we
commanded you, that if any would not work, neither should he eat,” — a
sentence which would exterminate a great number of persons who at the
present time seem to flourish. If in business I am not diligent, I cannot
expect to prosper. If I wish to be a man of learning, I cannot get it simply
by praying’ for it; I must study, even to the weariness of the flesh. If a man
be sick, he may trust in God as much as he wills; that should be his first
thing, but let him also use such remedies as God has given if he can find
them out, or learn of them from others.

My grandfather said to me, many years ago, concerning the preparation of a
sermon, and I have always remembered his words, “/ study my sermon as
much as if the work of preaching depended entirely upon myself; add I go
into the pulpit relying upon the Spirit of God, knowing that it does not
depend upon myself, but upon him.” For us to do all that we can do is the
appointed way in which the blessing comes. We should all think it
ridiculous if men left off sowing because they had so much faith in God
that they were sure he would not suffer men to starve, and would be
certain to send a harvest. Suppose the farmer said, ‘“Ploughing is for
ordinary people, but I live by faith, I never plough. Harrowing, manuring,
sowing, — these are all the pitiful, shifts of unbelief. I shall do nothing with
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the land, I shall just wait, I cannot doubt that God can make wheat to grow
quite as well as weeds; and if he pleases, he can give me a harvest without
my using any of these ordinary means which are only a coverlet for
unbelief.” Within a year, he would be convinced of his folly; and I wish it
were as easy to convince all Christians of their folly in thinking that faith
means that they are no more to work. “Faith without works is dead.” Faith
worketh by love.” There is no stronger and more forceful principle for
fetching out the energy of a man than his conviction that God is with him.
If God worketh in me to will and to do of his good pleasure, then the
natural result is that I must work out what he has worked in. Where God
has united means and ends, I would say of them, “What God hath joined
together, let no man put asunder.” To trust in the means without God, is
presumption; and to profess to trust in God without the means, is only
another form of presumption, it will come to the same thing in the end. I
am to believe in God, and in God alone; but if I perceive that he works in a
certain way, I am to drop into God’s way, and to believe that he will work
while I am pleading with him so to do, and seeking to carry out his plan of
doing it.

So, in the ordinary affairs of life, my dear brethren, do not go and put your
feet on the fender, and sit still, and say, “The Lord will provide,” because if
you act so foolishly, very likely he will provide you with a place in the
workhouse. If you go up and down the town with no profession, with your
hands in your empty pockets, and say that you are trusting in God, God
will give you the wages that you earn, namely poverty; he will clothe you
with rags if you clothe yourself with idleness. If you will not serve him, you
shall find the reward that comes to the man who wastes his Master’s
talents by wrapping them in a napkin.

The same thing is true in the great matter of our salvation. Dear friends, it
is quite true that God saves his people. “Salvation is of the Lord” from first
to last, but no man is saved apart from his own believing in. the Lord Jesus
Christ. That faith is God’s gift, but it is man’s act. The Holy Spirit does
not believe for us: what should he believe? No man is saved apart from
repentance. Now, repentance is a work of the Spirit of God; but the Spirit
of God does not repent: what has he to repent of? It is the man himself
who must repent and believe. “if ye believe not, ye shall die in your sins.”
“Except ye repent, ye shall all likewise perish.” Do not, therefore, any of
you, sit; still, and dream about the predestination of God. Divine
predestination is most blessedly true, it is the joy of my spirit; but do not
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turn it into a pillow for your idle head, and fancy that blessing will come to
you when you are not looking for it. “Faith cometh by hearing;” therefore
hear most attentively and reverently the Word of God, and drink it in. And
salvation comes by faith; therefore, what you hear of God’s Word, believe
and accept simply, and with a child-like faith; and so you shall be saved.
Do not, I pray you, any of you, fall into the idea that it matters not where
you are, or what you do, or how inattentive you are, or how careless you
are about the things of God; it does matter. All these things are sins, and
sins for which you shall be called to account. Oh, that the Spirit of God
may lead you to adopt quite another line of conduct! Search the Scriptures,
says our Lord, “for in them ye think ye have eternal life, and they are they
which testify of me.” May you often be found upon your knees, for the
Lord hears them that cry unto him! May you be found confessing your
sins, for “whose confesseth and forsaketh them shall have mercy”! May
you be found believing in the Lord Jesus Christ, for there is no soul lost
that casts itself at the foot of Christ’s cross! Do not, then, misread the text
as though, either in common things or in the loftiest matter, we were to do
nothing, and leave everything to God.

This also is true, dear friends, as to the matter of our spiritual growth. We
are not to assume that, because we are Christians, we shall go on growing
in grace if we use no sort of means whatever. I know persons who stint
themselves in their meals, and they are often faint; do you wonder? What
shall T say of persons who, on the Sabbath-day, practice once-a-day
Christianity, and who never go out to a week-night service? They have not
time, they say; yet I hear of their being at various secular entertainments.
They stint themselves in their spiritual food, and then they say,-

“Tis a point I long to know,
Oft it causes anxious
thought, Do! love the Lord or
no,

Am I his, or am I not?”

That is a point I long to know, too, for the case is very doubtful. If a man
will not feed himself upon the bread of heaven, can he expect that he shall
grow strong? We see some who neglect private prayer; of course, not
giving it up altogether, but they have little of it, and they are seldom found
where the assemblies of God'’s people are gathered for prayer; and they say
they do not know haw it is that they do not enjoy religion. I should think
not, dear friend; you do not have enough of it, for it is with religion as the
poem; says it is concerning learning, —
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“A little learning is a dangerous thing;
Drink deep, or taste not the Pierian spring.”

It is often so with religion; a man gets just enough of it to make him
miserable. He cannot be satisfied now with the world, and he is not
satisfied with God; so he is miserable all round. Oh, that you had, not only
religion enough to make you a miserable sinner, but enough to make you a
rejoicing saint! But if we neglect to search the Word, and neglect private
prayer, and neglect the assemblies of God’s house, if we restrain
communion with the Most High, can we wonder if we do not grow? God
will build our spiritual house undoubtedly, but we also must labor in it,
there must be an earnestness, a prayerfulness, a watchfulness, an intensity
of desire, a using of all appointed means by which we may be built up in
our most holy faith.

I am certain that this is also true in a fourth matter, namely, in our
Christian work, in our trying to bring souls to Christ. We cannot expect to
see men converted if we are not earnest in telling them that truth which will
save the soul. It is the work of the Spirit to convert sinners; to regenerate,
must be ever the sole work of God; yet the Lord uses us as his instruments.
The great honor that God often puts upon instrumentality is very
wonderful. Paul speaks of himself as the very mother of those to whom he
was the means of conversion: “My little children, of whom I travail in birth
again until Christ be formed in you.” Then, in writing to Philemon, he says,
of Onesimus, “whom I have begotten in my bonds,” — making himself to
be, as it were, both father and mother, — strong expressions, and yet they
are warranted, or else Paul would not have used them. God does so use
those who seek to win souls that, as it were, he puts the very paternity of
those souls upon them. It is great condescension that he should do so; but
let it teach us this lesson that, if God works by means, as he does, he will
not have us neglect those means, or ourselves be found unfit for the
Master’s use. A brother complains that there are no conversions under his
ministry; will he ask himself whether he has aimed at conversion? A
Sunday-school teacher says that she has seen no girls in her class brought
to Christ; has her teaching been such as to tend that way? Has Christ been
set forth in his sweet attraction? Has prayer been offered that the girls
might come to Christ? Have they been pleaded with? Have they been
taught their lost condition? Have they been shown the excellence of Christ
as a Savior? You see, if we do live in a region of means suited to ends, it is
the path of wisdom to find out the means best suited to the desired end,
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and to use it in dependence upon God. Our text tells us that, without God,
our labor will be in vain; but it does not tell us that we may expect to have
our desire in our spiritual service unless we ourselves do work for the
Lord. I believe, my brothers, that if we preach Christ crucified with
crucified hearts, if we set forth Christ with earnest longing that men may
see him, they will see him, “They that sow in tears shall reap in joy.” I
believe teachers in the Sunday school, that if Christ be taught in the classes
earnestly and prayerfully, the children will receive him. Ask those who
have tried it there are many such here, and I am sure that, if I wore to
appeal to their experience, they would tell you that though they may have
been at times slack in their service, God has never been slack concerning
his promise, His word has not returned unto him void; it has accomplished
what he pleased, and prospered in the thing where, unto he sent it. Let
there be no listless indifference, no falling back upon the sovereignty of
God as an excuse for half-heartedness; Solomon was too wise a man to
write a Psalm that should be meant to encourage idleness. The Holy Spirit
would never have led him to write sentences that would bring us into such
a state of heart as that.

II. But now, secondly, our text suggests to us WHAT WE MAY
EXPECT; that is, we may expect failure if we attempt the work without
God. We may expect it, and we shall not be disappointed.

Going back again to our ordinary life, note what the Psalmist says:
“Except the Lord build the house, they labor in vain that build it: except
the Lord keep the city, the watchman waketh but in vain. It is vain for you
to rise up early, to sit up late, to eat the bread of sorrows.” The pivot word
in the text is the word “win.” It rings out three times as a death-knell to the
hope of every man who tries to do without God. Vain is your building a
house; vain is your watching a city; vain is your rising up early, and sitting
up late. “Vanity of vanities, saith the, preacher; all is vanity;” — utter
vanity, without God. Success in life, without God, is always vain; a man
may be a millionaire without God, but what is that? He may be reported in
the newspapers to have died worth a million, when, in fact, he was not
worth a brass button. He was put into a coffin, lowered into the grave, but;
he was himself worth nothing at all. He could take nothing with him. Even
the silver plate on the coffin did not belong to him. If anyone had dug open
the grave, and taken the plate away, he could not have said, “Leave that
alone, it is mine.” “We brought nothing into this world, and it is certain
that we can carry nothing out.” So life is a failure if it is only used in
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amassing gold. “Oh!” says one, “but a man may be famous without God.”
Yes, in a souse, he may; but have you ever analyzed fame? Of what good is
it tea-dead man? Of what good is it tea-damned man? A man in hell, and
his name in every newspaper! A man in the bottomless pit, and they say
that he is one of the great men of the age, who has left his mark upon the
world; but if it is a mark without God, what kind of mark is it? A mark that
had better be obliterated as soon as possible. No creature can be a success
unless it pleases its Creator. No man can be asuccess unless he has
treasure laid up for immortality, a mansion in the glory-land, a place to
abide in the islands of the blessed, in the land of the hereafter. Without
God, he is a complete failure in life.

It may be that some of you are trying to attain success without God, but
you will not succeed, and in the process you will fritter away your life.
What would you think of a man who cut himself up into strips with which
to make himself a coat? “That would be a most absurd thing,” you say.
Well, but what think you of a man who destroys himself that he may get
himself bread, or that he may find a house and clothes for himself? “What
shall it profit a man, if he shall gain the whole world, and lose his own
soul?” That is, supposing he could gain the whole world by bartering his
soul for it, what profit would he make? But men do not gain the world by
losing their own soul, and they lose both this worm and the next, too, and
for what do they lose all this? Why, they “rise up early.” Oh, what would
they not give for another half-hour in the morning? They rise up early, and
they “sit up late,” till they fall asleep at their work. Oh, dear! What mill-
horses! What worse than slaves! And they “eat the bread of sorrows,” there
is very little bread, and instead of being buttered, it seems to be
smeared over with gall. There are some that I know who would not eat
bread if they could help it; they grudge the money that it costs to keep body
and soul together; so they are losing this life, and they are not getting
anything for the life to come. They are throwing all away for some vain
hope of becoming rich, that they may be talked of among men. Oh! happy
and blessed is the man who has risen above that grovelling, and who knows
that, without his God, he cannot prosper! He first of all goes to him to
learn what true prosperity is, and then looks to him to bestow it.

Now, dear friends, here is a very important and blessed truth which
concerns our salvation. What we may expect regarding our salvation is
this; if we attempt to obtain salvation apart from God, it will be a failure.
Oh, how many there are who are seeking salvation through the works of
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the law! They build, and they watch, and they rise up early, and they sit up
late, and they eat the bread of sorrows; and let me tell you, if you are
trying to be saved by your good works, you have need to get up early, and
to sit up late, and work your fingers to the bone, and worry yourselves
into your graves, and then it will be all in vain. Let me read to you again
the beginning of that 126th Psalm, though we had it just now. The man of
works rises up early, and sits up late, and eats the bread of sorrows, all in
vain; but tilts is what faith says: “When the Lord turned again the captivity
of Zion, we were like them that dream. Then was our mouth filled with
laughter and our tongue with singing: then said they among the heathen,
The Lord hath done great things for them.” You are trying to see what you
can do it but we have found out what the Lord can do. You are fretting
and fuming because of what you cannot do; but we are laughing and
singing because of what the Lord has done by the redemption
accomplished on the cross of Calvary. I wish you would flee from Moses,
and get away to Christ, and begin to trust and rejoice in him; for, if you do
not, this is what you may expect, — if you spend the next half-century in
tears and mortification of the body, if you deny yourself, and give all your
goods to feed the poor, and even give your body to be burned, yet vanity
of vanities shall it all be; without God, all that you can do in the matter of
your salvation shall be vain.

It is just the same with regard to the Christian’s growth in grace. The
believer must never think that he will naturally and necessarily grow in
grace because he uses the means of grace. I just now insisted upon the
reading of the Scriptures, but that may be a very dry formality unless we
look to Got to bless it to us. I spoke of gathering to hear the Word, but
that will be a very unprofitable piece of ceremonialism unless our eye is
toward the Lord rather than toward the preacher, I spoke of private prayer;
but that may degenerate into a mere, form unless we have communion with
God in it; indeed, it is just nothing unless God be there. You cannot go an
inch in the pilgrimage to heaven without God. It is not possible for you to
overcome a solitary sin, or to produce a single virtue, apart from the Holy
Spirit. “They labor in vain that build” without God. You may use up early,
and sit up late, and be one of the most outspoken professors of religion;
but nothing will come of it unless God is in it all.

And so is it with regard to the work and service of God. O brothers and
sisters, we may preach; but none of our preaching will raise the spiritually
dead except the Lord be there! We may adopt every kind of expedient, and
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go what length we like in seeking a revival; but it will be a farce and a
nullity unless our dependence be upon the Lord alone. Give us a working
church, but let it first be a trusting church. Let the man be earnest, but first
let him be humble. Let him believe in the gospel being blessed, but let him
first believe that it is God alone who can bless the gospel. IF not, we shall
certainly meet with failure. If we dream for a moment that we can change a
heart of stone into flesh, that stony heart will by its obduracy teach us a
severe lesson. If we even think that one little child can be converted by our
tears and prayers, apart from God, we shall be utterly disappointed.
Without God, we are nothing.

I11. Now, thirdly, and briefly, let us notice, from the text, WHAT WE
SHOULD NOT Do.

And the first point is that, in our ordinary affairs, we should not fret, and
worry, and grieve. You know how some people act; they forget that God
rules all things, and that they, are taught to pray, “Give us this day our
daily bread;” so they are all. In a fume, up in the morning far too early,
waking everybody up who wanted a little extra rest, then toiling hard all
day, not really doing much, but fussing over it all, rather than really
accomplishing anything. They seem as if they cannot go to bed at night,
there is always something more to be done. There is another drawer that
wants putting to rights, or something else that must be attended to even at
midnight! Then look at the man in business; he does not do half as much as
the quiet man who goes calmly about his work; but you would think, from
the fuss he makes, that he is going to compete with all the traders in
London, and that his shop, if he is to live by it, must cut out all the shops
that ever existed. If there is a bad debt, oh, he will be ruined! I know of
some people who seem to make all the affairs of life into a kind of slavery
by the way in which they are agitated about them; it is sad to see a soul
immortal worrying itself thus about the things of time: well did the poet say
that it resembled-

“Ocean into tempest tossed
To waft a feather or to drown a fly.”

Yet this is the way with very many; they forget that God “giveth his
beloved sleep.” They would be far better in bed sometimes when they are
sitting up, and worrying. If they could just sleep upon it, and leave the
matter with God, it would go on a deal better without them than it does
with them. Yet they fancy that, if they are not there, to hack, and drive,
and
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scold, from morning to night, everything must go amiss. My dear worrying
man or woman, pray the Lord to give you a little patience, and a great deal
of faith, and the grace to be quiet, and leave all in his hands.

In the matter of the soul’s salvation, a man should be anxious, yet his
salvation will never come by his working, and running from this one to that
and the other. I have known men who have desired to be saved, and who
have not been satisfied with the preacher they have been accustomed to
hear, so they have gone to another. They have not been satisfied with him,
so they have gone to still another. They have not been content, perhaps, in
one denomination, so they have drifted off to another, and at last it is
highly probable that they have cast anchor with the worst lot of all. Perhaps
they have got as far as the Papacy, and they think now they have something
real, here is a historic church, they can cast anchor there; yet very soon they
are off somewhere else. Possibly, they go to the Plymouth Brethren, or
to the Irvingites; nobody knows where they may go, but they keep flying
about hither and thither. This is not the way that salvation comes. I can
stop just where I am, and find that, by believing in the Lord Jesus Christ, I
am saved. “Lord Jesus, I believe; I trust thee, and I am saved.” That is the
way salvation comes, and not by all that running about and gadding to and
fro. This is our Lord’s declaration: “He that believeth and is baptized shall
be saved.” That is how, in the great commission, he bade us put it, and I
shall not put it otherwise than he commanded us. “He that believeth on the
Son hath everlasting life.” “Believe on the Lord Jesus Christ, and thou shalt
be saved.” But instead of doing that, some must be here and there, and
everywhere. Oh, that they would listen to the text! “It is vain for you to
rise up early, to sit up late, to eat the bread of sorrows,” for to those who
are in Christ, to those who simply believe on him, “he giveth his beloved
sleep.”

Now, with regard to growing in grace, 1 believe that it is much the same. I
do not know that I ever looked down my own throat, but there are some
Christians who seem to live that way; they will not believe that they are
spiritually breathing except they can see down their own throats, they do
not believe that their heart is ‘beating unless they can hear it palpitating. |
meant this. There is often such an amount of introspection about Christians
that they miss the very essence of true Christian life. They look into
themselves instead of looking to Christ alone. You remember that, when
the face of Moses shone, because he had looked at God, we read that
“Moses was not that the skin of his face shone.” You go and look in the
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looking glass, and you are in hopes that you will see your face shine that
way; but it will not. You say, “Would you not have a man look in the
looking-glass?” Of course I would, that he may see the spots on his face;
but he cannot remove them by his looking, lie must go to the water to wash
the spots away. The way to become like Christ is to think about Christ.
Some people think so much about their own sanctification that they
miss sanctification altogether. They are looking at their own image, and
admiring it, until they are gradually being more and more conformed to
their own image; but he who looks away from himself entirely to Christ,
shall go from glory unto glory, and be transformed into the image of his
Master. It is foolish to be always fretting and worrying, and saying, “I am
not humble enough, I am not believing enough, I am not this or that;” go to
Christ, and rest yourself on him, and believe that what he has begun to do
for you and. in you he will certainly perform and perfect.

Here comes in again our working for the Lord. Beloved friends, let us
work for the Lord, without being “cumbered” with much service, as
Martha was. The Lord Jesus Christ is admirable in his life for the quiet way
in which he does everything. He always seems ready; whatever the
occasion is he is never put about or flurried. He works all day long, and he
gets weary; but he says nothing about it. It is a sweet way of working for
Christ “fo do the next thing,” the next that needs to be done to-day, — not
always forecasting all that we are going to do to-morrow and the next day,
but calmly and quietly believing that there are so many days in which a
man shall be able to walk and to work, and while we have them we will
both walk and work in the strength of God. It is a very sweet thing when a
man is brought into such a condition that he can work for Christ in Christ’s
own quiet way, calmly leaving all his cares at his Savior’s feet.

IV.1 will finish up with the description of SOMETHING WHICH I SHOULD
LIKE To SEE. When Solomon was building the temple for the Lord, it was
done very quietly. The men had got the plan; not one of them had to
consider about it, the plan was all before them, and when the stones came
from the quarries, they did not need any hammering or any altering. They
only wanted quietly fixing, each stone into the place that was prepared for
it. Those who went to work for Solomon on the mountains, had one month
in Lebanon, and then they had two months at home, so that they were not
killed by overwork. I can well believe that, while the temple was building,
it was about the noblest form of human labor that ever fell to men’s lot. I
should think they began the morning with psalms, — not too early, before
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the sun was up, but just when they could begin it properly; and they
worked well on till evening, — not too late, for this was work for God,
and God is no tyrant, he deco, not want his servants to be slaves; — and
ere the sun went down, there was an evening hymn, and they said, when
they went home, “Oh, we have had another blessed day’s work; it has been
so pleasant! Another big stone has been hoisted up; we could not have
believed that it would move, but we got it into its place nil right. We had
not to hammer it, or even to tap it with a mallet; it just fitted precisely, and
we felt so glad, for it is the Lord’s house that is being built. We kept
singing all day. All the time the great cranes were lifting the big statues, we
kept praising and blessing the Lord as we saw the temple being built. We
never had such work before, and never enjoyed work like it; it seems like
one long blessed holiday.” Those who were privileged to work from day to
day with all their might yet found every day to be like a Sabbath, for now
their ordinary work was work for God. They were not like common
workmen who were toiling for the world; even that by which they earned
their daily bread was all for the Lord. So every day went merrily on till they
came to the very last day, and they saw the topstone raised, and then they
looked with the utmost delight upon it, and they were the gladdest of all
the company. When Solomon prayed that wonderful prayer to the great
Lord of the house, they felt that they had not labored in vain, for God had
blessed them, and now he had filled the house with his presence so that the
priests could not stand to minister by reason of the brightness of the glory.
Now, I want all of us to feel that, as workers for God, pastor and people,
Sunday-school teachers, and you who teach the Bible-classes, you who
distribut