INTRODUCTION TO EZEKIEL

This book is rightly placed after Jeremiah; since Ezekiel was among the
captives in Chaldea, when prophesied; whereas Jeremiah began to
prophesy long before that captivity, and concerning it. The name of this
prophet signifies, asit is commonly interpreted, “the strength of God”, or
“strengthened by God”, as he was, and as he needed to be, having great
work to do, and a perverse people to deal with; see (**Ezekiel 3:8); but
the learned Hillerus™ chooses to render it, “God shall prevail”; with which
compare (**Jeremiah 20:7). There was a Levite of this name, of whom
mention is made in (***1 Chronicles 24:16); whose name is there read
“Jehezekel”; and this prophet was a priest, (*®Ezekiel 1:3); and both
Clemens Alexandrinus? and Eusebius’® cite a Jewish writer of tragedies, of
the same name; which some have very wrongly thought to be the same
with our prophet; but whether Ezekiel is not the same with Nazaratus or
Zabratus, the master of Pythagoras, mentioned by Clemens as such,
according to the opinion of some, is amatter of question; and which the
learned Selden seems to think probable. According to the judgment and
opinion of Jerom', his style is neither very eloquent, nor very rustic; but
between both, and has a mixture of each. The visions he saw are very
abstruse and difficult of interpretation, especialy the vision of the living
creatures and wheels; wherefore the Jews'® forbad the reading of it, as well
asthe end of this prophecy, until persons were thirty years of age. The
divine visionsin this book, the whole subject matter of it, its agreement
with the prophecy of Jeremiah, and the accomplishment of events predicted
in it, prove the authority of it; and its divine authority has aways been
allowed, both by the Jewish synagogue and the Christian church. There
were indeed some ancient Jewish Rabbins, who were perplexed about
some thingsin it, and consulted about laying it aside, because of some
wordsin it, which seemed to them to be contrary to the law of Moses; but
R. Chananiah ben Goron, a very famous doctor in those times, withdrew to
his chamber, and wrote a commentary, in order to remove those difficulties
to satisfaction'”. This book, in general, contains various visions the prophet
saw; several threatenings against the people of the Jews; and prophecies
against other nations; and an abundance of comfortable promises of the
Messiah, and of blessings of grace by him; and of the state and condition of
the Gospel church, and the worship of it. Josephus® says Ezekiel left two
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books written by him; one of which Athanasius®: or the author of the
Synopsis under his name, thinksis lost; but the learned Huetius ™ is of
opinion that the prophecy of Ezekiel, in the times of Josephus, was divided
into two parts; the first containing the first thirty nine chapters, and the
other the nine last chapters; which is not improbable. If the authorities of
Epiphanius™, or the writer of the lives of the prophets that goes by his
name, and of Isidorus™, are of any weight, Ezekiel was born in the land of
Sarera; killed by the governor in Babylon; and buried by the peoplein the
field of Maur or Mahurim, in the sepulchre of Shem and Arphaxad. The
account R. Benjamin Tudelensis™® givesis, that there is a synagogue of the
Prophet Ezekiel by the river Euphrates; and over against the synagogue
Sixty towers, ; and between every tower a synagogue. In the court of the
synagogue is alibrary; and behind it the grave of Ezekiel the son of Buzi
the priest; and over it alarge vault, of a beautiful building, erected by
Jeconiah king of Judah, and thirty five thousand Jews, who came with him,
when Evilmerodach brought him out of prison; and over the grave alamp
burns night and day. The Cippi Hebraici say™ he was buried by, the river
Hiddekel; and Menasseh ben |srael™ affirms that he died in Babylon, and
was buried there; and so Kimchi™® says the tradition is.



CHAPTER 1

INTRODUCTION TO EZEKIEL 1

This chapter contains a vision, which is the introduction to the prophet’s
call and commission to perform his office; in the account of which may be
observed the time when it was seen, (**Ezekiel 1:1,2); and the place both
where the prophet was when he saw it, and the object or things that were
beheld by him; and the original, form, and manner of the vision,
("®Ezekid 1:3,4); next follow the particulars of it; and first, four living
creatures appear, described by their generd likeness, as human, (“*Ezekid
1:5); and, in particular, by their faces, feet, hands, and wings, (*“Ezekid
1:6-11); by their motion and progress, and the spirit by which they were
influenced, (*Ezekiel 1:12); and by their forms of light, brightness, and
heat, in which they appeared and moved, (**Ezekidl 1:13,14); and next
the wheels, described by their number; for, though they seemed to be as
one, they were four; and by their situation on the earth, and by the side of
the living creatures, (“*Ezekid 1:15); by their appearance, which was
alike in them al, and as the colour of beryl, and as a wheel within awhed,
(**Ezekiel 1:16), by their motion, which was on their sides, and not
retrograde, (¥ Ezekid 1:17); by their rings or circumferences, which were
high, dreadful, and full of eyes, (“*Ezekiel 1:18); by their dependence on
the living creatures, moving as they, having the same spirit they had,

(" Ezekid 1:19-21); and then afirmament is seen, described by its
situation, over the heads of the living creatures; and by its colour, as the
terrible crystal, (Ezekiel 1:22); by what were under it, the wings of the
living creatures of which a more particular account is given, (**Ezekiel
1:23,24); by what was heard from it, avoice, (*Ezekid 1:25); and by
what was above it, athrone; described by its colour, as a sapphire stone;
and by a person on it, who had the appearance of aman, (““Ezekiel 1:26);
who, in general, looked like the colour of amber; within which was the
appearance of fire from hisloins upwards, and from his loins downwards,
the fire had a brightness round about it; and that brightness was like a
rainbow in a cloud, on arainy day; and this appearance was no other than
that of a divine and glorious Person; which, when seen by the prophet,
caused him, through reverence, to fall upon his face; when he heard avoice
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speaking to him what is recorded in the following chapter, (¥ Ezekiel
1:27,28).

Ver. 1. Now it cameto pass in the thirtieth year, & c.] Either from the last
jubilee, as R. Joseph Kimchi™’, Jarchi, and Abendana; or from the time that
the book of the law was found by Hilkiah the priest™®; so the Targum,
which paraphrases the words thus,

“and it was in the thirtieth year after Hilkiah the high priest found
the book of the law, in the house of the sanctuary, in the court
under the porch, in the middle of the night, after the moon was
down, in the days of Josiah son of Amon king of Judah;”

or, according to Jerom'™, from the time of the prophet’s birth, who was
now thirty years of age, and was just entered into his priestly office; or
rather it was the thirtieth year of Nabopolassar, or the father of
Nebuchadnezzar: this was the twelfth year of the captivity, reckoning from
the third of Jehoiakim, which was the first captivity, and from whence the
seventy years are to be reckoned, and also the twelfth of Nebuchadnezzar’s
reign; and if two years are taken, as Vitringd ™ observes, from the twenty
one years, which are given to Nabopolassar in Ptolemy’s canon, in which
Nebuchadnezzar his son reigned with him, there will be found thirty years
from the beginning of Nabopolassar’ s reign to the fifth of Jeconiah’s
captivity, when Ezekiel began his prophecy, and which, as Bishop Usher'®,
Mr. Bedford?, Mr. Whiston®, and the authors of the Universal History'*,
place in the year 593, before the birth of Christ:

in the fourth [ month]; the month Tammuz, as the Targum expresses it;
which answers to part of June, and part of July:

in the fifth [day] of the month; which some take to be on a sabbath day;
because, seven days after, the word of the Lord came to him again

("™ Ezekiel 3:16); just as John wasin the Spirit on the Lord's day,

("™ Revelation 1:10); between one of whose visions and this thereis a very
great likeness, as will be seen hereafter:

as| [was] among the captives by the river of Chebar; which is another
agreement in circumstance between Ezekiel and John, when they had their
visions. John was an exile in Patrons, and Ezekiel among the captives by
the river Chebar in Chaldea. Some think thisis the same river which is
called by Ptolemy® Chaboras; and is said by him to pass through
Mesopotamia: others say it was ariver that was drawn off from the river
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Euphrates, by the order of one Caobaris, or Gobaris, a governor, from
whence it had its name; that the river Euphrates might not, by its rapid
course, hurt the city of Babylon; and by the Assyriansit was called
Armalchar, or Narmalchad®, the king’ s river; though it seems to be no
other than Euphrates itself; and Kimchi observes, that in some copies of the
Targum on this place it is interpreted of the river Euphrates; and he says
their Rabbins of blessed memory say, that Chebar is Euphrates; and so
Abarbinel; see (™™Psalm 137:1). Monsieur Thevenot™’ speaks of ariver
called Chabur, which is less than Alchabour, another mentioned by him;
and has its source below Mosul, and on the left hand to those that go down
the Tigris, and at Bagdad loses itself in the Tigris which he takes to be the
same as here:

that the heavens were opened; as at our Lord’ s baptism, and at the stoning
of Stephen; and so when John had his vision which corresponds with the
following, a door was opened in heaven (**Revelation 4:1);

and | saw the visions of God; which God showed unto him, and which
were great and excellent; as excellent things are called things of God, as
mountains of God, and cedars of God, (***Psalm 36:6 80:10); and indeed
he had a vision of a divine Person, in a human form; to which agrees the
Targum,

“and | saw in the vision of prophecy, which abode on me, the vision
of the glory of the majesty of the Lord.”

The Arabic and Syriac versions read, “the vision of God”.

Ver. 2. In thefifth [day] of the month, &c.] The month Tammuz, as
before:

(which [wasg] the fifth year of Jehoiachin’s captivity); the same with
Jeconiah and Coniah, as he is sometimes called; he was taken by the king
of Babylon, when he had reigned but three months, and his captivity held
seven and thirty years, (**2 Kings 24:8,12 25:27).

Ver. 3. Theword of the Lord came expressly, &c.] Or, “in being was’'?%,
which phrase denotes the redlity, certainty, substantiality and evidence of
the word of the Lord to him:

unto Ezekiel the priest, the son of Buz; which Buzi, some say, was
Jeremiah. Kimchi observes, that, in the Jerusalem Targum, the Prophet
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Ezekiel is called the son of Jeremiah the prophet: and Jeremiah was called
Buzi because they despised him; thisis rejected by Abarbinel; nor isthere
any reason to believe it, any more than what Nazianzen® says, that Ezekiel
was a servant of Jeremiah:

in the land of the Chaldeans, by the river Chebar; (see Gill on ““**™Ezekiel
1:1"). The Chaldee paraphrase makes the word of the Lord to come to him
at two distinct times and places;

“the word of prophecy from before the Lord was with Ezekiel the
son of Buzi the priest in the land of Isragl: it returned a second
time, and spoke with him in the province, the land of the Chaldeans,
by the river Chebar:”

and the hand of the Lord was there upon him; by which is meant the gift
and word of prophecy, which came with power and efficacy, clearness and
evidence; so the Targum, and the

“spirit of prophecy from before the Lord there abode by him;”

by which he saw all later visions, and delivered out the following
prophecies; (see “**2 Peter 1:21).

Ver. 4. And | looked, &c.] Being under the influence of the Spirit and
power of God:

and, behold, a whirlwind came out of the north; which some understand of
Nebuchadnezzar and his army coming from Babylon, which lay north of
Judea: (see “™Jeremiah 1:14); but it seemsto me to be, with what follows,
only an apparatus to the following vision: and is designed to awaken the
mind of the prophet, and to fix his attention to what should proceed from
hence, and be seen by him; just as the Lord speared in and answered Job
out of, the whirlwind, (***Job 38:1);

a great cloud; asisusua when there is much thunder and lightning; though
some understand this also of Nebuchadnezzar’s army, which camein great
human, swiftly and powerfully, as a cloud:

and a fireinfolding itself: in the cloud; rolling within it, when it burst out
in thunder and lightning. The Targum renders it, “fire inflamed”, the same
phrase is used of the storm of thunder, lightning, and hail, in (™ Exodus
9:24). Some understand this of the wrath of the Babylonian monarch; or of
the wrath of God by him; or of the sins of men, the cause thereof:
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and a brightness [was] about it; that is, the cloud. This brightness was an
emblem of the glory of the divine Being; who was now present, an
enlightened the mind of the prophet to see the following things, and which
all proceeded from him:

and out of the midst thereof as the colour of amber out of the midst of the
fire; that is, out of the midst of the fire, and out of the midst of the
brightness about it, there was something which was as “the colour of
amber”; or, “like the chasmal”™°; which, the Jews ** say, is the name of an
angel. It is asked®, what is“chasma?’ R. Judah says, twhmm ca twyj,
“fiery animals speaking”: who, when God speaks, are silent; and when he
does not speak, they speak; but Christ is meant; for the appearance of the
man upon the throne is said to be as the colour of “chasmal”, (¥ Ezekiel
1:27). The word, read the contrary way, is the Messiah, or the anointed, or
to be anointed. Jarchi thinks it is the name of a colour, nearest to the
colour of fire, Junius and Tremellius render it, “amost lively colour”; and
perhaps may mean the colour of a burning coa; and Buxtorf trangdatesiit,
“acoal exceedingly fired”; aclear, burning, red-hot coal; which may denote
the pure light of Christ, who is the brightness of his Father’ s glory; his
flaming love for his people; his burning zeal for the glory of God, and the
good of his church; and his fiery indignation against his enemies. We render
the word amber, as do others; by which must be meant, not that which is
the juice of certain trees, which is hardened by the air, and is of ayellowish
colour; nor that liquid substance which comes from sea shores and rocks,
and, being hardened in the same way, is of the colour of wax; but a sort of
mixed metal, compounded of gold and silver; the fifth part of it issilver, as
Pliny™® says, and four parts gold; though Bochart is of opinion that the
“qurichalcum”, a metal made of gold and brass, is meant; which is the most
fine brass; to which the feet of Christ are compared in (“Revelation
1:15); and so this “chasmal” may denote the two natures in Christ; the
preciousness of his person; his brightness and glory; and his great strength
and power. R. Abendana® conjectures, that the colour of “chasmal” means
the colour of some precious stone, as the colour of “tarshish”, or “beryl”,
(" Ezekiel 1:16); and so he that sat upon the throne, in (*®Revelation
4:3); was to look upon like ajasper and a sardine stone.

Ver. 5. Also out of the midst thereof, &c.] Thefire; or out of the whole
that was seen; the whirlwind, cloud, fire, and the brightness about it:
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[came] the likeness of four living creatures; not really four living
creatures, they appeared like to such they were in the form of such; by
which we are to understand, not the four monarchies; nor the four Gospels;
nor the angels; but ministers of the Gospel; the true key for the opening of
this vision is that which John saw, (*®Revelation 4:6-8); the four beasts
there, or living creatures, as it should be rendered, are the same with these
here, and these the same with them; and who manifestly appear to be not
only worshippers of the true God, but to be men redeemed by the blood of
Christ; and are distinguished from angels, and aso from the four and
twenty elders, the representatives of the Gospel churches; and so can
design no other than the ministers of the word, with whom all the
characters of them agree, asin that vision, so in this; (see ®*®Revelation
4:8,9 5:8-11). “Creatures’ they are; not gods, but men; they are indeed in
God's stead, and represent him, being ambassadors of his; but they are
frail, mortal, sinful men, of like passions with others; and therefore great
allowances must be made for their infirmities and weaknesses: yea, as
ministers, they are the creatures of God; he, and not men, has made them
able ministers of the New Testament: and they are “living” creatures; they
have spiritua life in themselves, and are the means of quickening others,
and have need to be, and should be, lively and fervent in their ministrations.
Their number, “four”, respects the four parts of the, world, to which their
commission to preach the Gospel reaches; and whither they are sent,
whensoever it is the will and pleasure of God they should got and he has
work for them to do;

and this [was] their appearance, they had the likeness of a man; their
genera likeness was the human form, except in some particulars after
mentioned, because they represented men; men humane, tender, kind and
pitiful; knowing, and understanding, and acting like men.

Ver. 6. And or but everyone had four faces, &c.] Which are described,
(see Gill on ““*™Ezekiel 1:10"). The Targum multiplies the facesin a
strange monstrous manner, paraphrasing the words thus,

“each had four faces, and there were four faces to everyone “of
them”, and every creature had sixteen faces; the number of the
faces of the four creatures was sixty and four;”

and everyone had four wings; the seraphim in (**1saiah 6:2); and the four
beasts or living creatures in (®*®Revelation 4:8); had six wings; and so it
seems that these had also, from (*"Ezekid 1:11,23); as will be seen there;
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nor is this any contradiction to the account here given, sinceit is not said
they had only four wings. The Targum gives the same monstrous account
of their wings as of their faces, saying,

“each had four wings, and there were four wings for everyone of
them, sixteen wings to every face, and sixty four to every creature;
and the number of the wings of the four living creatures were two
hundred and fifty six.”

Jarchi is of the same opinion, and confirmsit in his note on the text, which
isthis,

““four facesto one”; that is, to the face of a man only were four
faces, and so, to the lion, to the eagle, and to the ox, lo, sixteento a
living creature, and so to every living creature; and four wings to
everyone of the faces, lo, sixty and four wingsto aliving creatures
and which, according to the Targum of Jonathan, amounts to two
hundred and fifty six wings;”

what these wings signified, (see Gill on “**Ezekiel 1:11");

Ver. 7. And their feet [were] straight feet, &c.] And they went straight
forward, asin (*Ezekid 1:12); they made straight paths for their feet,
and walked uprightly, according to the truth of the Gospel; did not go into
crooked paths, or turn to the right hand, or the left; and having put their
hand to the plough of the Gospel neither looked back, nor turned back.

And or “for”

the sole of their feet [was] like the sole of a calf’s foot; round, and the
hoof divided, and fit for treading out the corn, in which oxen were
employed; denoting the firmness and constancy of ministersin their work,
treading out the corn of the word for the nourishment of souls, to whom
they minister. The Septuagint render it, “their feet were winged”; or
“flying”, asthe Arabic version; in like manner as Mercury, the Heathen
god, is painted: this may denote the readiness and swiftness of Gospel
ministers to do their master’ s work; their feet being shod with the
preparation of the Gospel, and so very beautiful, (***Ephesians 6:15
“Msaiah 52:7). The Targumiis,

“the sole of their feet as the sole of feet that are round™, and they
moved the world where they went;”
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and they sparkled like the colour of burnished brass; that is, their feet;
being burning and shining lightsin their conversation, as well asin their
doctrine; (see “Revelation 1:15).

Ver. 8. And [they had] the hands of a man under their wings on their four
sides, &c.] “Hands of aman” denote action, according to knowledge;
ministers of the Gospel are men of practice and business, as well as have
the theory and knowledge of things; and they act like men in arationa
way, according to the will of God revealed in the word: and these being
“on their four sides’, show that they have much work to do all around, on
every side; in ministering the word, administering ordinances; visiting their
people; giving counsel, caution, comfort, exhortation, instruction, &c. and
that they have many hands to do, it with, much grace and strength from
above; and they have need of all the hands they have; and what they have
they constantly employ, and are steadfast and immovable, always
abounding in the work of the Lord. Briareus, aman of business, is
represented by the poets as having a hundred hands. These being “under
their wings’, show that, besides their public ministrations, they do much
work secretly and privately, in their closet and studies, where no eye sees
them but the eye of God, aswell asin private houses, by their visits and
conversation; and is also expressive of their modesty and humility, not
doing what they do to be seen of men, nor boasting of their works; but
ascribing all to the grace of God, and strength of Christ, by which they
perform them, and which give them success The Jews, in the Talmud™,
interpret this of the hand of God himself which is stretched out under the
wings of the living creatures, to receive penitent persons; because it is
written wdy, “his hand”, but read ydy, “hands’. And they four had their
faces and their wings; that is, on their four sides; aface and awing before,
and a face and awing behind, and a face and awing on each side; and
under each wing aman’s hand and arm. The Targum of the whole s,

“and hands, as the hands of a man, were made for them under their
wings on their four sides; to take in them coals of fire from between
the cherubim under the firmament, which was over their seats, to,
put them into the hands of the seraphim, to scatter upon the place
of the ungodly, to destroy the wicked that transgress his word; and
their faces and their wings were equal to them four;”

(see ®™Ezekiel 10:2,6-8).
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Ver. 9. Their wings [were] joined one to another, &c.] “A woman to her
sister”™’, in the Hebrew; denoting the concord, harmony, and agreement of
Gospel ministers, and their affection to one another; they preach the same
Gospel; administer the same ordinances; do the same work of the Lord;
have the same zeal for the glory of God; the same love for Christ, and
affection for the souls of men; are of the same mind and judgment, and help
each other in the service of the Lord; and especialy so it will be in the
latter day glory, when the watchmen shall see eye to eye, (¥*1saiah 52:8);

they turned not when they went; they went everyone straight forward; they
go not into the path of error and immorality; they do not become apostates
from the truth; they are not of them that draw back unto perdition; they go
on in the course of their ministry straightforward; let what will bein their
way, nothing diverts them from it; notwithstanding all difficulties and
discouragements in themselves; reproaches, afflictions, and persecutions
from men; and the temptations of Satan; (see Gill on ““*Ezekiel 1:7").

Ver. 10. Asfor the likeness of their faces, they four had the face of a man,
&c.] For these living creatures are men, redeemed from among men by the
blood of Christ; their business lies with men, to preach the Gospel to them:
and they should be humane, kind, and tender in their behaviour towards
them; wounded consciences of weak believers, distressed and disconsolate
souls, requiring such usage; and they should be men in understanding, have
alarge knowledge of the Scriptures, of the truths of the Gospel, and of
Jesus Christ, since their work is to feed men with knowledge and
understanding; and should act the manly part, quit themselves like menin
defence of the Gospel, and the truths of it;

and the face of a lion on the right side; denoting the strength of Gospel
ministers, the lion being the strongest among beasts, (“*Proverbs 30:30);
and they have need to be strong in the grace of Christ, and in the power of
his might, to do the several parts of their work; to endure hardness as good
soldiers of Christ; to wrestle with principalities and powers, and to bear the
infirmities of the weak: and aso their courage and fortitude of mind; their
boldness in preaching the Gospel of Christ, not fearing the faces of men,
nor their revilings; (see “™*Proverbs 28:1);

and they four had the face of an ox on the left side; expressive of the
patience of Gospel ministersin bearing the yoke that is upon them, not
only of the ministry, but of the weaknesses of saints, and the reproaches
and indignities of the wicked; and in instructing those that oppose
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themselves, and in waiting the issue of their ministry: and aso of their
laboriousness in their ministrations; particularly in treading out the corn of
the word, for the subsistence of the saints: (see “**1 Corinthians 9:9,10);

they four also had the face of an eagle; showing their strong and clear
sight of the Gospel, and the mysteries of it; the eagle having so strong an
eye, that it isableto look full and steadfastly upon the sun; and their
diligence in searching into the deep things of God, and particularly to find
out where the carcassis, a crucified Chrigt, to feed upon themselves, and to
direct othersto it likewise. It seems asif these four living creatures had
four distinct heads, as well as faces, and that the position of them wasin
this manner; the face of aman before; the face of alion on theright side;
the face of an ox on the left; and the face of an eagle behind, These four are
the most excellent of creatures. The Tamudists have a saying,

“there are four that are proud (or excel) in the world; the lion
among beasts; the ox among cattle; the eagle among birds; and
man, whom God has exalted above all, for he rules over dl®.”

Ver. 11. Thus[were] their faces. and their wings [were] stretched
upward, &c.] The former clause, “thus [were] their faces’, either belongs
to ("Ezekiel 1:10); and the meaning is, this, as now represented, was the
likeness of their faces, and this the position of them: or it may beread in
connection with the following clause, and be rendered, “and their faces and
their wings were stretched upwards’; as they are in the Chaldee
paraphrase, the Vulgate Latin, Syriac, and Arabic versions: “their faces
were stretched upwards’, showing that the ministers of the Gospel look up
to Christ for fresh supplies of gifts and grace, of light, knowledge, wisdom,
and strength, to enable them to perform their work: “and their wings were
stretched upwards’, that is, two of them; not four, as the Arabic version
has it; for two covered their bodies, asis after said. Those that were
stretched upwards answer to the two with which Isaiah’s seraphim flew;
for these were, asin the original text, “ parted upwards’"™°; though they
were joined together at the bottom of them, asin (*Ezekid 1:9); yet
being spread in flying, they opened wider and wider, and were at a greater
distance from each other in their extreme points. This may design the
agility, swiftness, and readiness of ministersin the performance of their
work;

two [wings] of everyone [were] joined one to another: with which they,
covered their heads and faces, as did Isaiah’s seraphim, as conscious of
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their unworthiness and infirmities; looking upon themselves to be less than
the least of al saints, unfit to be ministers of the Gospel; acknowledging
they have nothing but what they have received and therefore would not
glory as though they had not received, and as ashamed of their poor
performances and ministrations;

and two covered their bodies; their lower and secret parts called their feet
in Isaiah; which however to others beautiful upon the mountains, running
and bringing the good news of peace, righteousness, and salvation by
Christ; yet sensible of their deficiencies, they cover them, and confess,
when they have done all they can, they are but unprofitable servants; from
hence it appears that these living creatures had six wings, as the seraphim
in Isaiah, and the four beasts in John’s vision.

Ver. 12. And they went everyone straight forward, &c.] Or, “over against
his face’™; for, which way soever they went, whether forward or
backward, or on either side, they had aface to go before them, to direct
the way, and steer their course; so the ministers of the Gospel have aface
to go by and follow after, the word of God, to look to and direct them,
which way soever they go, or whatsoever service they are called unto;

whither the spirit was to go they went; which may be meant of their own
spirit, will, and inclination; so the Targum,

“to the place where it was their good pleasure to go they went;”

so Jarchi and Kimchi; but thisis not always the case, (see “**®Acts 16:6-9);
rather the Holy Spirit of God is intended, by whom holy men of God were
moved, and spoke formerly; and by whom Gospel ministers are led into the
truth, asit isin Jesus; and by whom they are directed where to go, and
what to do; and they are sent, and go where the Spirit of God is designed
to go, in order to work upon the hearts of men and effectually call them by
his grace, which is usually done by the ministry of the word; and therefore
Gospel ministers must go, and they do go where the Spirit of God has
work to do by them; (see “**"Acts 16:6,7);

[and] they turned not when they went; they had no occasion to turn their
bodies, because, which way soever they went, they had aface to go before
them, and direct the way; (see Gill on “*®Ezekiel 1:9").

Ver. 13. Asfor the likeness of the living creatures, &c.] That is, of their
bodies; for their faces, feet, hands, and wings are described before:
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their appearance [was] like burning coals of fire: because of their
ministerial gifts; the gifts of the Spirit are compared to fire, and like coals
of fire are to be stirred up, and not covered or quenched; (“*®Acts 2:3 <2
Timothy 1:6 <1 Thessalonians 5:19); and because of their clear shining
light in the truths of the Gospel; and because of their ardent love to Christ,
and the souls of men; the coals whereof give a most vehement flame, which
all the waters of reproach and persecution cannot quench, (***Song of
Solomon 8:6,7); and because of their burning zeal for the glory of God,
and the interest of the Redeemer; hence they are called “seraphim”, fiery or
burning (**1saiah 6:2);

[and] like the appearance of lamps: so the ministers of the Gospel are
compared to lamps, which hold forth the light of the Gospel to the sons of
men,; they are the lights or lamps of the world, and some of them are bright
burning and shining ones, as John was, (“™Matthew 5:14 “***John 5:35);

it went up and down among the living creatures; that is, fire went up and
down among them; so the Targum,

“and fire inflamed was among the creatures;”

by which may be meant the word of God, comparable to fire, (**Jeremiah
20:9 23:29); common to all the ministers of the Gospel, by which their
minds are enlightened, and their hearts are warmed and filled with zedl, and
by which they are the means of enlightening and warming others:

and the fire was bright; and clear, as the word of God is:

and out of the fire went forth lightning; by means of the ministry of the
word, the kingdom and interest of Christ spread like lightning in the world,
from east to west; so the coming of the son of man in his kingdom and
power is compared to lightning, (“**Matthew 24:27); it denotes the quick,
penetrating, and enlightening power and efficacy of the word.

Ver. 14. And theliving creatures ran, &c.] Did their work with great
readiness and swiftness; so, especialy in the latter day, ministers of the
Gospd shall run to and fro, and knowledge shall be increased, (***Daniel
12:4);

and returned; for though before it is said, “they turned not when they
went”, they kept straight on till they had done their work; but when they
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have done it, then they return, and give an account of it to him that has
sent them: and their running and returning are said to be,

as the appearance of a flash of lightning; very sudden and swift.

Ver. 15. Now as | beheld the living creatures, &c.] While he had the vision
of them, and when he was considering their form and likeness, and what
should be the meaning of them:

behold, one wheel upon the earth; the Jews ** understand this of an angel,
who stood upon the earth, and his head reached to the living creatures, and
his name is Sandal phon; and so many expositors interpret the wheels of
angels: but the more common interpretation of them is, that they design the
visible world, and al things in it, which are movable and uncertain; though
the true interpretation of them, as of the living creatures, is to be fetched
from the vision in the fourth chapter of Revelation and as the four living
creatures here are the same with the four beasts there; so the wheels are
the same with the four and twenty elders, the representatives of Gospel
churches, as appears by both being in the same situation; asthereisa
throne, and next to that the four beasts, and next to them the four and
twenty elders, (**Revelation 4:3,4,6 5:6,11); here aso isathrone, and
next to the throne the four living creatures or cherubim, and next the living
creatures, and by the side of them the whedls, (*™Ezekidl 10:1,2,6,7, 9);
and thisis further manifest by their being both under the same influence
and motion; as the four beasts were the first agents and movers, and the
four and twenty elders were directed by them, who went before them in
their devotion, (™ Revelation 4:9,10 5:14); so the wheels moved as the
living creatures did; when the living creatures went, they went; when they
stood, the wheels stood; and when the creatures were lifted up, the wheels
were also, (F®Ezekidl 1:19,21 10:16,17,19); and the wheels are avery
proper emblem of churches under the Gospel dispensation; partly for their
round form, a symbol of perfection; the churches of Christ being more
perfect under the gospel dispensation than the church was under the legal
one: and partly for their movableness from place to place; churches are not
always in the same place; they have been removed from Judeainto the
Gentile world; and they have wheeled about there, sometimes in one place,
and sometimes in another: as also for their changeable state and situation;
being sometimes in prosperity, and sometimes in adversity: likewise for the
work done by them; many things are done by the help and with the use of
wheels; much work is done in and by the churches of Christ; here the
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Gogspel is preached, ordinances administered, divine worship in al its parts
performed, sinners are converted, and saints are edified and comforted; and
as, when wheels are in motion, they make a great noise and rattling; so
when there is any great work going on in the churches of Christ, it makes a
great noise in the world; as at the first preaching and spread of the Gospel,
both in Judea, and among the Gentiles; and at the time of the Reformation;
and as there will be when antichrist shall be destroyed, and the Gospel shall
be spread all the world over, (**Revelation 19:1-6); to which may be
added, that these wheels, together with the cherubim or living creatures,
make a chariot; and as the cherubim in the temple are called the chariot of
the cherubim, (**¥1 Chronicles 28:18); so the author of Ecclesiagticusin
the Apocrypha,

“It was Ezekiel who saw the glorious vision, which was shewed
him upon the chariot of the cherubims.” (Sirach 49:8)

says, that Ezekiel was shown the glorious vision upon the chariot of the
cherubim; and nothing is more common with the Jews than to call this
vision of Ezekiel hbkrm, “mercavah”, or “chariot”. So in the Targum on
("1 Kings 7:33); it issaid,

“the work of the whedls was as the work of the whedls of the
glorious chariot;”

meaning thisin Ezekiel; and a chariot is afit emblem of the churches of
Christ, in which he rides about the world, and does his work; (see “*®*Song
of Solomon 3:9); and though but one wheel is here mentioned, yet it
appears that there were “four”, asin (*Ezekid 1:16 10:9); awhed by
every living creature; so though there is but one general assembly and
church of the firstborn written in heaven, of which Christ is the head, and
for which he gave himself; yet there are many particular congregated
churches, which may be signified by the number “four”; partly with respect
to the four parts of the world, where Christ has an interest, and which will
more manifestly appear in the latter day; and partly with respect to the four
living creatures, awhedl to every cherub, a church to every minister and
pastor; for though sometimes there have been more pastors than oneto a
church, when large, yet never more than one church under the care of one
pastor: moreover, this wheel or wheels were seen “upon the earth”; which
is observed, to distinguish the church militant from the church triumphant
in heaven; and to point out the place where the churches are; which though
they consist of men that are not of the world, yet they are in the world: as
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also to denote the firmness of them; they are on the earth, not in the air or
sea, where wheels cannot move and rolls; but upon “terrafirma’, and that
to the churches, is Christ Jesus; and may aso signify, that the mutability
and movableness of churches are only while they are on earth, in, the
present state of things: it follows,

by the living creatures: that is, the wheel or wheels were seen by the side
of the living creatures; which is more fully expressed in (*™Ezekiel 10:9);
churches are placed by the ministers of the Gospel, to direct themin
matters of faith and worship; to put them in motion; to stir them up to the
exercise of grace, and the discharge of duty; to watch over them in the
Lord; and to feed them with spiritual knowledge and understanding:

with his four faces; either the living creatures; and so the Vulgate Latin
version rendersiit, “having four faces’: and the meaning is that the wheel or
wheels were on, the four sides of the living creatures: or rather, as Jarchi,
the wheels, four faces; for upon every wheel there were the same four faces
aswerein the living creatures, as, is clear from (¥ Ezekiel 10:13,14);
there being a great likeness between Gospel churches and Gospel ministers:
the “first” was the face of a*“cherub” or “ox”; which may denote the
patience of Gospel churches, and the members thereof, in bearing
afflictions, reproaches, and persecutions, for the sake of Christ; their
meditation on the word of God continually, the ox being a creature that
chews the cud; and their constancy and laboriousness in the work of the
Lord: the “second” was the face of a*“man”; which may be expressive of
their knowledge and understanding of divine and spiritua things; and of
their tenderheartedness, sympathy, and compassion, one towards another,
in distressed circumstances: the “third” was the face of a“lion”; signifying
their boldness and intrepidity in, the cause of Christ, and the profession of
his name: and the “fourth” was the face of an “eagle”; showing that they
mount up on the wings of faith and love, as on eagles wings,; that they
soar aoft, and dwell on high, and have their affections set on thingsin
heaven, and not on earth. Cocceius interprets the wheel or wheels of the
word of God, and the course of the ministry of it, under the influence of
the Spirit; and so Starckius of late.

Ver. 16. The appearance of the wheels, and their work, [was] like unto the
colour of a beryl, &c.] Which is a precious stone; (see ““®Exodus 28:20
““PRevelation 21:20); the Syriac version rendersit a chrysolite; the Arabic,
ajasper; and so may denote the preciousness, glory, and excellency of the
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churches, and the true members of them, which are as jewels and pearls of
great pricein the esteem of Christ; and the colour of this stone being a sea
green, from whence it has here the name of “tarshish”, aword sometimes
used for the sea, may signify the fluctuating and uncertain state of the
churchesin thisworld, and in their present circumstances:

and they four had one likeness: this shows that there were four wheels,
and that they were al alike, as the true churches of Christ are; they are
alike gathered out of the world, and consist of the same sort of persons,
true believersin Christ; they profess the same faith; they have the same
officers and ordinances; keep up the same discipline, and are under the
same form of government, and have all the same power and authority:

and their appearance and work [was] as it were a wheel in the middle of a
wheel; not as if one wheel was comprehended and included in another; for
then one must be lesser than another; whereas all the wheels were alike, as
for form, so for size; but the work or make of them was in atransverse
way, or cross way; just as two hoops may be put together cross ways, and
so form four semicircles, and these a globe or sphere; hence thiswheel is
caled Iglg, “anorb” or “globe’, in (¥™Ezekid 10:13); and it was on
those four semicircles that the four faces of the ox, the man, the lion, and
eagle, were engraved; the reason of their being wrought in this form was,
for the motion of them; as follows:

Ver. 17. When they went, they went upon their four sides, &c.] On either
of their crossing rings, as they were directed by the living creatures, at
whose side they stood:

[and] they returned not when they went; they had no need to turn about
when they were to go east, west, north, or south, as wheels usually do; but
they turned upon the crossing ring, which was towards either of the four
points. This denotes the perseverance of the churches, and the true
members thereof, in faith and practice; they do not turn back, nor look
back, but go right on, walking in the fear of the Lord, and in al his, ways
and ordinances.

Ver. 18. Asfor their rings, they were so high, that they were dreadful,
&c.] Thecircles and circumferences of them were “high”: which may
denote the visibility and extensiveness of the churches of Christ, especialy
in the latter day; when they shall be exalted above the mountains and hills,
the kingdoms and states of this world; and there shall be such numerous
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additions to them, that the place will be too strait for the members of them
to dwell in, (¥*1saiah 2:2 49:20); and “they were dreadful”; terrible, as the
churches of Christ will beto their enemiesto look at, when they shall bein
their exalted state, (***Revelation 11:12,13); or the words may be
rendered, “and they had fear”™; there was fear and reverence in them; the
fear of God, and areverentia affection for him; they were waiting on him,
and attending his worship with great reverence and godly fear:

and their rings [were] full of eyes round about them four; everyone of the
four wheels, and each of their four semicircles, were full of eyes;
expressive of the knowledge of the Gospel, and the truths of it, in church
members; their continual looking to Christ for fresh supplies of grace and
strength; and their constant watchfulness over each other.

Ver. 19. And when the living creatures went, the wheels went by them,
&c.] When the ministers of the Gospel begin the worship of God, and
move in acts of devotion, the churches join with them; (see ®*®Revelation
4:9,10 5:14); and in their lives and conversations they are examples to
them; and churches and members ought to walk as they have them, for an
example in word, in conversation, in charity, in spirit, in faith, in purity;

and when the living creatures were lifted up from the earth, the wheels
were lifted up; when the ministers of the word have their affections raised,
and arein lively frames of soul in preaching the Gospel, generally speaking,
S0 it is with the churches and the members thereof, that sit under their
ministrations; their hearts burn within them; their affections are raised, and
their souls are lifted up heavenwards, while the Scriptures of truth are
opened unto them.

Ver. 20. Whithersoever the spirit was to go they went, &c.] That is, the
Spirit of God; wherever that |eads and directs, whether in the paths of faith
or duty, they follow; they walk not after the flesh, but after the Spirit; he
guides their feet in the way of peace, and into all truth; and leadsthemin a
right way to the land of uprightness:

thither [was their] spirit to go; their spirits or souls being regenerated by
the spirit of God, are moved and actuated by him, and readily go where
that directs:

and the wheels were lifted up over against them; that is, over against the
living creatures; being by their sides going where they go, and being lifted
up when they are:
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for the spirit of the living creature [was]| in the wheels; the same Spirit of
God, which isa spirit of life, a quickening spirit, and a free spirit; which
gives motion and liberty in religious exercises; that which isin the ministers
of the Gospel isin the churches of God; there is but one Spirit, and
ministers and members are actuated and influenced by it; (see “**Ephesians
4:4.5).

Ver. 21. When those went, [these] went; and when those stood, [these]
stood, &c.] When ministers are active and lively, then the churches are; but
when they are indolent, dull, and inactive, then the churches are so
likewise:

and when those were lifted up from the earth, the wheels were lifted up
over against them; (see Gill on ““*®Ezekiel 1:19");

for the spirit of the living creature [was| in the wheels; or, “the spirit of
life’, asin (™ Ezekiel 1:20); (see “™“Revelation 11:11).

Ver. 22. And the likeness of the firmament upon the heads of the living
creature, &c.] Thiswas not area firmament, but the likeness of one; it
was like the firmament which God created on the second day, which
divided between the waters above and below, and which he called Heaven;
and is no other than the airy and starry heavens. Its nameisin Hebrew
[ygr, “an expanse”; from its being stretched out as a curtain, and atent to
dwell in; and a“firmament” from its firmness and continuance; and
therefore called the firmament of his power, (“®Genesis 1:8 **Isaiah
40:22) (F™Psalm 150:1); and this visionary one was “over the heads of the
living creatures’; which shows that they could not be angels, for those have
their habitation in the third heaven, above the firmament; much lessin
hieroglyphic of the trinity of Persons, who are the three that bear record in
heaven, and are not under the firmament; but ministers of the Gospel, who
are on earth, and are subject to Christ, whose throne is above the
firmament, (Ezekiel 1:26); and who receive their commission and gifts
from him, and are accountable to him. This firmament

[was] asthe colony of the tenable crystal; crystal is avery white,
transparent, precious stone, resembling ice, from whence it has its name;
hence Pliny' thought it was no other than ice vehemently frozen; and here
itiscaled “terrible’, because exceeding clear and bright, so that there was
no looking upon it, without the eyes being dazzled with the glory of it. The

sky is called a molten looking glass, in which the glory of God, and his
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handiwork, may be seen, (***Job 37:18) (***Psam 19:1); and as the
throne of Christ was over this crystal firmament, it shows that, though heis
in heaven, he sees all that is done on earth, and in his churches, and by his
ministers; and the saints also see him by faith, and through the glass of the
Gospel: itisonly acrysta firmament that is between them,

stretched forth over their heads above; that is, over the heads of the living
creatures, as before; said to be stretched out, in alusion to its name, an
expanse, as before observed.

Ver. 23. And under the firmament [were] their wings straight, the one
toward the other, &c.] A further account is here given of the wings of the
living creatures, which were under the firmament: two of their wings were
stretched straight upwards towards the firmament, and joined each other;
(see Gill on “*®Ezekid 1:9");

everyone had two, which covered on this side; besides the two that were
carried straight upright towards heaven, they had other two, which covered
their back and belly: and

everyone had two, which covered on that side, their bodies; that is, on
each side of their bodies; so that there were in al six wings, asin Isaiah’s
vision, and in that of the Revelation of John: as their wings in general
denote the swiftness and readiness of Gospel ministers to do the work of
Christ, for which they exact help and assistance from above, signified by
two being stretched straight upwards; (see “*Ezekiel 1:11); so covering
the several parts of their bodies with the rest shows their modesty and
humility, as being ashamed of themsalves and their services, when
performed in the best manor; it being altogether owing to the grace of God
they are what they are, have and do; they themselves being the chief of
sinners, and the least of saints, in their own account.

Ver. 24. And when they went, &c.] In their ministrations, preaching the
Gospel, and administering ordinances:

| heard the noise of their wings, like the noise of great waters: so the voice
of Christ, which is no other than his Gospel preached by his ministers, is
said to be as the sound of many waters, (“Revelation 1:15); which is
heard a great way off, as the Gospel ministry is, even to the ends of the
earth; thither the sound of the apostles’ words reached, (****Romans
10:18); and which, as they move with great force, yield a pleasant sound of
and may denote both the energy of the word, and the delightfulness of it:
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as the voice of the Almighty; the Gospel being the word of God, and not of
man; which is quick and powerful, and full of maesty, and works
effectudly in them that believe:

the voice of speech; an articulate voice, a human one, pronounced by men,
whom God employs to deliver out his mind and will:

as the noise of an host; the church being militant, to whom they minister;
so that their voice, in their ministry, is sometimes reproving, convincing,

confuting, contending, and disputing, as well as teaching and instructing.
The Targumiis,

“and the voice of their words, when they confess and bless the
Lord, theliving everlasting King, is as the voice of the host of
angels on high:”

when they stood, they et down their wings; those two with which they
flew, and with them covered their faces, or some part of their bodies, as
ashamed of their own unworthiness and imperfections; or this may denote
their having done their work, and finished their course.

Ver. 25. And there was a voice from the firmament that [was| over their
heads, &c.] Which was the voice of Christ upon the throne, above the
firmament, over the heads of the living creatures; which directed them
when and where to go, and what to do, and when and where to stop:

when they stood, [and] had let down their wings; either encouraging them
to lift them up, and go on in their work, notwithstanding the sense they had
of their own weakness and unworthiness; or, having done their work,
caling them to himsalf in heaven.

Ver. 26. And above the firmament that [was] over their heads, &c.] The
heads of the living creatures:

[was] the likeness of a throne; a symbol of Christ’s kingly power and
authority, who is the person that sat upon it; as heis God, he is on the
same throne with his Father; as Mediator, he is King of saints, and was so
from eternity; he exercised his office before his incarnation; and as he was
prophesied of as aKing, he came as one, though little known, and his
kingdom was not with observation; upon his ascension he was declared
Lord and Christ; and will appear on athrone, when he shall come to judge



24

the world, and particularly in the New Jerusalem church state: and this
throne was

as the appearance of a sapphire stone; which is a stone very clear and
transparent; very hard, solid, and durable; very precious and excellent; and
of an azure sky colour; denoting the clear manifestation of Christ’s
righteous judgments, in the ministration of his kingly office; the duration of
his government; the excellency of it; and its heavenly nature and original:

and upon the likeness of the throne [was] the likeness of the appearance
of a man above upon it; this was no other than Christ; who, though he was
not really man before his incarnation, yet often appeared in the form of a
man; and, through his incarnation, he was found in fashion as a man; and
was really man, though not a mere man; nor was the person here designed;
for that was the appearance and likeness of the glory of the Lord,
(“™Ezekiel 1:28); and this shows, that when Christ, as man, had done his
work, he should sit down upon his throne above the firmament, being made
higher than the heavens,

Ver. 27. And | saw as the colour of amber, &c.] That is, the man upon the
throne looked like the colour of amber; of which (see Gill on “***Ezekiel
1:.4”);

as the appearance of fire round about within it; which may denote the
deity of Christ, or Christ as God, who is a consuming fire to his enemies; a
fire enlightening and warming to his people; as awall of fire protecting
them; and as apillar of fire guiding and directing them, as he did the
Israglites in the wilderness; and who has such light and glory in him, asis
incomprehensible to us; and therefore this fire appeared round about
within, the colour of amber, and under his human nature, through which it
broke forth:

from the appearance of his loins even upward, and from the appearance
of hisloins even downward, | saw as it were the appearance of fire; it
reached upwards and downwards, as well as al around him:

and it had brightness round about; the fire; which shone through the
human nature, and was upon it, in virtue of its union to the Son of God;
and through the Gospel, in which, asin aglass, the glory of the Lord is
seen; and which will be brighter and brighter in the latter day; which may
be signified by the appearance of his loins downward.
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Ver. 28. As the appearance of the bow that isin the cloud in the day of
rain, &c.] The rainbow, which is no other than the reflection of the rays of
the sun in athin watery cloud on arainy day:

so [was] the appearance of the brightness round about it; so Christis
represented as clothed with a cloud, and a rainbow about his head,

("™ Revelation 10:1); which is atoken of the covenant of grace, in which
Christ is concerned; it is round about him; he is the head mediator, surety,
and messenger of it; all the blessings and promises of it arein him; and heis
that itself, which is only areverberation him, the sun of righteousness; and
it is also about the throne on which he sits, which is upheld by mercy and
truth; and it is ever in his view and he is ways mindful of it: this part of
the vision agrees with (*®Reveation 4:3);

this[was] the appearance of the likeness of the glory of God: of the divine
Shechinah; the Word of God that was made flesh and dwelt among us,
whose glory is as the only begotten of the Father; and who is the brightness
of his Father’s glory, and the express image of his person:

and when | saw [it], | fell upon my face; through fear and reverence of the
glorious Person that appeared to him; (see “Revelation 1:17);

and | heard a voice of one that spake: what is delivered in the following
chapter; which contains Ezekiel’s commission from Christ, who is the
person that spake unto him.
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CHAPTER 2

INTRODUCTION TO EZEKIEL 2

This chapter contains me prophet’s call, commission, and instruction to
prophesy. The preparation to it isin (¥ Ezekiel 2:1,2); being fallen upon
hisface, heis bid to stand upon his feet, with a promise to speak to him;
and the Spirit entering into him, heis set by him on his feet, and he hears
what is spoken to him; then follows his mission to the children of Isradl,
who are described as rebellious, impudent, and stiff-hearted; and to whom
heis sent, to render them inexcusable, (*Ezekid 2:3-5); and heis
exhorted not to be afraid of their words, nor dismayed at their looks,
however fierce and furious they might be; but faithfully declare his
message, and not be discouraged, should it be without success, (™ Ezekiel
2:6,7); and heisinstructed not to be rebellious, as they were; but open his
mouth and eat what should be given him, (***Ezekiel 2:8); when, in a
visionary way, a hand was seen, and aroll in it, and this spread before him,
written within and without, full of lamentation, mourning, and woes, as a
symbol of the substance of his prophecy, (“Ezekiel 2:9,10).

Ver. 1. And he said unto me, &c.] The glorious Person who sat upon the
throne, whose appearance is described in the latter part of the preceding
chapter:

son of man; as he was to be that spake unto him; and so it may denote
relation, affection, and familiarity; or otherwise it is expressive of
humiliation; of the frail, mean, and low estate of man, through the fall,
(*™Psalm 8:4); wherefore some think Ezekiel is thus addressed, lest he
should be lifted up, and think himself as one of the angels, because he had
Seen so great avision; just as the Apostle Paul was humbled, lest he should
be exalted above measure, through the visions and revelations he had,
("™ 2 Corinthians 12:7). Kimchi mentions this, but assigns another reason;
that because he saw the face of a man in the above vision, he let him know
that he was right and good in the eye of God; and was the son of man, and
not the son of alion, &c. which is exceeding weak and trifling. Abendana,
besides these, mentions some other reasons given; as that because he saw
the “mercavah” or chariot, and ascended to the dignity of the angels on
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high, itisasif it was said, there is none born of awoman, asthis; or
because he was carried out of the holy land, as Adam was drove out of
Eden; and therefore called the son of the first Adam, being drove out of
Jerusalem, and out of the temple, where he was a priest. It may be
observed, that thisis aname which our Lord frequently took to himself in
his state of humiliation; and that none but Ezekiel, excepting once the
Prophet Danidl, is called by this name; and no doubt the reason of it is,
because he was an eminent type of Christ; and particularly in hismission
and commission, as a prophet, to the rebellious house of Isradl:

stand upon thy feet; for he was fallen upon his face, at the sight of the
vison, (“Ezekiel 1:28); when a divine Person speaks, men ought to stand
and hear, and be in areadinessto do his pleasure:

and | will speak unto thee; which is said for his encouragement, being
spoken by him who has the words of truth and grace, and of eternal life.

Ver. 2. And the spirit entered into me, &c.] Not his own spirit or soul; for
it does not appear that that went out of him upon the sight of the vision;
nor any of the ministering spirits, the angels, who are never said to enter
into the prophets or people of God; but the Holy Spirit of God; the same
Spirit that was in the living creatures, and in the wheels; in the ministers,
and in the churches; who entered with his gifts to qualify him for his office
as a prophet; and who enters with his graces into the hearts of all the
saints, to quicken, renew, comfort, and sanctify them:

when he spake unto me; at the same time the Spirit went along with the
word; and when the word of Christ is attended with the demonstration of
the Spirit and of power, it is effectual:

and he set me upon my feet; not he that spake with him, and bid him stand
on his feet; but the Spirit; for the word, though it is the word of God, and
of Christ, yet isineffectual without the Spirit; when he enters, he gives the
word aplace, and it works effectually; when he enters, as the Spirit of life
from Christ, the soul is quickened and strengthened; and such that are
fallen down stand up; yea, such as are dead arise and stand upon their feet:

that | heard him that spake unto me; so as to understand; for the Spirit,
who searches the deep things of God, reveals them to his ministers, and
causes them to understand the word of Christ, that they may be able to
instruct othersin it.
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Ver. 3. And he said unto me, son of man, &c.] Now follow his mission and
commission, and an account of the persons to whom he was sent:

| send thee to the children of Israel; that were captivesin Babylon, in
Jehoiakim’s captivity; so Christ was sent only to the lost sheep of the house
of Isradl, (™*Matthew 15:24);

to a rebellious nation, that hath rebelled against me; or, “rebellious
Gentiles”,"*; not the nations of the earth, though Ezekiel did prophesy
many things concerning them; but the Jews, the two tribes of Judah and
Benjamin; or the twelve tribes of Isradl, called Gentiles, because they
joined with them in their idolatries; and, as Kimchi says, were divided in
their evil works; some worshipping the gods of the Ammonites; and some
the gods of the Moabites; and al guilty of rebellion and treason in so doing
against the God of heaven:

they and their fathers have transgressed against me, [even] unto this very
day; which is an aggravation of their rebellion; their fathers had sinned, and
they had followed their ill examples, and had continued therein to that day;
and as they, did to the times of Christ, when they were about to till up the
measure of their iniquity, (**Matthew 23:31,32).

Ver. 4. For [they are] impudent children, &c.] “Hard of face’™™; asis
commonly said of impudent persons, that they are brasen faced; they had a
whore' s forehead, and refused to be ashamed, and made their faces harder
than arock, (*®Jeremiah 3:3 5:3); they declared their sin as Sodam, and
hid it not; they sinned openly, and could not blush at it:

and stiffhearted; or, “strong of heart”"®; whose hearts were like an

adamant stone, and harder than the nether millstone; impenitent, obdurate,
and inflexible; they were not only stiff-necked, as Stephen says they werein
his time, and always had been; but stiff-hearted; they were not subject to
the law of God now, nor would they submit to the Gospel and ordinances
of Christin histime, and in the times of his apostles, nor to his
righteousness, (“**Romans 10:3);

| do send thee unto them; even to such as they are: thisis arepetition, and
aconfirmation, of his mission; and suggests, that though they were such,
he should not refuse to go to them, since he had sent him:

and thou shalt say unto them, thus saith the Lord God: that what he said
came from the Lord, and was spoken in his name.



29
Ver. 5. And they, whether they will hear, or whether they will forbear,

&c.] Or “cease”™’; that is, from hearing, as Jarchi and Kimchi interpret it;
or from sinning, as the Targum. The sense is, whether they would hear the
word of the Lord, as spoken by the prophet, attend unto it, receiveit, and
obey it; or whether they would reject it, turn their backs on it, and
discontinue hearing it; or whether they would so hear asto leave their
sinful course of life, or not: this the prophet could not know beforehand,
nor should he be concerned about it, or be discouraged if his ministry

should be fruitless; since he could not expect much from them:

1 48,

(for they [are] a rebellious house); or, “ahouse of rebellion”™; a most

rebdllious one; hard of heart, face, and neck:

yet shall know that there hath been a prophet among them; so that they
were left without excuse, which was the end of the prophet’ s being sent
unto them; there was little or no hope of reclaiming them; but, however, by
such a step taken, they could not say that they had no prophet sent to
reprove them for their sins, and warn them of their danger; had they, they
would have listened to him, and so have escaped the evils that came upon
them,

Ver. 6. And thou, son of man, be not afraid of them, &c.] Of any of them,
the greatest among them, their princes and nobles; who, by their grandeur
and authority, their stern looks, and big words, might awe and terrify him;
wherefore it follows:

neither be afraid of their words; of their calumnies, revilings, and
reproaches, their scoffs and jeers, their menaces and threatenings:

though briers and thorns [be] with thee; that is, men comparable to such;
wicked men are like to briers and thorns, (***2 Samuel 23:6 “*saiah
27:4); are grieving, pricking, and distressing to good men, and are of no
worth and value; are useless and unprofitable, and fit fuel for everlasting
burning. The Targum is,

“for they are rebellious, and hard against thee;”

so Jarchi and Kimchi explain the first word, pybrs, trandated “briers’, as
signifying rebellious and disobedient; though the former observes, that R.
Donesh interpretsit of akind of thorns, of which there are twenty names,
and thisis one:
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and thou dost dwell among scorpions; that is, as the Targum paraphrases
it,
“thou dwellest in the midst of a people whose works are like to
scorpions.”

Some interpret it, as Kimchi observes, of sharp thorns, of athorny plant
that growsin the form of a scorpion™; but scorpions here are a kind of
serpents, subtle, venomous, and mischievous, which have stings in their
tails, which, as Pliny says, they are continually thrusting out, and striking
with, that they may lose no opportunity of doing hurt™; and fitly describe

wicked men their subtlety and mischievous nature,

be not afraid of their words; as before; with which they are like briers,
thorns, and scorpions, being very grievous, defamatory, and mischievous:

nor be dismayed at their looks: their frowning furious, and angry
countenances, forbidding with which, as well as with their words, the
prophet from prophesying unto them:

though, or “for”,
they [be] a rebellious house; (see Gill on “ ™ Ezekiel 2:5").

Ver. 7. And thou shall speak my words unto them, &c.] Not hisown
words, but those the Lord should put into his mouth. The Targumis,

“and thou shall prophesy the words of my prophecy unto them:”

whether they will hear, or whether they will forbear; (see Gill on
“BEzekiel 2:5");

for they are most rebellious; or “rebellion” ™" itsalf; asthe carnal mind is
said to be “enmity” itself against God, (***Romans 8:7); which aggravates
their character and state.

5 51

Ver. 8. But thou, son of man, hear what | say unto thee, &c.] Which was
necessary because he was to speak not his own words, but the Lord’s, and
therefore ought to hear before he spoke; and indeed those that speak in a
public way, for the instruction of others, ought to hear and learn of Christ
first:

be not thou rebellious, like that rebellious house; who would not hear
what was said unto them; but they were not to be imitated no, not in a
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lesser degree: the prophet was to avoid everything that looked like
rebellion; asin, attention to what was said to him hesitation about it, or
backwardness to publish it;

open thy mouth; be ready to receive what should be given, as a symbol of
the prophecy he wasto deliver. The Targum is,

“incline thy soul, and receive what | give thee.”

Jarchi’s note isincline thine ear and hear and let it be sweset to thee, asif
thou didst eat food for hunger; and Kimchi observes, the intention of the
figurative expression isto learn the words of the prophecy, and to
remember them:

and eat that | give thee; which may be safely done; for Christ gives his
ministers and people nothing but what is wholesome; his doctrines are
wholesome words and may be eaten without fear, (***1 Timothy 6:3).

Ver. 9. And when | looked, behold, an hand [was| sent unto me, &c.] Not
of an angel, but of Christ himself, in avisionary way; for this was not areal
hand, but the likeness of one, asin (*Ezekid 8:3); and so the Targum
here,

“and | saw, and behold, the likeness of a hand stretched out on the
sideto me”

This symbol was to show that his prophecy, that he was sent to deliver,
was from heaven and came from Christ; and that hand that delivered it to
him would protect and defend him:

and, lo aroll of a book [was] therein; held in it, and held forth by it, to the
prophet. Books were frequently written on parchment or vellum, and rolled
about a stick, in form of a cylinder; and hence they were called volumes or

rolls, (*™Psalm 40:7). This roll was a symbol of the prophecy of this book.

Ver. 10. And he spread it before me, &c.] Unrolled it, that what was
written in it might he seen and read; that so, understanding it, he might
deliver the contents of it to the people: thus the Gospel, and the mysteries
of it, must be explained by Christ to his ministers; and their understandings
must be opened before they will be capable of making them known to
others: and
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it [was] written within and without; on the back, of the vellum or
parchment as well asinside; and such writings were called

“opisthographa’; of this kind was the book John saw (**Revelation 5:1).
It was usual only to write on the inside; but when they had a great deal to
write, then they wrote on the backside also™; so that this roll being thus
written denotes the largeness and abundance of the prophecies contained in
this book; some respecting the Jews, and others the nations of the world.

The Targumiis,

“it was written before and behind, what was from the beginning,
and what shall bein the end.”

and [there were] written therein lamentations, and mourning, and woe;
afflictions, chastisements, and punishments, that should be inflicted upon
the Jews, and other nations of the world; which, when made known to
them, and especialy when inflicted on them, would occasion sorrow and
distress among them. In the Talmud, “lamentations” are interpreted of the
punishments of the righteous in this world; “mourning” of the gift of
reward to the righteous in the world to come; and “woe” of the
punishments of the wicked in the world to come”. The Targum is,

“if the house of Isragl transgress the law, the people shall rule over
them; but, if they keep the law, lamentation, and mourning, and
sorrow, shall cease from them.”
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CHAPTER 3

INTRODUCTION TO EZEKIEL 3

This chapter contains a further account of the prophet’s call and mission;
of his preparation of him for is work; of, the persons to whom he was sent;
of what happened to him upon this; of the nature of his office, and the
work of it; and of what followed upon the renewa of his call. His further
preparation for prophesying isin (**Ezekiel 3:1-3); where he is bid to eat
the roll showed him, which he did, and found it in his mouth as honey for
sweetness; and then he receives fresh orders to go to the people of Israel,
and prophesy to them, (¥ Ezekiel 3:4); and, that he might not be
discouraged, an account is given beforehand of the people to whom he was
sent; of their language, behaviour, and disposition; by which he could not
expect success, (*Ezekiel 3:5-7); and, for his further encouragement,
strength, boldness, resolution, firmness, and presence of mind, are
promised him, (¥**Ezekiel 3:8,9); also arevelation of mere things to him;
all which he should hear, receive, and speak, whether the people would
attend to them or not; which ought to be no discouragement to him, since
it was not regarded by the Lord, (*™Ezekiel 3:10,11); then follows an
account of his being lifted up by the Spirit from the earth, when he heard a
voice, which is described by the manner and matter of it; and anoise, both
of the living creature’ s wings, and of the wheels he had seen in aformer
vision, (¥Ezekiel 3:12,13); and next of his being carried away by the
same Spirit; and of the condition he wasin, in his own spirit, as he went;
and of the strength he received from the Lord; and of the place to which
he, was carried; and his state and circumstances, and time of continuance
there, (¥ Ezekiel 3:14,15); where, after atime mentioned, he has a fresh
cal to his office, under the character of a watchman, whose business was
to hear Christ’s words, and warn the house of Israel from him; and who are
distinguished into wicked and righteous; and whom the prophet was to
warn at his own peril, (“©Ezekiel 3:16-21); and the chapter is concluded
with a narration of various events which befell the prophet; heis bid by the
Lord to go into the plain, which he did, and there saw the glory of the
Lord, as he had before seen it at the river Chebar; which so affected him,
that he fell upon hisface, (*Ezekid 3:22,23); the spirit entered into him,
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let him on his feet, and spake with him; ordered him what he should do
himself, that he should shut himself up in his house, (**Ezekiel 3:24);
informed him what the people would do to him; bind him with bands, that
he should not come forth, (¥®Ezekid 3:25); and what Christ would do to
him; strike him dumb in judgment to the people, that he might not be a
reprover of them, (**Ezekiel 3:26); but heistold that, when the Lord
spoke to him; his mouth should be opened, and he should declare what was
said to him, (™ Ezekiel 3:27).

Ver. 1. Moreover he said unto me, &c.] The same glorious Person who
had been speaking all along in the preceding chapter; and who was seen by
the prophet on a sapphire throne, and described in (*®Ezekiel 1:26-28);
the first fifteen verses of this chapter are by Junius and Tremellius made a
part of the second:

son of man, eat that thou findest; not anything, but what he found in the
hand sent unto him; wherefore the Targum is,

“son of man, receive what is given thee;”
which was theroll, asfollows:

eat thisroll; not literaly, but figuratively, as John is bid to eat the little
book, (*™Revelation 10:9,10); that is, read it, meditate upon the things
contained therein; and digest them, that he might be able to impart them,
and make them known to others: it is explained in (***Ezekiel 3:10); by
hearing and receiving the words of the prophecy; and so the Targum,

“receive what iswritten in thisroll;”

thisisto eat it; as great readers of books are called * helluones librorum”,
eaters of books, gluttons at them; read them greedily, deeply meditate upon
what isin them, and thoroughly digest them; so it becomes all good men to
eat the word, to mix it with faith, to receiveit in the love of it, and
constantly meditate on it, ("™Psalm 1:1,2); and especidly ministers of the
Gospel, (***1 Thessalonians 4:15);

and go, speak unto the house of Israel; or, as the Targum,
“go, and prophesy to the house of Isradl;”

for by eating theroll, in the sense given, he was fit for it; and when
ministers of the word have read, and thought of, and digested the truths of
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the Gospel themselves, then they are prepared to go and enter upon their
work, and feed others with knowledge and understanding.

Ver. 2. So | opened my mouth, &c.] To takein theroll, and eat it; he was
not disobedient to the heavenly vision; he did al that he could towards
eating it, but was not sufficient of himself; and therefore it follows:

and he caused me to eat that roll; he, the Lord, put it into his mouth,
caused him to eat it, and tilled him with it, according to his promise,
(***Psalm 81:10). The efficacy and sufficiency to think of good things, to
meditate upon them, receive and digest them, are of God; it is he that
makes men prophets, and able ministers. The Targumiis,

“and | inclined my soul, and he taught me (or made me wise
“with”) what was written in thisroll.”

Ver. 3. And he said unto me, son of man, cause thy belly to eat, &c.] Or
“devour”™*, and consume; that is, concoct and digest; do not cast it out of
thy mouth, as soon as thou hast tasted of it; but let it go down into the
stomach, and there digest it; and from thence into the belly, that so, upon
the whole, virtue may be received, and nourishment come by it:

and fill thy bowelswith thisroll that | give thee; eat to satiety; so the
Targum,

“son of man, thou shalt satiate thy soul, and fill thy belly, if thou
receivest what iswritten in thisroll, which | give thee:”

this was sufficient to qualify the prophet for prophesying, and furnish him
with materials enough; and these fit and proper for the discharge of his
office; and so such who study the word of God with application become
scribes well instructed in the kingdom of heaven; and being filled
themselves, are able to bring forth things to the comfort and satisfaction of
others:

then did | eat [it], and it was in my mouth, as honey for sweetness; that is,
as the roll was spread before him, he looked into it, and read it, and
meditated upon it, and laid it up in his memory, in order to deliver it out
when commanded; and though it contained things very distressing, and
which would occasion lamentation, and mourning, and woe; yet,
considering that these were the will of God, and in righteous judgment to
men, he could not but acquiesce in and approve of them. All the words that
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come out of the mouth of God are as sweet as, honey, yea, sweeter than
that, (**Psalm 19:10 119:103); and so the Targum interprets it of the
words of the Lord,

“and | took it, and his words were in my mouth as sweet honey;”

and especially the Gospel, and the truths of it, are like honey; they are
gathered by laborious ministers, as honey by the industrious bee, out of the
various flowers of the Scriptures, with which being laden, they bring into
the hive of the church, and dispose of for general usefulness; these are like
honey for healthfulness, for nourishment, and for sweetness to the taste;
that which makes the Gospel so are the exceeding great and precious
promisesin it: its doctrines of grace, and those of peace and reconciliation,
of pardon, righteousness, eternal life and salvation, by Jesus Christ; and,
above dl, Christ himself, who is the sum and substance of it; and al its
truths being quickening; comforting, and refreshing: but thou the Gospdl is,
only sweet when it is eaten; not merely heard, assented to, and superficially
tasted of, but eaten and fed upon by faith; and so, it is sweet, not to
unregenerate persons, whose taste is not changed; nor to nominal and
notional professors, who have only a superficial taste of it; but to true
believersin Christ, spiritual men, who judge and discern all things; (see
“®Revelation 10:9,10).

Ver. 4. And he said unto me, son of man, go, &c.] After he had eaten the
roll; for then was he qualified to prophesy:

get thee unto the house of Israel; to whom he was to prophesy:

and speak with my words unto them: not with his own words; nor with the
words of men, the enticing words of man’s wisdom; but with the words of
Christ; with the taught words of the Holy Ghost; with what iswritten in the
roll; the words of this prophecy are meant. So the Targum,

“and thou shalt prophesy the words of my prophecy unto them;”

in like manner John after he had eaten the little book, is told that he must
prophesy before many people, nations, tongues, and kings, (*®Revelation
10:9-11); though Ezekiel was only sent to one nation, as follows:

Ver. 5. For thou [art] not sent to a people of a strange speech, &c.]

“Deep of lip”™®, or “speech”; difficult to be got at and understood:
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and of a hard language: or *heavy of tongu of abarbarous and
unknown language, whom he could not understand, nor they him; and so
would have been barbarians to one another; and consequently it could not
be thought his prophesying among them, could have been of any use. This
may be considered, either by way of encouragement to the prophet to go
on his errand to such a people; since as he could understand them, and they
him he might hope to meet with success; or, however he could deliver his
message so as to be understood: or as an aggravation of the impiety
perverseness and stupidity of the Israglites; that though the prophet spoke
to them in their own language, yet they would not hear nor receive his
words:

e’ 56

[but] to the house of Israel; who were a people of the same speech and
language with the prophet; all spoke and understood the language of
Canaan; nor were the things he delivered such as they were altogether
strangers to being the same, for substance, which Moses, and the other
prophets, had ever taught.

Ver. 6. Not to many people of a strange speech and of an hard language,
&c.] The prophet was sent, not to different nations, of different languages,
but to one nation of the same language; indeed severa of his prophecies
concern other nations, as the Ammonites, Moabites, Edomites, Tyrians,
Philistines, Egyptians, and Assyrians; but then these had a relation to the,
people of Israel, and were chiefly on their account; and therefore he was
not sent to those nations to deliver his prophecies unto them, but to the
people of Israel only; and so had no difficulty on his part concerning their
language, which he would have had, had he been sent to the barbarous
nations;

whose words, thou canst not under stand: the prophet being, only used to
the language of the Jews and not having the gift of speaking with and
understanding divers tongues; as the apostles of Christ had, when they
were sent to many people of different languages, and which is here tacitly
intimates:

surely, had | sent thee to them, they would have hearkened unto thee;
which is an aggravation of the obstinacy and disobedience of the people of
Israel; that had the barbarous nations been favoured with the same means
of instruction they were they would have been obedient; (see ““*Matthew
11:21,23); for though they could not understand the prophet’ s language,
nor he theirs; yet, as Kimchi observes, they would have sought for an
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interpreter to have explained the prophecy to them. The thing is very
strongly affirmed, “surely”, verily, tmab, “of atruth”; as the same Jewish

writer interprets al pa; and both he and Jarchi take it to be the form of

an oath. Some render the words, “if | had not sent thee to them, they
would have hearkened unto thee”™"; and the sense is, either that if the Lord
had not sent him to the Israglites, but to the peopled a strange speech, they,
the people, would have hearkened to him: or, if the Lord had not sent the
prophet, but he had gone of himself, as the false prophets in their own
name, the I sraelites would have hearkened to him; such was their
perverseness and rebellion: others render the words, “if not”, or had it not
been for their strange speech and hard language, “1 would have sent thee to
them”™®, the barbarous nation, and “they would have hearkened unto
thee”; but the first sense seems best; which is confirmed by the Targum,

Septuagint, Vulgate Latin, and the Oriental versions.

Ver. 7. But the house of Israel would not hearken unto thee, &c.] “They
are not willing”™”; they have no desire, no inclination, to hear and hearken;
but the reverse; they were capable of hearing and understanding his speech
and language, and though he was sent unto them by the Lord: and indeed
the reason why they did not hearken to him was not because they rejected
him and his words, but because they rejected the Lord and his words; they
were the words of the Lord, and his reproofs; and therefore they would not

hearken to them as follows;

for they will not hearken unto me; and which is an argument why the
prophet should bear with patience their disregard to him and his words,
and their neglect and contempt of them; for, seeing they would not hear the
Lord, how could he exact they should hear him? and therefore he should
not be uneasy at it; (see ***John 15:20);

for all the house of Israel [are] impudent and hardhearted; or, “strong of
front, and hard of heart”™®; they had awhore's forehead, an impudent face,
that could not blush and be ashamed; and hearts of stone, like arock, and
harder than the nether millstone, on which no impressions, could be made
by all the admonitions and reproofs given them; (see “*Ezekiel 2:4); and
this was the case of all of them in general, excepting some very few; which
shows the sad degeneracy of this people.

Ver. 8. Behold, | have made the, face strong against their faces, &c.] Not
that the prophet should have the same sort of impudence and confidence
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they had; but that God would “give’™ him such aface, asit isin the
Hebrew text, such spirit and courage, that he should neither be ashamed of
the words of the Lord, nor afraid to speak them to this people; so that he
should be a match for them; they should not be able to outface him, or look
him out of countenance; he should behave with an undaunted spirit, and
with great intrepidity, amidst all opposition made to him: the Lord fits his
ministers for the people he sends them to, and gives them courage and
strength proportionate to the opposition they meet with; astheir day is,
their strength is; and all that invincible courage, boldness, and strength,
with which they are endowed, it isal from the Lord, and a gift of his:

and thy forehead strong against their foreheads; which is the same thing in
different words.

Ver. 9. As an adamant harder than flint have I made thy forehead, &c.]
Or, “than arock”™?; the “adamant” hasits name in Greek, because it
cannot be conquered or subdued, neither by the hammer, nor by fire; the
one cannot break, nor this other consumeit; land it is called “ shamir” in
Hebrew, from its preserving itself from both; it will cut iron in pieces,
which is harder than stone, and therefore must be harder than that. Bochart
takes it to be the same with “smiris’, a hard stone, which jewellers use to
polish their gems with; (see ***Jeremiah 17:1 ***Zechariah 7:12). The
design of the simileisto set forth the courage and fortitude of mind the
prophet was endowed with, in order to face an impudent and hardhearted

people;

fear them not, neither be dismayed at their looks, though they [be] a
rebellious house; (see Gill on “*™Ezekiel 2:6").

Ver. 10. Moreover he said unto me, son of man, &c.] The same glorious
Person as before continued speaking to him, and added, as follows:

all my words that | shall speak unto thee; not only what he had spoken to
him, but what he should hereafter; for he did not tell all at once what he
should say, but gradually, revealing his mind to him by little and little; but
then he was to receive all that he should say, and reject nothing, nor shun
to declare the whole counsel of God:

receive in thine heart, and hear with thine ears; what the Lord says should
not only be diligently attended to, and heard with eagerness, but should be
received, in the love of it, into the heart, and laid, up in the mind and
memory, in order to be delivered out to others at a proper time.
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Ver. 11. And go, get thee to them of the captivity, &c.] Not in the times of
Hoshea king of Isragl, by Shalmaneser king of Assyria, for these were
placed in the cities of the Medes, (**®2 Kings 17:6); but in the times of
Jeconiah king of Judah, (*®Ezekiel 1:2);

unto the children of thy people; the Jews, which were in the land of
Chaldea:

and speak unto them, and tell them: the words the Lord spoke to him:

thus saith the Lord God; whether they will hear, or whether they will
forbear: (see Gill on “**Ezekiel 2:5").

Ver. 12. Then the spirit took me up, &c.] Not the wind, nor an angel, but
the Spirit of God; who took up the prophet from the ground, from the
place where he was, among the captives by the river Chebar, and had seen
the glorious vision described in the first chapter; and had had his call and
mission, as expressed in the second chapter, and hitherto in this; and was
carried by him to another company of captives, who were at another place
by the same river, as appears by comparing (¥ Ezekiel 1:1-3), with

("™ Ezekie 3:15); for thiswas not done in avisionary way, as Kimchi
thinks, but in reality; not in spirit, but in body; just as the Spirit caught
away Philip from the eunuch, (**Acts 8:39);

and | heard behind me a voice of a great rushing; of the living creatures
and whedls, as is afterwards explained:

[saying], blessed [be] the glory of the Lord out of his place; either out of
heaven, the place where his glory is manifested; so the Targum, out of the
place of his Shechinah or maesty; or out of the temple, from between the
cherubim over the mercy seat, from whence he was about to remove,
(¥*™Ezekiel 10:4). These words may be considered either as a doxology of
the church, and people of God, ascribing glory, blessing, and praise unto
him; not only on account of the perfections of his nature, but because of his
works of nature, providence, and grace, and even for his righteous
judgments on men. Maimonides®, by his place, understands the essence of
God. Or as alamentation for the departure of the blessed and glorious
majesty of God from the temple, which seemed to be threatened; for the
words may be rendered, “the blessed glory of the Lord out of his place”™;
that is, it isjust ready to go out of his place.
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Ver. 13. [I heard] also the noise of the wings of the living creatures, &c.]
Which they clapped, when they uttered the preceding words; (see Gill on
“EEEzekie 1:24");

that touched one another; or “kissed, awoman her sister”™®; denoting their
affection and agreement in the doxology or ascription of glory to God; (see
“PEzekiel 1:9,11,23);

and the noise of the wheels over against them: the living cregatures; for the
wheels were by the living creatures, and went over against them, as they
went, (“™Ezekid 1:15,19-21); ministers and churches join together in this
doxology:

and a noise of a great rushing; which is repeated for the confirmation of
the thing, and to express the greatness of the noise made by the living
creatures and wheels, like that of thunder or an earthquake; it is said to be
like the noise of great waters, (™ Ezekiel 1:24).

Ver. 14. So the spirit lifted me up, and took me away, &c.] Lifted him up
from the earth, and carried him through the air:

and | went in bitterness; full of trouble and sorrow, that the Lord was
departing from the temple; that his people had been guilty, of such crimes
they had, and were such an impudent, and hardhearted people they were;
and that such judgments were coming upon them he had seers written in
theroll, full of lamentations, mourning, and woe:

in the heat of my spirit; the Targum and Vulgate Latin render it, “in the
indignation of my spirit”; his spirit was hot and angry, he was froward and
unwilling to go on the errand, to prophesy sad and dismal thingsto his
people:

but the hand of the Lord was strong upon me; the Spirit of the Lord
powerfully wrought upon him, and obliged him to go; and the hand of the
Lord strengthened him, and removed his frowardness and perverseness of
gpirit. The Targum is,

“and prophecy from before the Lord was strong upon me;”

so Kimchi interpretsit of the hand of prophecy; the Spirit of the Lord, asa
gpirit of prophecy, came upon him, with great impulse upon his spirit, and
he could not refuse going to his people, to declare it to them.
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Ver. 15. Then | came to them of the captivity at Telabib, &c.] For it seems
the captive Jews were disposed of at different places, and there were some
at this place; for this was the name of a place, as Jarchi and Kimchi
observe; as were Telmelah, and Telharsa, (™ Ezra 2:59 ““®*Nehemiah
7:69); it signifies “a heap of new fruit”, and so the Vulgate Latin version
rendersit: not that there were such at this time here; and the captives were
beating out the ripe ears of corn, as “abib” signifies, whence the month
Abib has its name, and which was the first month with the Jews; whereas it
was in the fourth month when Ezekiel was here, and there could no ears of
new corn, (**Ezekiel 1:1); according to Junius, this Telabib was atract in
Mesopotamia, reaching from Mount Masius to the river Euphrates, and lay
between two rivers, Chebar and Saocoras; and he thinks the captive Jews
were placed here, partly that they might be secured safe from getting away,
or returning from their captivity; and partly that they might secure and
defend the place from enemies, it being through inundations uninhabited,
and so exposed unto them:

that dwelt by the river of Chebar; (see Gill on “***Ezekid 1:1");

and | sat where they sat; there is adouble reading here; the “ Cetib” or
writing is rcaw, which Junius takes to be the name of ariver the prophet
calls Haesher, the same with Saocoras, connecting it with the preceding
clause, “that dwelt by the river of Chebar and Haesher”; the “Keri” or
marginal reading isbcaw, “and | sat” or “dwelt”; but both signify the same
thing, Since rca is from hrc, which in Chaldee signifies to dwell™; and
the “Keri” is confirmed by the Targum, which we follow. The senseis, that
he placed himself among the captives,

and remained there astonished among them seven days: at the change of
place and company; at the sad condition his people were in; and, above al,
at the dreadful things he had to deliver to them. The Targum rendersiit,
“slent”; through grief and trouble. So many days Job'’ s friends kept silence,
when they came to visit him, and saw his distress, (***Job 2:13). Or he
might be waiting all thistime for orders and instructions to prophesy; or to
prepare the people to attend with more reverence and earnestness, to hear
what he had to say when he should break silence. The Septuagint render it
the reverse, “conversing in the midst of them”.

Ver. 16. And it came to pass at the end of seven days, &c.] Some think it
was on the sabbath day he had the following declaration made to him, and
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instructions given him; but thisis not certain; nor does it follow, or to be
concluded, from such away of speaking:

that the word of the Lord came unto me, saying; the Targum is,
“the word of prophecy from before the Lord.”

Ver. 17. Son of man, | have made thee a watchman unto the house of
Israel, &c.] Not in acivil sense, awatchman of atown or city, or of the
whole country, but in an ecclesiastical sense. So the Targum rendersiit by
PylIm, “ateacher”; whose business it was to instruct the people in divine
things, to warn them of their evil ways, and of the danger they exposed
them to; such were the prophets of old, and such are the ministers of the
New Testament: the office is the same with that of bishops or overseers;
and lies in watching over the souls of men, as shepherds over their flocks,
that they go into right pastures, and not astray, and so preserves them from
beasts of prey; and as watchmen of cities, to give the time of night, and,
notice of approaching danger; to the discharge of which office are
necessary quick sight, diligence in looking out, sobriety and vigilance,
courage, constancy, and faithfulness: and they are “sons of men” that are
put into this office, and not angels; sons of fallen Adam, sinful men; men
subject to infirmity, weak, frail, mortal men, and oftentimes of a mean and
low extraction, and greatly unworthy of so high an honour; but Christ
counts them faithful, and puts them into this office; they are not made and
constituted watchmen or ministers by themselves or by others, but by him;
and they are given by him as such to the church of God: “son of man, |
have given thee awatchman”™’, &c. they become watchmen through gifts
bestowed upon them, qualifying them for this office; and they themselves
are gifts to the churches over whom they are placed, signified by “the
house of Israel”; for a church is ahouse of Christ’s building, and where he
dwells, and afamily named of him, which he takes care of, and consists of
|sraelites indeed;

therefore hear the word at my mouth; for, as the prophets of old, so the
ministers of the Gospel are first to hear what Christ says; and then deliver
out his doctrine, called the doctrine of Christ, and the wholesome words of
our Lord Jesus. So the Targum,

“and thou shalt receive the word from my Word;”
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the word of prophecy, or the word of the Gospel, from Christ the essential
Word;

and give them warning from me; in his name and stead, and as from his
mouth, to take care of sinning against him, dishonouring his name, and
wounding their own souls; that they live soberly, righteously, and godly,
and adorn the doctrine of God their Saviour; that they avoid all
appearances of evil, and shun the company of wicked men; the house of
Israel, or church of God, are to be warned to be careful who they take into
their communion, and to exclude such that are bad in principle and
practice; to beware of innovations in worship, and of false teachers and
false doctrines; and that they do not forsake the word, worship, and
ordinances of God's house, but fill up their places, and perform all duties
incumbent on them. The Targum is,

“and thou shalt warn them from sinning before me.”

Ver. 18. When | say unto the wicked, thou shalt surely die, &c.] Not only
acorporea but an eternal death for thisis what the law threatens with, and
there the Lord says this; and thisis the wages, end, and issue of sin, if
grace prevent not:

and thou givest him not warning; of the evil nature of sin, and of the
danger it exposes to:

nor speakest to warn the wicked from his wicked way; to abstain fromit,
and live another course of life:

to save hislife; for such warning, caution, exhortation, and doctrine, may
be a means of converting a sinner from the evil of hisway, and of saving a
soul from death, (***1 Timothy 4:16 “**James 5:20);

the same wicked [ man] shall diein hisiniquity; with the pollution and
guilt of sin upon him, and so be punished for it; (see “*John 8:24);

but his blood will | require at thine hands; thou shalt be answerable for
him; his death shall be laid to thy charge, and thou shalt be chastised for thy
negligence; (see “*"Acts 20:26).

Ver. 19. Yet if thou warn the wicked, &c.] Of his sin and danger; lay before
him his evil, and show him the sad consequences of going on in a course of
sin, and warn him to flee from wrath to come:
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and he turn not from his wickedness, and from his wicked way; does not
repent of it, nor abstain from it:

he shall diein hisiniquity; and for it, and that very righteously:

but thou hast delivered thy soul; thou hast done the duty of thine office;
thou art clear from the charge of negligence and sloth, and from being
answerable for the death of the sinner; and shalt save thyself, though not
the wicked man; (see ***1 Timothy 4:16).

Ver. 20. Again, when a righteous [man] doth turn from his righteousness,
&c.] Thisisto be understood not of one that is truly righteous, or is
justified by the righteousness of Christ; for such can never turn from that
righteousness, or be in an unjustified state; seeing that is the righteousness
of God, and an everlasting one; but of one that is denominated righteous,
from “his’ own righteousness, from a righteousness “which he hath done”,
asis afterwards expressed; one that is outwardly righteous before men, that
is outwardly reformed, that has a righteousness of his own, consisting of a
little negative holiness, and afew mora performances; from such
righteousness a man may apostétize, and go into a vicious course of life:

and commit iniquity; live in sin, make atrade of it; lead alife, the whole
series and course of which is nothing else but sin; in this sense, onethat is
born of God, and has the righteousness of Christ revealed from faith to
faith unto him, and lives by faith upon it, cannot commit sin, (***1 John
3:9);

and | lay a stumbling block before him; the Targum rendersit, “the
stumbling block of sins’; which designs either an occasion of sinning,
which God permits, leaving him to his own lusts, and suffering him to fall
thereby; and by this means he is discovered to be what heis, not atruly
righteous man, but only one in appearance; that looked like a righteous
person, but secretly a sinner, and now the Lord by such means exposes him
openly; so Jarchi and other Jewish Rabbins; but Kimchi’s father interprets
the stumbling block of prosperity in this world™: or rather the punishment
of sinismeant, as Kimchi himself observes; and the Septuagint renders it
“torment”; since this follows up on his turning from righteousness, and
committing sin; and seems to be explained by the next clause:

he shall die; the second death:
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because thou hast not given him warning: of the dreadful evil of apostasy,
and the sad estate of apostates, and the danger they arein, their last estate
being worse than the first:

he shall diein his sin; of apostasy, and for it, being never to be recovered
and brought to repentance:

and his righteousness which he hath done shall not be remembered;
according to the “Keri” or marginal reading it is, “his righteousnesses’; all
his works of righteousness which he hath done; and which reading is
followed by the Targum, Septuagint, Vulgate Latin, and the eastern
versions; these shall not be remembered, neither in thisworld nor in that to
come; no account shall be taken of them, nor shall they be reckoned as a
righteousness unto him:

but his blood will | require at thine hand; (see Gill on ““*Ezekiel 3:18").

Ver. 21. Nevertheless, if thou warn the righteous [man], &c.] Every
righteous man, that is so in a judgment of charity, whether truly righteous
or not, which the event shows; who should be warned not to trust in their
own righteousness, but to depend on the righteousness of Christ; that they
be careful to maintain good works, to avoid sin, and live holy lives and
conversations, as follows:

that the righteous sin not; not that there is any just man that does good,
and sins not; the best of men are often sinning in thought, word, or deed,;
but he is to be warned that he does not continuein sin, and lead a sinful
coups of life; which is contrary to his character, and to hisfaith in Christ
for righteousness, which is attended with good works:

and he doth not sin; the warning and exhortation given him having so good
an effect, through the power of divine grace, as to be a means of
preserving him from avain conversation:

he shall surely live; spiritually and comfortably now, and eternally
hereafter:

because he is warned; that being a means, and with the divine blessing
taking effect:

also thou hast delivered thy soul; (see Gill on “***Ezekid 3:19").
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Ver. 22. And the hand of the Lord was there upon me, &c.] At Telabib,
(*™Ezekiel 3:15). The Targum interprets “the hand of the Lord” of the
spirit of prophecy, which remained upon him there; but it seemsto design a
fresh impulse of the Spirit, a powerful emotion of the split upon his spirit,
stirring up to attention to what might be said unto him:

and he said unto me; the same glorious Person, the Lord Christ, described
in (F®Ezekid 1:26-28);
»f69.

arise, go forth into the plain; or “the valey™™; the Arabic version renders
it, “the desert”; a solitary place, free from noise and hurry, and from the
company and conversation of men; and so more fit for retirement and
contemplation, and for attention to divine orders. What plain thiswasis
not certain; Kimchi thinks it was the plain in which Babel was built, and
where the Lord showed the prophet what he had in his providence done in
this place formerly, in confounding the languages of men, and causing their
devices to cease;

and | will there talk with thee; when alone, sedate, and composed; so God
sometimes brings his people into alow and humble state and condition,
into the valley of humility, and there grants them communion with himself;
(see ®*Hosea 2:14); perhaps the alusion to a custom among the Jews of
revealing secrets to othersin fields and deserts, and such like solitary
places; (see “™Genesis 31:4,5)" .

Ver. 23. Then | arose and went forth into the plain, &c.] He was obedient
to the heavenly vision, which was owing to the hand of the Lord being
upon him; the power of the Spirit and grace of God influences and engages
to obedience; he went forth where he was ordered, though he knew not
what would be said to him, or what he should see there:

and, behold, the glory of the Lord stood there; the glorious Person
described in (*Ezekiel 1:26-28);

asthe glory which | saw by theriver of Chebar; (™ Ezekid 1:1-3:27
28:1-26); which vision was repeated for greater certainty, and to confirm
the prophecies delivered to him, and to encourage him in the performance
of hisoffice:

and | fell on my face; as he did before, when he first saw this glorious
object, (“PEzekiel 1:28).
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Ver. 24. Then the spirit entered into me, &c.] Again; the Spirit of God,
that was in the wheels and living creatures. (see “*Ezekiel 2:2);

and set me upon my feet; as he had done before, when in the same
prostrate condition, (™ Ezekiel 2:2);

and spake with me; either the Spirit that entered into him, and set him
upright; or rather the Lord Christ, the glory of the Lord that stood where
he was, and appeared to him:

and said unto me, go, shut thyself within thine house: this was not said
ironically, but in earnest; and the reason either was, because the people
were not fit for reproof and correction, as Jarchi thinks, being a rebellious
people; or that the prophet might receive further instructions, and have all
the words of his prophecy delivered to him, before he began to prophesy.
Some think this shutting up was an emblem of the siege of Jerusalem. It
may seem strange that the prophet should be bid to go into the plain, where
the Lord promised to talk with him; and thisis all that is said to him, to go
home, and shut himself up in his house: but it should be observed, that this
was not the only thing for which he went into the plain: he wasto have,
and had, afresh view of the glory of the Lord, and of the vision he had
before, for the further confirmation of him; besides, this moving him from
place to place, before he prophesied, might be partly to try hisfaith, and
partly to preserve him from the violence of the people; who, had he
delivered his message at once, might have been so provoked, asto have
fallen upon him, and destroyed him; as well asto prepare them to receive
his prophecies with more respect and reverence, when they saw he did not
rashly, and at once, deliver them out to them.

Ver. 25. But thou, O son of man, behold, they shall put bands upon thee,
&c.] Or, “bands shall be put upon thee”; either visiondly, or redlly; not by
angels, but by the Jews, who, taking the prophet for a madman by his
motions and gestures; would bind him, and keep him within doors: or
figuratively this may be understood of the sins of the people, their rebellion
and obstinacy, which hindered the prophet from prophesying among them
as yet; and so thisis observed to conciliate his mind to the divine order, to
shut up himself for awhile in his own house, and be silent: or else by these
bonds may be meant the divine order itself, which restrained him from
doing his office as yet. So the Targum,
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“behold, | have appointed the words of my mouth upon thee, asa
band of ropes with which they bind;”

and shall bind thee with them; which some think is emblematical of the
Jews being bound by the Chaldeans:

and thou shall not go out among them; to converse with them, or prophesy
unto them. The Septuagint version renders it, “shall not go out from the
midst of them”; asif he should be taken out of his own house by the Jews,
and be bound by them, and kept among them, and not able to get away
from them; but it is to be understood of his being bound in his own house,
and not able to go out of that to them; and may signify, that in like manner
the Jews should not be able to go out of Jerusalem when besieged by the
Chaldeans.

Ver. 26. And | will make thy tongue cleave to the roof of thy mouth, that
thou shall be dumb, &c.] Which is to be understood not literaly, asif he
was redlly struck dumb, as Zechariah was; (see ®®Ezekiel 4:9,14); but that
such silence should be charged upon him by the Lord, that he should be as
if histongue cleaved to the roof of his mouth, as Kimchi interpretsit, and
asif he was a dumb man: and so the Septuagint version rendersit, “I will
bind thy tongue”; lay an embargo upon it, that is, it shall be silent; and this
sense is confirmed by what follows:

and shall not be to them a reprover; which was in judgment to them, and a
giving them up to their own hearts' lusts; for, though reproofs were
disagreeable to them, and they chose to be without them, yet they were
necessary for them, and might have been useful to them; but they
provoking the Lord, he takes away his word from them, and commands his
prophet to be silent, and let them aone, to go on in their sins without
control; which was a sore judgment upon them:

for they [are] arebellious house; (see Gill on “*™Ezekid 2:5").

Ver. 27. But when | speak with thee, &c.] Either when | have made an end
of speaking to thee, when | have told thee all my mind, and have given thee
all the instructions and prophecies thou art to deliver out; or when | shall
speak to thee again, and give thee orders to speak:

| will open thy mouth; loose thy tongue, cause thee to break silence, and
thou shall speak freely and fully al that | command thee; fulness of matter,
and freedom of speech, are both from the Lord; liberty and opportunity of
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speaking are at his pleasure; and when he speaks his servants must
prophesy, (***Amos 3:8);

and thou shalt say unto them, thus saith the Lord God; so and so,
whatsoever heis pleased to order to be spoken; not that the following
words are what were to be said to the people; but they are said to the
prophet for his own use, that he might not be uneasy at the unfruitfulness
and failure of hisministry:

he that heareth, let him hear; if any will hearken to what is sent to them, as
few of them will, it isvery well:

and he that forbeareth, let him forbear; or, “he that ceaseth, let him
cease”"™: he that ceaseth from hearing, let him do so, do not mind it, or be
discouraged at it:

for they [are] a rebellious house; (see Gill on “ *™Ezekiel 2:5"). The
Targum is,

“he that receiveth, let him receive instruction; and he that ceaseth,
let him cease from sinning, for it is arebellious people.”
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CHAPTER 4

INTRODUCTION TO EZEKIEL 4

This chapter contains a prophecy of the siege of Jerusalem, and of the
famine that attended it. The siege is described by a portrait of the city of
Jerusalem on atile, laid before the prophet, (**Ezekid 4:1); by each of the
actions, representing a siege of it, as building afort, casting a mount, and
setting a camp and battering rams against it, and an iron pan for awall,
between the prophet, the besieger, and the city, (**Ezekid 4:2,3); by his
gesture, lying first on hisleft side for the space of three hundred ninety
days, and then on his right side for the space of forty days, pointing at the
time when the city should be taken, (***Ezekiel 4:4-6); and by setting his
face to the siege, and uncovering his arm, and prophesying, (***Ezekiel
4:7); and by bands being laid on him, so that he could not turn from one
side to the other, till the siege was ended, (*®Ezekidl 4:8); the famineis
signified by bread the prophet was to make of various sorts of grain and
seeds, baked with men’s dung, and eaten by weight, with water drank by
measure, which is applied unto the people; it is suggested that this would
be fulfilled by the children of Isragl’ s eating defiled bread among the
Gentiles, (¥ Ezekiel 4:9-13); but upon the prophet’ s concern about eating
anything forbidden by the law, which he had never done, cow’s dung is
alowed instead of men’s, to prepare the bread with, (**Ezekiel 4:14,15);
and the chapter is concluded with a resolution to bring a severe famine on
them, to their great astonishment, and with which they should be consumed
for their iniquity, (**Ezekiel 4:16,17).

Ver. 1. Thou also, son of man, take thee a tile, &c.] Or “brick”". The
Targum rendersit, a“stone’; but atile or brick, especially one that is not
dried and burned, but green, is more fit to cut in it the figure of acity.
Some think that this was ordered because cities are built of brick; or to
show the weakness of the city of Jerusalem, how easily it might be
demolished; and Jerom thinks there was some design to lead the Jews to
reflect upon their making bricks in Egypt, and their hard service there;
though perhaps the truer reason may be, because the Babylonians had been
used to write upon tiles. Epigenes " says they had celestial observations of
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along course of years, written on tiles; hence the prophet is bid to describe
Jerusalem on one, which was to be destroyed by the king of Babylon;

and lay it before thee: as persons do, who are about to draw a picture,
make a portrait, or engrave the form of anything they intend:

and portray upon it the city; [even] Jerusalem; or engrave upon it, by
making incisions on it, and so describing the form and figure of the city of
Jerusalem.

Ver. 2. And lay siege against it, &c.] In his own person, asin (*®Ezekiel
4:3); or draw the form of a siege, or figure of an army besieging a city; or
rather of the instruments and means used in a siege, as follows:

and build a fort against it: Kimchi interprets it a wooden tower, built over
againgt the city, to subdue it; Jarchi takes it to be an instrument by which
stones were cast into the city; and so the Arabic version rendersiit,
“machines to cast stones’; the Targum, afortress; so Nebuchadnezzar in
reality did what was here only done in type, (***2 Kings 25:1); where the
same word is used as here:

and cast a mount about it; a heap of earth cast up, in order to look into the
city, cast in darts, and mount the walls; what the French call “bastion”, as
Jarchi observes:

set the camp also against it; place the army in their tents about it:

and set [battering] rams against it round about; a warlike instrument, that
had an iron head, and horns like aram, with which in asiege the walls of a
city were battered and beaten down. Jarchi, Kimchi, and Ben Melech,
interpret the word of princes and generals of the army, who watched at the
severa corners of the city, that none might go in and out; so the Targum
seems to understand it"“. The Arabic version is, “mounts to cast darts”;

(see Gill on “*ZEzekiel 21:22").

Ver. 3. Moreover take thou unto thee an iron pan, &c.] Which Kimchi
thinks, for its metal, represented the hardness of the hearts of the people of
Israel; and, for its colour, the blackness of their sins: though others are of
opinion, this being a pan in which things are fried, it may signify the
miseries of the Jewsin captivity; the roasting of Ahab and Zedekiah in the
fire, and particularly the burning of the city: others, the wrath of God
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against them, and his resolution to destroy them: but rather, since the use
of it was as follows,

and set it [for] awall of iron between thee and the city, it seemsto
represent all such things as are made use of by besiegersto screen them
from the besieged; such as are now used are trenches, parapets, bastions,
&c. for the prophet in this type is the besieger, representing the Chaldean
army secure from the annoyance of those within the walls of the city:

and set thy face against it; with afirm resolution to besiege and take the
city; which denotes both the settled wrath of God against this people, and
the determined purpose of the king of Babylon not to move from it until he
had taken it:

and it shall be besieged, and thou shalt lay siege against it; as an emblem
of the army of the Chaldeans besieging it, which is confirmed by the next
clause:

this[shall be] a sign to the house of Israel; of the city of Jerusalem being
besieged by the Babylonians; this was a sign representing it, and giving
them assurance of it.

Ver. 4. Lie thou also upon thy left side, &c.] Some think this was not in
reality, but in vision, as Kimchi observes; and so Maimonides *; and in like
manner they understand his eating and drinking by measures and preparing
food, as heis directed in afollowing part of this chapter: but others are of
opinion that all thiswas really done. The reasons given on both sides are
not despicable. It is urged against the reality of the fact, that the prophet,
without a miracle, could never have lain so long on one side; and besides,
this seems to be contradicted by alater account, of his sitting in his house
before the expiration of those days; since from the fifth day of the fourth
month of the fifth year, in which he began to prophesy, (*Ezekiel 1:1,2),
(and this order was seven days after that at least, (™ Ezekiel 3:15)), to the
fifth day of the sixth month of the sixth year, when we find him sitting,

("™ Ezekie 8:1); were but four hundred and thirteen days; and if seven are
taken out from thence, there are but four hundred and six; whereas the
whole time of hislying for Isragl and Judah were four hundred and thirty;
and it is further observed, that it does not seem decent that the prophet
should be obliged really to eat such bread as he was ordered to make. On
the other hand it is observed, that the order of portraying the siege of
Jerusalem on athe, and setting an iron pan for awall, seem to direct to the
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doing of real facts, and to that this order is subjoined, without any mark of
distinction; besides, the prophet was to have this portrait in view, while he
was lying on his side, and uncover his arms, which seem to denote real
facts: and was to prophesy, not by words, for he was to be dumb,
(“™Ezekid 3:26); but by facts, and he was to do all thisin the sight of his
people; and if the order to make a cake of bread was not to be really
performed in the manner directed, there would have been no occasion of
deprecating it. The learned Witsius ", who has collected the arguments on
both sides, isinclined to the latter; and observes from others, that some
persons have lain longer on one side than the prophet, without a miracle:
particularly a certain paralytic nobleman, who lay sixteen yearsin such a
manner: and as for the computation of time, Cocceiusis of opinion that the
forty days for Judah are included in the three hundred and ninety for Isragl;
and which indeed seem to be the whole number, (**®Ezekiel 4:9); and
which at once solves the difficulty; and besides, the force of the objection
may be taken off by observing, that the fifth year might be intercalated, and
consist of thirteen months, which was common with the Jews to have a
“Veadar”, or intercalated month: nor isit dishonourable nor unusual for the
Lord to call his dear servants sometimes to hard and disagreeable service,
as both these cases seem to be, when he has ends of his own glory, and the
good of others, to be answered thereby. And the lying on the left side for
the sins of the house of Isragl was, as Jarchi thinks, because that Samaria,
which was the head of the ten tribes, lay to the left of Jerusalem: see
(P*"Ezekiel 16:46); or rather, because the left hand is not so honourable as
the right; it may show that the Lord had not such an esteem for Isragl us
for Judah;

and lay the iniquity of the house of Israel upon it; not to atone for it, but
to show what was the cause of their captivity; far herein the prophet was
no type of Christ, but represented the people of Israel; who had been
grievoudly sinning against God, during the term of time hereafter
mentioned, and now would be punished for it; for by “iniquity” is meant
the punishment of it, which is often the sense of the word used; (see
PEGenesis 4:13);

[according] to the number of the days that thou shalt lie upon it thou shalt
bear their iniquity: which are particularly declared in (**"Ezekiel 4:5).
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Ver. 5. For | have laid upon thee the years of their iniquity, &c.] Or the
iniquity which for so many years they have been guilty of; that is, the
punishment of it:

according to the number of the days; aday for ayear;

three hundred and ninety days; which signify three hundred and ninety
years; and so many years there were from the revolt of the ten tribes from
Rehoboam, and the setting up the calves at Daniel and Bethdl, to the
destruction of Jerusalem; which may be reckoned thus: the apostasy was in
the fourth year of Rehoboam, so that there remained thirteen years of his
reign, for he reigned seventeen years,; Abijah his successor reigned three
years, Asa, forty one; Jehoshaphat, twenty five; Joram, eight; Ahaziah, one;
Athaliah, seven; Joash, forty; Amaziah, twenty nine: Uzziah, fifty two;
Jotham, sixteen; Ahaz, sixteen; Hezekiah, twenty nine; Manasseh, fifty five;
Amos, two; Josiah, thirty one; Jehoahaz, three months; Jehoiakim, eleven
years, Jeconiah, three months and ten days; and Zedekiah, eleven years; in
all three hundred and ninety years. Though Grotius reckons them from the
fall of Solomon to the carrying captive of the ten tribes by Shalmaneser.
According to Jerom, both the three hundred and ninety days, and the forty
days, were figurative of the captivities of Israel and Judah. The captivity of
Israel, or the ten tribes, began under Pekah king of Isragl, (***1 Kings
15:29); when many places in the kingdom were wasted; from whence, to
the fortieth year of Ahasuerus, when the Jews were entirely set at liberty,
were three hundred and ninety years’’; and the captivity of Judah began in
the first year of Jeconiah, which, to thefirst of Cyrus, were forty years.
The Jewish writers make these years to be the time of the idolatry of these
peoplein their chronicle™ they say, from hence we learn that |srael
provoked the Lord to anger, from the time they entered into the land until
they went out of it, three hundred and ninety years. Which, according to
Jarchi and Kimchi, are, to be reckoned partly in the times of the judges,
and partly in the times of the kings of Isragl; in the times of the former, a
hundred and eleven years: from Micah, till the ark was carried captivein
the days of Eli, forty years; and from the time of Jeroboam to Hoshea, two
hundred and forty; which make three hundred and ninety one: but the last
of Hosheais not of the number, since it was in the ninth year of hisreign
the city of Samaria was taken. So Jarchi. Kimchi’s reckoning is different.
Abarbinel is of opinion that these years describe the four hundred and thirty
years of Isragl’s bondage in Egypt; though, he says, they may be
understood of the time of the division of the kingdom under Rehoboam,
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from whence, to the destruction of Jerusalem, were three hundred and
ninety years; which senseis best, and iswhat isfirst given;

so shalt thou bear the iniquity of the house of Israel; as many days as
answer to these years; by the house of Isragl is meant not merely the ten
tribes, who had been carried captive long before this time, but such of them
also as were mixed with the tribes of Judah and Benjamin.

Ver. 6. And when thou hast accomplished them, &c.] The three hundred
and ninety days, by lying so long on the left side, bearing the sins of the
house of Isragl in thisway; or, as Coccelus renders the words, “and thou
shall accomplish them, and thou shalt lie”, &c., that is, thou shalt so
accomplish these days, that thou mayest lie through forty days on the right
hand, and then make bare thine arm, and prophesy against Jerusalem; for
he thinks the forty days are part of the three hundred and ninety, as before
observed: and so Piscator’s noteis, “when thou shalt accomplish”, &c.
namely, when there shall remain yet forty days, as appears by comparing
(*PEzekid 4:9) with this verse and (**®Ezekiel 4:5); so Polanus interprets
the passage: then

lie again on thy right side; that is, for Judah; which tribe, as Jarchi
observes, lay to the south, and so to the right of Jerusalem; (see “**Ezekiel
16:46); or rather the prophet lay on the right side for Judah, because more
honourable, and in greater esteem with the Lord; nor were their sins so
many, or continued in so long as those of the ten tribes; and therefore they,
and the punishment of them, are borne aless time by the prophet, as
follows:

and thou shall bear the iniquity of the house of Judah forty days: which
some think answers to the forty years of Manasseh's evil reign; others
reckon from the thirteenth of Josiah to the end of Zedekiah, and others
from the eighteenth of Josiah to the destruction of Jerusalem, which was
five years after the carrying of Zedekiah captive:

| have appointed thee each day for a year; which is not only the key for
the understanding of the forty days, but also the three hundred and ninety.

Ver. 7. Therefore thou shalt set thy face toward the siege at Jerusalem,
&c.] All the while he was lying either on the left side or the right, his face
was to be directed to the siege of Jerusalem, portrayed upon the tile, and to
all the preparations made for that purpose, to show that all had reference to
that and that it wound certainly be; for, as the prophet represented the
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Chaldean army the directing and setting his face to the siege shows their
resolution and inflexibleness, that they were determined upon taking the
city, and nothing should divert them from it:

and thine arm [shall be] uncovered; which was usua in fighting in those
times and countries; for, wearing long garments, they were obliged to turn
them up on the arm, or lay them aside, that they might more expeditiously
handle their weapons, and engage with the enemy: in this form the soldiers
in Trgjan’s column are figured fighting; and it is related that the Africans
used to fight with their arms uncovered™; thus Scanderbeg in later times
used to fight the Turks. The design of the phraseis to show how ready,
diligent, and expeditious, the Chaldeans would be in carrying on the siege.
The Targum rendersit,

“thou shalt strengthen thine arm;”
and so do the Septuagint, Syriac, and Arabic versions:

and thou shall prophesy against it: meaning not so much by words, if at
all, but by these actions, gestures, and habit; for they all foretold what
would certainly come to pass.

Ver. 8. And, behold, | will lay hands upon thee, & c.] Representing either
the besieged, signifying that they should be taken and bound as he was; or
rather the besiegers, the Chaldean army, which should be so held by the
power and providence of God, that they should not break up the siege until
they had taken the city, and fulfilled the whole will and pleasure of God;
for these bands were an emblem of the firm and unalterable decree of God,
respecting the siege and taking of Jerusalem; and so the Targum
paraphrasesit,

“and, lo, the decree of my word is upon thee, as a band of ropes;”

and to this sense Jarchi interpretsit; and which is confirmed by what
follows:

and thou shall not turn thee from one side to another till thou hast ended
the days of thy siege; showing that the Chaldean army should not depart
from Jerusalem until it was taken; for though, upon the report of the
Egyptian army coming against them, they went forth to meet it; yet they
returned to Jerusalem, and never |eft the siegetill the city fell into their
hands, according to the purpose and appointment of God. Kimchi that the
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word for siege isin the plura number, and signifies both the “siege’ of
Samaria and the siege of Jerusalem; but the former was over many years
before thistime: by thisit appears that the siege of Jerusalem should last
three hundred and ninety days; indeed, from the beginning to the end of it,
were seventeen months, (***2 Kings 25:1-4); but the siege being raised by
the army of the king of Egypt for some time, (***Jeremiah 37:5), may
reduce it to thirteen months, or thereabout; for three hundred and ninety
days are not only intended to signify the years of Israel’s sin and
wickedness, but also to show how long the city would be besieged; and so
long the prophet in this symbolical way was besieging it.

Ver. 9. Take thou also unto thee wheat, and barley, and beans, and
lentiles, and millet, and fitches, &c.] Thefirst of these was commonly used
to make bread of; in case of want and poverty, barley was used; but, for
the rest, they were for cattle, and never used for the food of men but in a
time of great scarcity; wherefore this was designed to denote the famine
that should attend the siege of Jerusalem; (see “*®2 Kings 25:3);

and put themin one vessel; that is, the flour of them, when ground, in
order to be mixed and kneaded together, and make one dough thereof;
which mixed bread was a sign of a sore famine: the Septuagint call it an
earthen vessel; a kneading trough seems to be designed:

and make thee bread thereof, [according] to the number of the days that
thou shalt lie upon thy side; the left side, on which he was to lie three
hundred and ninety days: and so as much bread was to be made as would
suffice for that time; or so many loaves were to be made as there were
days, aloaf for aday:

three hundred and ninety days shalt thou eat thereof; no mention is made
of the forty days, perhaps they are understood, a part being put for the
whole; or they were included in the three hundred and ninety days. The
Septuagint and Arabic versions read only a hundred and ninety days.

Ver. 10. And thy meat which thou shall eat [shall be] by weight, twenty
shekels a day, &c.] To eat bread by weight was a sign of a grievous
famine; (see L eviticus 26:26); a shekel, according to Josephus®’,
weighed four Attic drachms, or half an ounce, wherefore twenty shekels
weighed ten ounces; so that the bread the prophet had to eat was but ten
ounces a day:
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from time to time shall thou eat it; at the certain time of eating, or but once
aday; from a set timein one day to the same in another; as from morning
to morning, or from noon to noon, or from evening to evening; (see
“Jeremiah 37:21).

Ver. 11. Thou shall drink also water by measure, &c.] Not wine, but
water; and this not as much as he would, but a certain measure; which
shows great want of it, and expresses a very distressed condition (see
“_amentations 5:4);

the sixth part of an hin; ahin held twelve logs, or seventy two egg shells,
or about three quarts of our measure; and the sixth part of one were two
logs, or twelve egg shells, and about a pint of our measure; so that it was
but a pint of water a day that the prophet was allowed, as a token of the
great scarcity of it in the siege of Jerusalem:

from time to time shalt thou drink: as before.

Ver. 12. And thou shalt eat it [as] barley cakes, &c.] That is, the bread
made of whest, barley, beans, lentiles, millet, and fitches, was to be made
in the form of barley cakes, and to be baked as they; not in an oven, but
under ashes; and these ashes not of wood, or straw, or turf, but as follows:

and thou shalt bake it with dung that cometh out of men, in their sight: the
prophet was to take human dung, and dry it, and then cover the cakes or
loaves of his mixed bread with it, and burn it over them, and with it bake it;
which must be a very disagreeable task to him, and make the food very
nauseous, both to himself and to the Jews, in whose sight it was done; and
this shows scarcity of fuel, and the severity of the famine; that they had not
fuel to bake with, or could not stay till it was baked in an oven, and
therefore took this method; as well as points at what they were to eat when
carried captive, asfollows:

Ver. 13. And the Lord said, even thus shall the children of Israel, &c.]
Not the ten tribes only, or those who were among the other two, but al the
Jews in captivity:

eat the defiled bread among the Gentiles, whither | will drive them; so
called, not because mixed, but baked in the above manner; which was a
symbol of the defilements which they should contract upon various
accounts, by dwelling among the Gentiles; so that this foretells their
captivity; their pollution among the nations of the world; and that they
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should not be the holy people to the Lord they had been, and had boasted
of. The Jews ™ cite this passage to prove that he that eats bread without
drying his hands is asiif he ate defiled bread.

Ver. 14. Then said |, ah, Lord God! &c.] Theinterjection “ah” is
expressive of sighing and groaning, as Jarchi; or of deprecation, as the
Targum, which paraphrasesit,

“*and | said”, receive my prayer, O Lord God:”

behold, my soul hath not been polluted; not meaning that his soul had not
been polluted with sin, or with an evil thought, as Kimchi interpretsit; but
by his soul he means the inward part of his body, his stomach and belly;
which had not been defiled by taking in meats which were unclean by the
law, asfollows:

for from my youth up, even till now, have | not eaten of that which dieth of
itself, or istorn in pieces; these were forbidden to be eaten by the law; and
such that did were defiled, and obliged to bathing in water, (**Leviticus
17:15,16); and from those the priests more especialy were careful to
abstain, as Kimchi observes; and such an one was the prophet; (see ““*Acts
10:14);

neither came there abominable flesh into my mouth; corrupt or, putrefied,
or whatsoever was unclean by law, as swine's flesh, or any other. The
argument is, that since he had never eaten of anything forbidden by the law
of God, he could by no means think of eating that which was abhorrent to
nature; as bread baked with men’s dung was.

Ver. 15. Then he said to me, &c.] The Lord hearkened to the prophet’s
prayer and argument, and makes some abatement and alteration in the
charge he gave him:

lo, I have given thee cow’s dung for man’s dung: that is, allowed him to
make use of the one instead of the other, in baking his mingled bread:

thou shalt prepare thy bread therewith; having gathered cow’ s dung, and
dried it